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DEVOTION OF THE FIRST FRIDAY 


BECAUSE THE MOST SACRED HEART OF JESUS LOVED 
US UNTO THE END IT EXPECTS OF US A SIMILAR 
LOVE OF GOD AND OF OUR NEIGHBOR. 


“T give you a new commandment: That you love one another; as I have 
loved you.”—John xiii. 34. 


SYNOPSIS.—King David besought God to give him wings that he might 
fly to God and thus be at rest. Our Lord Himself told us the first 
great command was: “Love God above all,’ and the second like to 
that, “ Love thy neighbor as thyself.” Here are the two wings: one the 
love of God, the other the love of our neighbor, which are to bring us 
to eternal happiness. It is the latter which helps us to know and to 
love God. This is the lamp which guides us to eternity. 


After David had fully learned by experience that God by reason 
of His nature is everywhere, and that He even sees the things 
hidden in the human heart, he wished himself wings in order to 
flee from the society of men and their evil ways and to give him- 
self up entirely to the companionship of God (Ps. liv. 7). 

The interpreters of Holy Scripture here ask: What may be under- 
stood by the wings for which David wished? A renowned in- 
terpreter of the Psalms replies to this question that: “ The two 
wings of Godfearing people are the twofold love, of God and of the 
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neighbor.” When our heart is provided with these wings it wil] 
fly straight toward heaven. “Love,” says St. Bernard, “has two 
wings; the right wing is the love of God, the left the love of our 
neighbor.” Brotherly love alone, without the love of God, is of 
no avail. “ As a bird can not fly with but one wing, nor even rise 
up from the earth, so,” says St. Bernard, “can no man fly to heaven 
with but one of these wings.” Why? Because neither the love of 
God without brotherly love nor brotherly love without the love of 
God is sufficient to obtain eternal salvation. 

This is then what the Sacred Heart of Jesus asks of us, that 
our heart should be supplied with these two wings, the love of 
God and of our neighbor; therefore Christ, before His Passion, 
left not only to His apostles but to us all a special mandate when 
He said: “I give you a new commandment: That you love one an- 
other as I have loved you” (John xiii. 34). Why does the Lord 
call this commandment a new one? Did not God give this same 
commandment in the Old Testament? Not because He was im- 
posing a new commandment did Christ call this commandment 
a new one, but because it was never to become old and obsolete, be- 
cause it is never to lose its power with us as if replaced by some- 
thing newer and more befitting. A law that is new enjoys the 
greater attention. 

Like the fire, which, by constantly adding fuel to it, is kept glowing 
and producing beneficial warmth, so the love of God and our 
neighbor must be kept growing and increasing in our hearts with 
constant care. 

This twofold love of God and our neighbor, with which our 
hearts should continually glow, is beautifully represented by the 
two Cherubim that we see in some pictures placed on either side 
of the throne of grace. They view each other without, however, 
letting the throne of God out of their sight. By this throne of 
grace we may understand the divine Heart of Jesus, because it 
became the propitiation with the Father for our sins. Our love 
of God and our neighbor may therefore be combined in our de- 
votion to this divine Heart. “Love God and your neighbor,” says 
St. Augustine, “and you will be a throne of God, and be among the 
Cherubim.” 

From all this, Christian soul, thou canst understand how neces- 
sary it is that thy heart should love God and thy neighbor. This 
love is the sun which enkindles all other virtues; it is the wedding 











Soyer 











eee 





DEVOTION OF THE FIRST FRIDAY. 103 


garment, having which we are certain of admittance to the nuptials 
of the Lamb; it is the conveyance that takes our heart up to heaven. 
St. Augustine sighed to God and to the Sacred Heart of Jesus 
in the words: “My love, my lodestone, which drawest me 
wherever I am drawn.” St. Gertrude once saw the same saint 
in the heavenly Paradise adorned with a particular glory, rays 
of which were joining his heart with the Sacred Heart of Jesus. It 
was revealed to her by God that this vision signified the saint’s fiery 
eloquence with which he inflamed the hearts of men with love to- 
ward God. Would that our hearts glowed in the same manner 
with the fire of divine and brotherly love! O Divine Heart! in- 
flame anew this fire of love in our hearts! Drive from our hearts 
that self love which binds our hearts like a chain, so as not to let 
us love God and our neighbor as we ought to, with our whole 
heart. This is the love which burned in the heart of the beloved 
disciple St. John, who in his old age used to add to all his ser- 
mons the words: “ Little children, love one another,’ and when 
asked why he ended thus all his exhortations replied: “ Because 
it is the commandment of the Lord, and this alone will be sufficient.” 
Remember this, O Christian soul, and consider what great love 
this beloved disciple drew from the sweetest Heart of Jesus. St. 
Ambrose believes that St. John not only was permitted to rest on the 
Sacred bosom of the Divine Saviour, but that Jesus also rested on 
the bosom of St. John. If you would find such rest and peace in 
the Sacred Heart of Jesus, you must love God and your neighbor. 





I a an AB ES led Sia Mand 


ef Se hoes RS. 


- oh See. a BP wee 











104 THE HOMILETIC MONTHLY. 


SECOND SUNDAY IN ADVENT. 
SHORT SERMON. 
PROVE YOUR FAITH BY WORKS. 


BY THE REV. F. HEFFNER, 0.P. 


“Go and relate to John what you have heard and seen.”—Matt. xi. 4. 


SYNOPSIS.—Christ’s answer to John’s messengers should teach us that 
we must not be judged by our words but by our works. False prophets 
recognized by their works. So the true Christian. St. Jerome and 
Cicero. St. John’s words to the Bishop of Sardis. Some think they 
can serve both God and the world. They confess our Lord with words 
and the world with their works. Exhortation. 


At first sight it would appear as if Christ had not properly under- 
stood the messengers of John. They asked Him: “Art thou he 
that art to come, or do we look for another?” A proper answer to 
this question would seem to have been: “ Yes; I am he,” or “ No; 
I am not.” But Christ answered: “Go and relate to John what you 
have heard and seen.” Looking at it more closely, we shall find 
that Christ gave the right answer. He wanted to make the 
messengers understand that not His words, but His works would 
proclaim Him as the promised Messias, and that therefore they 
could bring John no better proof of His being the Messias than by 
reporting what they had heard and seen. Christ had already 
proved, by signs and miracles, that He was the Son of God and the 
Redeemer of the world, and He desired that the Jews should be- 
lieve in Him on account of those works. Therefore He said: 
“Go and relate to John what you have heard and seen. The blind 
see, the lame walk, the lepers are cleansed, the deaf hear, the dead 
rise again, the poor have the Gospel preached to them.” In this 
answer the Saviour points out to us how we are to demonstrate 
that we are true Christians, namely, not to proclaim it by words only, 
but by our deeds. This subject we will discuss to-day. Works have 
undoubtedly a more powerful and convincing effect than words. 
Therefore the Saviour added the warning: “ Beware of false 
prophets, who come to you in the clothing of sheep, but inwardly 
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they are ravening wolves; by their fruits you shall know them” 

(Matt. vii. 15, 16). He wished to say: There will be people com- 
ing to you with the semblance of truth and piety upon them, who 
will talk gently and piously, and who will try to persuade you 
that they mean your welfare. But beware, they are false prophets, 
who only wish to accomplish your ruin. To recognize them, simply 
observe their works. Works attest in an unmistakable manner 
how a man is constituted, whether he is good or bad, a child of God 
or a child of the devil. 

Works are also a sure indication as to whether we are true 
Christians or not. Any unbeliever may pretend by words to be 
a Christian. But words do not prove it—deeds are required. He 
who would be a Christian must be a follower of the same Jesus 
Christ, whose name he bears, i. e., he must be so minded, talk and 
act as Christ was minded, as He talked and acted. St. Jerome once 
dreamed that a certain prominent man asked him what he was. He 
replied that he was a Christian. But that man said that Jerome was 
not a Christian, but a follower and disciple of Cicero, the heathen 
orator, whose books he read with more delight than the Holy 
Scriptures. In the same way there are many in our days who, 
if asked that question, would say that they are Catholics, but if 
judged by their works the answer would be different. Their 
works would testify that they serve rather their belly, their lust, 
mammon, and the devil than Jesus Christ, whose name they bear, 
whose followers and servants they profess to be with their lips. 
“Many,” says St. Augustine, “ mark their foreheads with the sign 
of Christ, but in their hearts reject his teachings and command- 
ments.” Therefore, I do not care so much about what they call 
themselves, but I pay great attention to the way they live. Deeds 
show best what a man is, and for this reason St. James says: 
“ Show me thy faith without works, and I will show thee by works 
my faith” (James ii. 18). Thou art unmasked and thy hypocrisy 
is manifest, if thy works give the lie to thy pretensions; thou 
mayst still bear the name of Christian, but thy works show that 
thou art not. 

That, in order to be a good Christian, it is not enough to 
make profession of faith with your lips, appears from the words 
which St. John addressed to the Bishop of Sardis: “I know thy 
works, that thou hast the name of being alive, and thou art dead; 
for I find not thy works full before my God” (Apoc. iii. 1, 2). 
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Observe well, dear Christians, the words of St. John. He finds 
the works not full, i. e., perfect, and therefore does not ascribe to 
them any value or merit. There are indeed some who, on account 
of their works, consider themselves true Christians, but who are 
not. They imagine that they can serve both God and the world, look 
to heaven and to earth at the same time. They think they are doing 
enough if they follow the Christian law in one or two particulars and 
make light of the fact that they act contrary to all the rest. For in- 
stance, they go frequently to church, pray a good deal, give alms, join 
pious fraternities and so forth; but you can not get them to lay aside 
their hatred and animosity against some of their fellow-men, to 
love their enemies and forget insults; they can not be induced 
to curb their venomous tongues, to get the better of their lustful 
desires, to discontinue bad habits, and to bear for Christ’s sake 
sufferings and tribulations with patience. They are willing to go 
with Christ to Mount Tabor and rejoice, but they are not willing 
to accompany Him to Calvary; they would like to be crowned in 
heaven, but they are not willing to merit this crown by following 
the way of the cross. One can justly say of such Christians: “I 
know thy works, thou hast the name of being alive, but thou art 
dead. For I find not thy works full before my God.” 

Such Christians are like unto the fig-tree upon which Christ 
looked in vain for fruit and which He cursed in consequence. 
They glory indeed in the name of Christian, they bear indeed the 
green foliage of Christian faith, but they bring forth no fruit of 
good works and will be felled in due time, like withered and barren 
trees, and thrown into everlasting fire. 

My dear Christians, let us be careful to avoid this terrible fate! 
Without merit of our own we belong to the true Church of Christ, 
we profess the true Christian faith and benefit by its blessings. 
Let us see to it that we are faithful, not in name only, but also in 
deed and in truth. Let us look up to Jesus, the founder of our 
faith, and let us walk in His footsteps. Let us mold our thoughts 
and desires, our works and habits after His example, so that we 
may bear His image upon us and be able to claim with the apos- 
tle: “I live, but not I, but Christ lives within me.” “Then you 
can lay hold on eternal life whereunto thou art called” (I. Tim. 
vi. 12). Amen. 
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SECOND SUNDAY IN ADVENT. 


ST. JOHN THE BAPTIST, THE CHRISTIAN’S MODEL. 


BY THE REV. CLEMENT HOLLAND, MELTON MOWBRAY, 
ENGLAND. 


“For this is he of whom it is written: Behold I send my angel before thy 
face, who shall prepare thy way before thee.”—St. Matt. x1. Io. 


SYNOPSIS.—Introduction.—I. The charity of St. John in his active life. 
1. His preaching penance. 2. His sufferings in prison. 3. His message to 
Christ. 4. His martyrdom. 

II. The virtues of St. John in his private life. 1. His mortification. 
2. His humility. 3. His continual prayer. 4. His interior life. Copy St. 
John both in his public and private life. 


Had we been present, brethren, when our Lord delivered this 
discourse, most likely we would have sought out the Baptist, and 
have studied both his words and his actions, in order to learn what 
made him so pleasing to God, and then have taken him as our model 
and exemplar. It is evident that Christ wished men to do this, for 
He says to the Jews: “Amen I say to you, there hath not risen among 
them that are born of women a greater than John the Baptist: yet 
he that is the lesser in the kingdom of heaven is greater than he” 
(Matt. xi. 11). From this we see that our Lord wished the people 
to follow John’s advice and walk in his footsteps ; so that, becoming 


_just and holy, they might render themselves worthy of heaven, and 


thus become in the next life even greater than St. John was in this. 
Let us glance then at the Gospels and see what they tell us about 
the great charity of John in his active or public life, and also the 
many wonderful virtues he exhibited in his hidden or private life. 
For we have an active and public life since we must mingle with the 
world, and a private one which we pass in the quiet of our homes. 
Therefore it will be most profitable to gain an insight into the 
character of the saint, since he is such a beautiful and practical model, 
for our earnest and continual imitation. 

I. 1. At the time appointed by God, St. John appeared in the 
hill country or wilderness of Judea, near the banks of the Jordan, 
and began to preach incessantly to the people. They flocked in 
crowds to hear him, some through curiosity, but many with a desire 
to profit by his teaching. ‘And there went out to him all the 
country of Judea, and all they of Jerusalem, and were baptized by 
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him in the river Jordan, confessing their sins ” (Mark i. 5). Public 
attention was soon fixed upon him, and the hand of the Lord was 
with him. He warned men of their false views and unholy lives, 
his discourses and manner were striking and impressive, and it is 
no wonder that men entered into themselves, reflected upon their 
lives, and coming to him confessed their sins, and were baptized, 
What was the burden of his discourses, what did he continually 
preach about? His great theme was that of penance, “ Do penance,” 
he cried out, “ for the kingdom of God is at hand” (Matt. iii. 2), 
This penance meant not only sorrow for sin, but included voluntary 
penances or punishments inflicted for past sins. It was to be a 
Godly sorrow working steadfast unto salvation (II. Cor. vii. 10), 
a sorrow that would keep men from the further commission of sin. 
The Baptist’s words were a most solemn call, not only from a sinful 
life, but especially to the beginning of a new and holy one. Outward 
show, sentimental feelings, half conversions were not sufficient; a 
thorough change of heart was required. When the Pharisees ap- 
proached the Baptist, with their exterior show of holiness, and their 
interior full of pride and hypocrisy, he rebuked them sternly. “Ye 
brood of vipers, who hath showed you to flee from the wrath to 
come. Bring forth therefore fruits worthy of penance” (Matt. iii. 
7,8). No mere pretence would satisfy the saint. The repentance 
he preached meant a thorough, entire, and radical change of life; 
and the fruits of this change were to be practical, concrete, tangible 
actions, which would prove beyond all doubt that the heart was 
completely changed. 

We have no distinct vocation to preach penance in the manner 
John did, yet still we have an apostolate in this matter. We are 
bound to give good example, and we are bound also in our public 
intercourse with the world to exhibit to all men a holy, edifying, 
penitential life. Christ Himself says: “If any man will come after 
me, let him deny himself, and take up his cross and follow me 
(Matt. xvi. 24), and whosoever did not carry his cross and come 
after me, can not be my disciple” (Luke xiv. 27). Surely nothing 
more is required to show that the man who does not lead a penitential 
life can not be a disciple of Christ. Hence our Mother the Church 
says: “ The whole life of a Christian ought to be a perpetual pen- 
ance” (Con. Trent, Sess. xiv., on Extr. Unction, Introduction). 
Yet our Lord tells us: “ So let your light shine before men, that they 
may see your good works, and glorify your Father who is in heaven ” 
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(Matt. v. 16). What stricter command could be given to us than 
this, what could prove to us more clearly that in public we are bound 
to show by our good example that we are true disciples of Christ, 
and we must by our good works endeavor to convert others? What 
a fearful thing it is to hear such language as this: “I would become a 
Catholic, only So-and-so leads such a bad life.” Yet it is sometimes 
heard. Let us examine our souls, and see if we by our scandalous 
lives may not be hindering some from entering the Church. We 
must remember, that especially in our day, when luxury and pride 
are so prevalent, we have a great work to do for God. For the 
Catholic who is careful about his soul’s salvation, who hates sin 
and fears God’s judgments, and has a zeal for God’s glory, will 
make an impression on the worldlings of our time. The man who 
in public leads a holy and edifying life, must sooner or later in- 
fluence others; and gradually his good actions and high principles 
will commend themselves to his fellow-men, who will respect and 
imitate him. Because we by our sins contract new debts of punish- 
ment to God’s justice, which demands that we should inflict volun- 
tary penances upon ourselves in private life; yet let us not forget that 
in our public life we are bound, without pride or ostentation, to 
give good example to all, and to lead before all men a holy, mortified, 
and penitential life; so that seeing our good works they may glorify 
our “ Father who is in heaven.” St. John through his great love 
for God and man did this, so must we act. 

2. Full of zeal for God’s glory, the Baptist hesitates not to rebuke 
Herod for his many crimes, but especially for his incestuous life 
with Herodias, the wife of his brother Philip. The proud, imperious 
king is highly enraged and has John seized, cast into a loathsome 
prison and loaded with chains. Think what the saint suffered from 
cold, hunger, thirst, and the other effects of his confinement. 
Herodias conceived a bitter, murderous hatred for the Baptist, and 
would have him put to death, but Herod feared a tumult amongst 
the people, for they esteemed “ John as a prophet’ (Matt. xiv. 5). 
Had John been of a worldly spirit, he would have been silent, and 
not have noticed the fearful crimes of these two sinners; but being 
full of the spirit of God, he would not yield one iota, nor in any 
way countenance their grave sins. 

Yet how very often do we see the most serious sins committed 
before our very eyes, and we smile at the sinners, we are silent, 
we wink at their crimes, we countenance their actions, and if we 
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do not actually cooperate with them, we lend color and respectability 
to such sinners. Surely we know this is wrong, and we may thus 
become partakers of their guilt. “Let them do as they please,” 
some say, “let the priest speak to them.” This is entirely wrong, 
since we can never in any way countenance sin. The parent jis 
bound to correct his children when they sin, the master his servants, 
We are bound to admonish our equals should they sin before us, 
and we can never countenance even the sins of our superiors. St, 
John did not, neither can we. If we love God how can we tolerate 
men offending Him by sin? If we have any love for our neighbor, 
can we see him risking the salvation of his soul without trying to 
save him? Natural charity bids us admonish him, since it obliges 
us as far as possible to remove all evils from our neighbor. The 
Holy Scriptures say: “ Reprove thy neighbor, that he may not sin 
again” (Ecclus. xix. 14). And our Lord also says: “ If thy brother 
shall offend against thee, go and rebuke him between thee and him 
alone. If he shall hear thee, thou shalt gain thy brother” (Matt. 
Xvilil. 15). But we must act with the greatest prudence in admonish- 
ing our neighbor. First, we must be sure he has sinned; secondly, 
we must have a real hope that he will listen to us and amend; thirdly, 
we must be sure our rebuke will not cause him grave inconvenience 
or trouble. Rash, noisy, or public admonitions are most dangerous. 
A serious look, a hint, a few gentle words uttered through a spirit 
of love often will do all required. Yet remember, St. John through 
zeal for God’s honor and love for his neighbors’ salvation, suffered 
imprisonment rather than countenance Herod’s crimes, so must we 
act regarding the crimes of others. 

3. But the Baptist, even in prison, is so full of love for God and 
man that he sends two of his disciples to Christ to ask this question: 
“ Art thou he that art to come or look we for another?” (Matt. 
xi. 3). John knew well that our Lord was the Messiah, but he also 
knew that his question would raise a public inquiry, and would give 
Christ a further opportunity of manifesting Himself to the people, 
and that the two disciples, and perhaps others, would be converted. 
When the messengers delivered their question, our Lord answered: 
“Go and relate to John what you have heard and seen. The blind 
see, the lame walk, the lepers are cleansed, the deaf hear, the dead 
rise again, and the poor have the Gospel preached to them ” (Matt. 
xi. 4,5). Now the Jews at this time expected the Messiah, and the 
prophets had foretold many wonderful things about Him. Isaias 
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had said: “ Take courage and fear not: behold God himself will 
come and will save you. Then shall the eyes of the blind be opened, 
and the ears of the deaf unstopped. Then shall the lame man leap 
as a hart, and the tongue of the dumb shall be free” (Isaias xxxv. 
4-6). Christ then told the disciples and the people present that He 
was the Messiah, since He was working before multitudes the very 
miracles which the prophet foretold the Messiah would perform. 
The disciples of John were converted, and no doubt in time would 
convert others. John then even in chains, manages to cooperate 
with Christ for the salvation of men. Why, then, can not we co- 
operate with the Church for the same object, by joining the Church’s 
many Confraternities and Holy Societies, which work in so many 
ways to make men fit for heaven? And can we not each in his own 
sphere help others to save their souls by giving good example, say- 
ing a few kind words, performing acts of charity, or doing anything 
which will make men think of God and their duties to Him? Of 
course these things must not be done through mere pride, vanity, or 
ostentation, but through a pure love of God and man. 

4. St. John in prison is true to his resolution of not in any way 
countenancing Herod’s crimes. Had John yielded, no doubt he 
would have been made a great favorite. As it was Herodias was 
bent on his death, and she was wondering how to accomplish it. 
On Herod’s birthday he gave a supper to his chiefs and nobles, and 
when Salome, the daughter of Herodias, had danced well and 
pleased all, Herod swore an oath to give her whatever she asked, 
even were it half of his kingdom. Here was the opportunity 
Herodias sought; she prompted her daughter to ask the head of 
St. John on a dish. And Herod, though exceedingly sorry, sent 
and had John beheaded in prison, and the girl brought the saint’s 
head to her mother (Mark vi. 21-27). 

Many there are who take rash oaths to do that which is evil, and 
who rather than meet the jeers and taunts of their evil companions 
carry out what they swore to do. Herod feared John and knew him 
to be “a just man ” (Mark vi. 20), but still for fear of being laughed 
at, he becomes guilty of murder. There are others also who will 
give up many sins, but will not give up their predominant one, just 
as Herod did some things John had advised, but would not give 
up his sensual life with Herodias (Mark vi.). All see the power 
which evil companions and temptation have over men. The good 
Catholic’s motto should be: “I will die rather than commit one 
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grave sin.” Yet when temptation approaches us through evil com. 
panions, we have not the moral courage to face, not prison, nor 
death: nay, we have not courage to face that which is far less pain- 
ful, namely, the laughter and evil taunts of men. And so we yield, 
we do what they want. Ah God, where can this lead us but to 
eternal perdition. How different was the conduct of St. John; 
he was firm, he feared not death, truly he was not “a reed shaken 
with the wind.” 

II. 1. Such was the public life of St. John, and now we will 
find that great as he was in his active life, he was just as great in his 
hidden life. “ Do penance,” he cried out to others, and who led a more 
mortified life than he did? Until his time to preach he dwelt in the 
wilderness, that is, in retirement, and kept himself entirely unspotted 
from the ways and maxims of the world, from the evil example 
and temptations of the slaves of sin. He was not indeed “ clothed 


in soft garments,” but “with camel’s hair, and a leathern girdle — 


about his loins” (Matt. iii. 4). Neither was his food grand or 
luxurious, since it consisted of “locusts and wild honey” (Matt. 
iii. 4). He came “ neither eating or drinking ” (Matt. xi. 18), that 
is, he came leading a most self-denying and mortified life. Con- 
trast this with our conduct. We are most particular about our food, 
we like to have luxuries, we do our utmost to dress grandly and 
finely, and we waste upon superfluities what ought to be given to the 
poor. Let us learn a lesson from the Baptist. We can not be clothed 
as he was, yet we can suppress any approach to gluttony, and at the 
same time spend less money on clothing, and thus destroy one of 
the things which leads to pride. 

2. Though Christ praised John so much, what were the Baptist’s 
thoughts about himself? When the Jews sent priests and Levites 
from Jerusalem to John, they asked: “ Who art thou?” (John 
i. 20). The Baptist instantly said: “I am not the Christ.” “ Art 
thou Elias?” they next inquired, and he answered, “I am not.” 
“Art thou the prophet?” And John answered, “No.” When 
they demand to know exactly who John is, he replies: “I am the 
voice of one crying in the wilderness, make straight the way of the 
Lord.” They then require to hear why, since he was not the prophet, 
did he baptize, and this gives John the opportunity to praise our 
Lord. “I baptize with water; but there hath stood One in the midst 
of you whom you know not. The same is he that shall come after 
me, who is preferred before me: the latchet of whose shoe I am not 
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worthy to loose.” Then the messengers departed. The next day 
ohn saw our Lord, and pointing Him out to those who stood about, 
he plainly told them that this was the Christ, the Messiah (Cf. John 
i. 19-34). Surely these words and actions of St. John prove his 
great humility. He distinctly says that he is no great personage, 
that he is but a mere feeble voice, a sound that passes quickly ; that 
instead of being the Christ, he is not fit to be the servant of Christ. 

We, on the contrary, full of pride, are highly offended if men do 
not praise us; and beyond this when they attribute to us qualities 
which we have not, we become deceivers and liars, and pretend that 
we indeed have even greater perfections. The darling sin of the 
world is pride, a vice entirely opposed to humility, a vice that is the 
parent and source of many great evils. Most of us are touched, 
if not deeply saturated, with it, and we must guard against it. Let 
us not think of our greatness, but rather of our lowliness and 
nothingness; for he that exalteth himself shall be humbled, but 
he that humbleth himself shall be exalted. Lucifer who exalted 
himself was humbled and hurled into hell. Be careful, then, and 
do not imagine that you are far more cleverer than other people, 
for most likely you are not. Do not esteem yourself on account 
of your self-styled holiness, but count up and examine your sins. 
Do not trouble to watch others, to talk about them, because, as a 
rule, they are as good if not better than you. People who do these 
kind of things are not humble, but proud. For pride makes us 
think ourselves very clever, very wise and great. It also makes 
us watch others, compare ourselves with them, and praise ourselves, 
whilst we condemn them. Avoid all this in every way. 

3. Another most beautiful feature in the Baptist’s private life 
was his incessant prayer. In his retirement, before he began to 
preach, his prayers were continual; for, speaking little to men, he 
had much time to commune with God. And when he labored for 
his neighbors’ good, preaching and baptizing, was not this done for 
God also, were not his thoughts fixed upon God? His heart was 
continually aspiring to God, his intellect ever thinking of God. 
Many an hour that he might have taken for rest he gave to prayer. 

If we say a few prayers morning and evening, and utter a pious 
ejaculation during the day, we think this a good deal. But a most 
important point about our prayers is, how do we say them? Alas, 
we must often confess, that the few we do say, are said without 
attention, without respect for God’s presence, without humility or 
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devotion. Ah, here is a most serious matter for us to dwell upon. 
For God’s sake, take this thought home with you, and ponder over it 
very often. ‘“ How often do I pray? With what care, attention, 
respect, humility, and docility do I pray? Do I not pray where 
I am sure to be distracted? Do I not mumble out the words rapidly 
without thought or care? Is not my mind fixed upon anything but 
the presence of God, who is ever near me when I pray? Ah, I 
can never be too careful, nor can I be truly spiritual until I am a 
child of true and fervent prayer.” In the name of heaven, keep 
these thoughts before you, study them as frequently as you can. 

4. What was the result of St. John’s continual prayer? One 
that is most important. Continual prayer lays the foundation of 
a true interior life. The end of all perfection is union with God, 
and there can be no union unless we converse and commune fre- 
quently with Him by prayer. This prayer may be continual, though 
much time has to be given to worldly affairs. Since our souls 
are clothed with material bodies here on earth, we need sounds 
or speech to communicate with each other; but God being a true 
Spirit, He can see even the most secret motions of our hearts, 
He wants those hearts, He is always asking for them. How beauti- 
ful then is it that when our lips are silent our hearts should ever 
be directed toward Him, ever speaking to, ever thinking of God. 
When we thus continually converse with God, He communes with 
our hearts by His many sweet thoughts and gentle promptings, 
by his many actual and habitual graces. Thus in time, He becomes 
our director, our guide, our adviser. He then rules over our in- 
terior life, and causes that interior life to rule over our exterior 
or active life before men. God then becomes the ruler of all our 
thoughts, words, and actions. Hence we are in constant union 
with Him, and every word of ours, every thought and action of 
ours, are done for God, and in conformity with His holy will. 
What is this but perfection. It was this which made the saints so 
great, and was the source of their perfection. This was the source 
which enabled St. John to do so much for God’s glory and man’s 
salvation. Daily, nay hourly then, must we strive after this true 
interior life, so that we may have the hand of God over us, and 
His continual help and grace to assist, guide, and direct us in our 
every thought, word, and deed. This we may gain by true con- 
tinual prayer. 

Brethren, Holy Church has appointed the season of Advent as 
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a time to prepare for the coming of our Lord at Christmas. In 
her wisdom she has chosen as the best means of preparation, theme 
of penance. She sets before us the words and actions of the 
great Baptist, because it was his proper and peculiar task to pre- 
pare men for the coming of Christ. This great saint we have 
studied as our model, and although his spirit is most appropriate 
for Advent, yet we see also that it is most appropriate for the 
whole life of the true Christian. For remember that there will be 
a second coming of Christ for each of us, at the moment of 
Judgment, when we will have to give an account of our stewardship. 
St. John has taught us how to prepare for this second coming also. 
He has shown us that in public we must preach by good example, 
abstain from any connection with sin, and lay down our lives rather 
than commit one serious crime. He has taught us to cultivate in 
our private life the virtues of mortification and humility, to become 
men and women of prayer, and to strive with all our powers to have 
that interior life which benefits the soul so much, which helps it 
on so quickly to holiness. Copy St. John, then, brethren, imitate 
him both in your public and private life, and when you pass from 
this life, at the moment of Judgment, Christ will praise you, praise 
and bless you and call you to heaven, where you will meet your 
great model, and together with Him rejoice in the presence of 
God for ever. 
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SERMON FOR THE FEAST OF THE IMMACULATE 
CONCEPTION. 


BY DOM BEDE CAMM, O.S.B., B.A. (OXON), ERDINGTON ABBEY, 
BIRMINGHAM. 


“The work is great, for a house is prepared not for man but for God.” 
I. Paralip. xxix. 1. 


SYNOPSIS.—Introduction—David preparing the materials of the temple 
thus explains their richness and profusion. All this time another temple 
was in preparation—Mary Immaculate. A. She was living in God’s 
mind from all eternity. B. Shown in vision to the angels at their creation, 
the occasion of the fall of a third part of them. C. She is revealed to our 
first parents after the fall. Henceforth she shines as a star of hope in the 
universal darkness. D. The preparation for her coming through long 
ages, the prophets hand down the tradition; all the history of the chosen 
people is a preparation for her coming. E. She is foreshadowed in type 
and proclaimed in prophecy. F. And so at last she comes, the flawless 
work of God’s creating hand: a temple immaculate and radiant. G. She 
is the second Eve, her likeness and unlikeness to her prototype. H. Still 
the dragon makes war on her and her seed. But there is hope, for God 
is our brother and Mary is our advocate. 


Introduction.—It had been the earnest desire of King David to 
build a temple to Almighty God, and it was no doubt one of the 
most bitter disappointments of his life that he was not allowed this 
privilege. God passed him over in favor of his son Solomon, be- 
cause he had been “ a man of war and had shed much blood,” and it 
was fitting that the house of the God of peace should be raised by 
a man of peace. But far from resenting the rebuff, or letting it 
serve as an excuse for doing nothing, David, on the contrary, with 
characteristic energy set about collecting precious materials of all 
sorts in readiness for the great work. “Gold for vessels of gold, 
and silver for vessels of silver,” brass, iron and rare woods, onyx 
and alabaster of divers colors, “all manner of precious stones and 
marble of Paros in great abundance ”—“ three thousand talents 
of gold of the gold of Ophir, and seven thousand talents of re- 
fined silver ’”’—such were the treasures he collected with infinite 
zeal for the sacred work. And at the sight of his pious fervor the 
people were stirred to a holy emulation, and tribe vied with tribe 
in pouring out into the treasury gold and silver and precious things 
of every kind, so that the house of the Lord might be worthy of 
His Majesty. 
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For this was the thought that inspired their generous offerings. 
A house was to be built, a permanent habitation, not for man, not 
for the king, not for the priests, but for the Lord God of Israel 
Himself. And what could be costly enough for Him, for the house 
“in which the ark of the Lord and the footstool of our God might 
rest” ? How indeed should man prepare a palace for the King of 
heaven; could all the magnificence of earth form a temple worthy 
of Him who sitteth above the Cherubim? 

But since it was His divine will that a temple should be prepared 
for Him, it must be as worthy as was possible. All man’s feeble 
resources of riches, beauty, art must be lavished on the building, 
for “the work was great, the house was prepared not for man, but 
for God.” 

And so David made his offerings, and the people gladly gave their 
part, and Solomon continued the work of preparation for many 
a long year more; for to that most magnificent of kings, the lavish 
offerings of his father seemed all inadequate to the greatness of 
their destination. And you know the beautiful story how after all 
the preparations were at last complete, and the cedars of Lebanon 
had been felled, and the most skilful artists and workmen sum- 
moned from Tyre, and the stones had been cut and prepared, and 
all was ready, the temple of God rose silently, noiselessly like some 
exquisite creation of the coral insects in the Pacific Ocean; rose at 
last gleaming in its golden beauty, a vision of splendor such as 
the world had never yet beheld, and the people of the Lord rejoiced 
with exceeding joy. And all through the preparations and the 
building the soul of the king had been possessed by the thought 
which had dominated his father. As he wrote to the King of Tyre: 
“The house which I desire to build, is great: for our God is great 
above all gods! Who then can be able to build him a worthy house, 
if heaven, and the heaven of heavens can not contain him; who am 
I that I should be able to build him a house?” (II. Par. ii, 5, 6). 

How beautiful and how true was this thought! The work was- 
indeed a great one, one such as the world had never yet known, 
and well might David and Solomon be penetrated with the sense of 
the inadequacy of all they had done or could ever do to make the 
house of God worthy of His Majesty. But, my brethren, all this 
time, as through unnumbered ages before, a house was being pre- 
pared for our God infinitely more beautiful and infinitely more 
worthy than the golden temple of Solomon. And this work was 
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great indeed, and involved a preparation infinitely more careful, 
more prolonged and more sacred, for the house was to be the living 
habitation of God incarnate. Nor need I tell you the name of that 
temple, Mary Immaculate. 

A. She it was who, living in God’s mind for all eternity, was 
to rise at last at the destined moment the living temple of the living 
God. She had been present with Him in all the perfection of her 
beauty, in all the varied glory of her graces, “the first born before 
all creatures,” the destined tabernacle of His Majesty. 

“T was set up from eternity, and of old before the earth was made, 
the depths were not as yet, and I was already conceived” (Proy, 
viii. 23, 24). If from the first the Almighty had foreseen the creation 
of man, He had foreseen also the Incarnation of God. And Mary 
was the chosen instrument to whom were to be entrusted the un- 
speakable riches of heaven, on whom was to rest the overshadowing 
Spirit, who was to contain in her pure breast Him who is incom- 
prehensible, and carry in her feeble arms Him who sustains the 
universe. No wonder then if she were conceived from all eternity! 
No wonder if the Divine Spirit reposed with ineffable joy in the 
thought of her who was to be His spouse, if the Almighty Father 
strained the resources of infinity to fashion a worthy habitation for 
His Word. “ For Him all things were made,” and she most of all! 
For she was to be His temple, and so the work was great. Therefore 
to him who knows how to read the divine oracles, all history is but 
a preparation for Mary, and throughout successive ages we may 
trace the development of the divine plan which culminated in her. 

B. So at the creation of the angels there appears the vision of 
the Apocalypse. “A great sign appeared in heaven, a woman 
clothed with the sun, and the moon under her feet, and on her head 
a crown of twelve stars” (Apoc. xii. 1). The vision of Mary with 
her divine Son is offered to those glorious spirits, offered for their 
worship and homage. It seems that a third part of that angelic 
host fell from their high estate rather than acknowledge as their 
queen one who was no pure spirit like themselves. There was war 
in heaven, and though Michael and his angels prevailed, those who 
fell preserved the tradition of undying hatred to her who had been 
the cause of their overthrow. 

This first of all rebellions, this first of all heresies was thus crushed 
by her immaculate feet, and henceforth there begins the ceaseless 
war between the dragon, the old serpent on the one side, and on the 
other the Woman and her Seed. 
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Cc. And thus in the garden of Eden the serpent tempts our first 
mother, and she listens to his specious pleading which is to work 
the destruction of her race. Sin is followed by death as an inexorable 
consequence, and the doom of the new-born race seems sealed. 
But again the same sign is vouchsafed. Again we catch a glimpse 
of the radiant figure of the woman sun-girt and star-crowned who 
is to be the second Eve. The battle is to be long and fierce, but in the 
end there will be victory to the Seed of the Woman. “ She shall 
crush thy head.” 

Thus to mankind the woman is a sign of hope and life, but to 
the fallen angels a sign of hopeless overthrow. Henceforth through 
the darkness of the fallen world there gleams a star, a star that 
presages the dawn that is coming when God’s long work shall be 
complete. And meanwhile the rage of the demon is let loose against 
the Woman and her Seed. 

D. The eyes of the prophets and kings of Israel are ceaselessly 
turned toward this star. The prophets pass on the divine word of 
hope, like watchers each on a lofty mountain height, waiting for 
the dawn. They cry out to each other, “ Watchman, what of the 
night?” and they cheer each other’s hearts with the hope of coming 
day, for even in the blackest darkness there yet shines the star. 
Even Balaam, the wayward prophet of an alien people, catches the 
glimmer of its light. 

But the work is great, for a habitation has to be prepared for the 
Most High! And therefore long ages pass, and yet there is no 
sign, but the silent preparations of God are going on all the time, 
noiselessly, secretly. He is preparing the soil, gathering together 
the materials, choosing one, rejecting another, laying the foundations 
of the mighty edifice. 

With God there is no hurry, no confusion, no change. He chooses 
the race of Abraham, the tribe of Judah, the family of David, each 
in its turn, and then slowly and patiently He works upon each in 
His own way. All the preparation of the chosen race, by law, in- 
struction, expiations, sacrifices, punishments, all was directed to 
this one end, all was for Mary, for Mary was for Himself. The 
faith of Abraham, the miracle of Isaac’s conception, the election of 
Jacob and all his mysterious graces, the meekness of Moses, the 
devotion of David, the charity of Ruth, all that was holy and pure 
and sacred in prophet, patriarch or king, all were directed to this 
one end, all had their part in the consummating and perfecting of 
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this unique glory of their race, each and all were elements in the 
preparation of this living Temple of God. The long purgatory 
of the exile, the swift punishments which followed on sin, the high 
if not impossible standard of sanctity which was perpetually held 
up before the people, were but factors in the slow purification 
which the nation was called upon to undergo before it could pro- 
duce the immaculate lily of Israel. And all the time expectation 
grew higher and more intense, Isaias sang of the Virgin who should 
conceive, of the flower that should spring forth from the rod of Jacob, 
Jeremias of the Woman who should compass a man, Zachary of the 
fountain which should be unsealed for the washing of the sinner 
and the unclean. And when the last of the prophets had sung his 
swan-song, the tradition was kept alive by the hero martyrs of 
Maccabaean times, until in the fulness of time Simeon the aged 
stood in the Temple waiting and watching for the Mother and her 
Son. 

E. And all the time, too, Israel had been taught by sign and 
symbol of the glory and the grace of her who was to bring re- 
demption, and reverse the condemnation incurred by Eve. What 
was prefigured by that mysterious ladder placed between earth and 
heaven, whereon the angels of God ascended and descended, but 
she who was to unite once more heaven and earth, and to bring 
the Creator down to His own creation? The Church teaches us in 
the sublimest strains of her liturgy that in the burning bush which 
Moses saw unconsumed we are to recognize the perpetual Virginity 
of the Mother of God. The fleece of Gideon filled with the heavenly 
dew when all the earth around was parched and dry, the Ark of 
the Covenant made of incorruptible wood, covered within and with- 
out with purest gold, containing the Manna, even the bread of life, 
which came down from heaven, overshadowed by the dread 
Sheckinah, the mysterious Presence of God—the All-Holy, the table 
of the bread of proposition; all these were figures of her, even as 
were the Holy of Holies, and in a permanent degree the Temple of 
God itself. 

Again the cloud, small as a man’s hand, which rose from the sea 
as the great prophet watched on Carmel, and which so quickly 
overspread the whole sky, and poured out upon the parched and arid 
earth the life-giving rain from heaven, has ever been considered 
a striking symbol of the Virgin Mother of God. 

F. Thus prepared for, thus prefigured through the long years 
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at last in the fulness of time she appears. When men have almost 
lost hope of her coming, one day they look up, and lo, she is in 
their midst. Silently, noiselessly she has arisen, even as the temple 
of old; and like that temple, most resplendent is her beauty. 
Clothed with all the richest graces of heaven, she is immaculate, 
spotless, because she is the destined tabernacle of the Most High. 

What an idea it gives us of God, of His divine purity, His awful 
sanctity, when we mediate on the graces of Mary! If she is thus 
resplendent, so that the very riches of her grace bewilder us with 
their variety and their profusion, it is because she is all for God. 
She was His new Creation, destined entirely for Himself, and He 
looked on her and “ saw that it was good.” The work is great and 
the preparation has been long, but was she not worth waiting for? 
Is not the perfection, the completeness of her beauty, the most 
wondrous revelation of the power, and the wisdom, and the love of 
our God? 

G. Yes, she is immaculate, and we love to proclaim her so 
to-day. She must be immaculate, for she is to be the second Eve. 
She, too, is to be “the mother of all living,” bringing to the world 
not death, but life. Like Eve, whose fatal work she is destined to 
reverse, she must be born sinless and established in grace. The 
graces indeed of all created beings are concentrated in her, and 
surpassed in her. If Jeremias and John are sanctified in the womb, 
it is fitting that Mary should be sanctified in the first instant of 
her being. And so the angel when he kneels before her in the holy 
house of Nazareth rightly and fitly hails her as “full of grace.” 
See, my brethren, how heaven hangs, as it were, upon her word! 
Her consent is necessary for our salvation, even as the consent 
of our first mother had to be won before we could be lost. Just 
as the fallen spirit of old waited for the first Eve to consent to 
his suggestions, so now Gabriel, “the strength of God,” kneels in 
expectation for the fiat of the Virgin of Nazareth. Eve’s fiat was 
one of death, Mary’s brings us life and love. 

Her privileges, however, greatly surpassed those of her prototype. 
Unlike Eve, Mary, though a mother, was also a Virgin. And as 
the first-born son of Eve brought death into the world, and incurred 
the curse of God, so the first-born son of Mary brings us life and 
salvation, and upon His head is pronounced the divine benediction, 
“This is my Beloved Son, in whom I am well pleased.” 

H. And still the dragon makes war on the Woman and her Seed. 
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Still the long, fierce struggle goes on, as it will go on until the trump 
of judgment shall ring through earth and heaven. 

But we have hope; ‘we are not left without succor in the conflict. 
For the first-born Son of Mary has been caught up to the Throne 
of God, and there we see amidst the ineffable glories of the Godhead 
the gracious form of a brother-man, there we discern the beatings 
of a tender, human Heart. And not only is He there throned in 
majesty at the right hand of God, but she is there as well. The 
golden shrine of God, the ark of the covenant, the temple of the 
Most High has been translated into the highest heaven amid the 
jubilation of the celestial hierarchies; and on the steps of God’s 
Throne we see a woman kneeling rapt in prayer. 

Pity us, O spotless Mother, and from the height of thy glory cast 
a glance of tender compassion upon us thy children here below! 





THIRD SUNDAY IN ADVENT. 
SHORT SERMON. 
SEEK THE KINGDOM OF HEAVEN. 


BY THE REV. F. HEFFNER., 0.P. 
“Who art thou? ”—John i. 19. 


SYNOPSIS.—In order to lead a good life know thyself. Who are you? 
St. John’s answer to the messengers of the Jews. King David's 
answer. This world not our permanent home. Some people, however, 
act as if they would ever remain here. They, too, must die, nor can 
they take anything with them. We all are a prey of time. Emperor 
Constantine and the King of Persia. Seek the Kingdom of Heaven. 


Amongst the ancient philosophers there once arose the question 
what man would have to do in order to lead a good life. One 
answered that man must master his temper; another, that he must 
be careful in his speech and actions; a third said, that to lead a good 
life one should keep all his affairs in good order, and a fourth one 
finally insisted that the best means for leading a good life is to 
know one’s self. They all agreed with the last one, and as an ever- 
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lasting remembrance of this accepted truth the words “ Know thy- 
self,” were then engraved upon the temple of their pagan god 
Apollo. These words, my dear Christians, contain a golden truth 
and are worthy not only to be inscribed upon a rock, but also to 
be deeply engraved upon our hearts. To help you to a knowledge 
of your own selves, I will ask you to-day: “Who are you?” and 
will try and give you the answer thereto. 

“Who art thou?” asked the ambassadors of the Jews at Jeru- 
salem of John, and he answered: “I am the voice of one crying 
in the wilderness.” He might have answered that he was a 
prophet, the precursor of the Messiah, or even that he was the 
Messiah himself, but he merely called himself humbly: “ The voice 
of one crying in the wilderness.” If I then ask you, dear Christian: 
“Who are you?” What will you answer? You might answer 
with John: “I am like unto a voice, which dies away, leaving no 
trace, death makes a sudden end of my life, and after that it will 
be as if I had never been on earth.” “ Man born of a woman,” 
says Job, “living for a short time is filled with many miseries. 
Who cometh forth like a flower and is destroyed, and fleeth as a 
shadow, and never continueth in the same state.” 

I again ask: “ Who are you?” and let King David answer for 
you, who says: “ For I am a stranger with thee, and a sojourner 
as all my fathers were” (Ps. xxxviii. 14). Is it not peculiar, 
my dear Christians, that this mighty prince who, according to the 
opinion of man, had everything that appertains to the happiness 
of man upon earth, should call himself a stranger, and look upon his 
kingdom, his crown and scepter, his gold and silver and everything 
else he possessed as things which he possessed only temporarily, like 
a stranger, who to-day stays at an inn, makes use of its conveniences, 
and then again sallies forth. Like King David, every one of us 
is only a sojourner upon earth. “ For we have not here a lasting 


- city,” says the apostle, “ but we seek one that is to come ” (Hebrews 


xiii. 14). But how few, O dear Christians, think of this. Just con- 
template what people are doing. Some work in the sweat of their 
brow, from early morn till late at night, to become ever richer 
and richer; they hoard money as fast as they can; they never allow 
themselves much rest and comfort, nor even an amusement; they 
work to the point of breaking down, just as if they had to accumu- 
late provisions for hundreds of years. 

Others again are bent upon sensual pleasures; this one likes 
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beautiful garments, finery and glitter, that one eating and drink- 
ing, still another unchaste thoughts, words and deeds; some people 
find their gratification in dancing, playing and other idle pastimes, 
Others again long for worldly honors and position; they want to 
rise higher and higher, and are unhappy if they do not succeed, 

Do you think that all these people consider themselves as 
strangers upon earth? Does it not.seem as if they thought that 
they would for ever remain in this world? But, no matter what 
they think themselves, they are in reality strangers upon this earth, 
and must, whether they wish so or not, leave the shelter of this 
world when the Lord calls them. Nor can they take anything 
with them of all that they have gathered in the sweat of their 
brow. 

An ancient heathen philosopher, in regard to the question: “‘ Who 
art thou?” gave the answer: “ You are a prey of time.” And 
thus it is, my dear Christians. There is nothing constant in this 
world; all is vanity. Think of Job. How boundless was his wealth, 
how great his power, how enviable his good fortune! And what 
happened? Within a short time he had lost everything, and there 
he was, bereft and naked, and even covered with sores from head 
to foot, an object of derision to his friends. It is not necessary, 
however, to seek examples in the olden times; our daily experi- 
ence teaches us abundantly that man, with all his possessions, is but 
a prey of time. Here is a maiden, fair as a flower, the delight of 
her parents; but, behold, an illness seizes her, and the flower fades. 
There a youth, strong and healthy, the pride of his parents, upon 
whom they rely as their support in old age, but alas, without warn- 
ing, he is thrown upon his death bed, and is soon carried to the 
grave. “All flesh is grass,” says the prophet; “and all the glory 
thereof as the flower of the field. The grass is withered, and the 
flower is fallen, because the spirit of the Lord hath blown upon it” 
(Isa. xl. 6, 7). 

Every day bears witness that youth just as well as old age is de- 
voured by time. And not only our lives, but also our possessions, will 
be a prey of time. We must, when departing from this world, 
leave them to others, who in their turn will again have to leave 
them, and it will not be long before they are used up and vanished, 
the same as the people who acquired them. How can anything be 
durable in this earth, says St. Ambrose, considering that the earth 
itself is not everlasting. 
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Thus are all pleasures, says St. Chrysostom, all riches, all worldly 
honor, and power, nothing is constant and of duration. When 
Emperor Constantine once showed to the King of Persia the City of 
Rome, with her stately palaces, her glorious treasures of art and 
magnificent gardens, he expected words of admiration from the 
King, but the latter merely said: “ This is all very fine, but I see 
that in Rome the people die, just as they do in Persia.” Take this 
answer well to heart, my dear Christians, and do not imitate the 
pharisee, who in his pride said: “I am not as the rest of men.” 
You may be ever so wealthy and happy, you may live in fine 
mansions and enjoy all the pleasures of this world, but you too 
must die and leave everything that is dear and precious to you. 

You are nothing but strangers in this world, and will be, with 
all those that belong to you, a prey of time. Do not fill your hearts 
with vain and perishable goods and pleasures of this world, but 
busy yourselves to become rich in virtues and merits. They will 
accompany you into eternity and procure for you compensation in 
heaven. Seek before all things the kingdom of heaven and the 
justice thereof, and be convinced that everything else will be given 
unto you. Amen. 
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THE PROVIDENCE OF GOD. 


BY THE VERY REV. F. C. DOYLE, O.S.B. 


“Be nothing solicitous, but . . . let your petitions be made known to 
God.”—Phil. iv. 6. 


SYNOPSIS.—The Epistle for this Sunday suggests for our consideration 
“the Providence of God.” Meditation on this subject will strengthen the 
faith of those who doubt, and will, perhaps, convince those who do not 
believe in God’s providence. Three essential notions of God necessitate 
His providence in our regard. 

I. 1. His infinite knowledge, which makes Him cognizant of all our 
necessities. 2. His infinite love, which makes Him feel for us in our needs, 
3 = infinite goodness, which moves Him to make provision for those 
needs. ‘ 

II. These necessities are of a twofold nature: of feeding our bodies 
and our souls, or in other words, they are our material and our spiritual 
needs. God provides for our material necessities by furnishing us with 
all that we need in the way of food, clothing, and shelter, and for our 
spiritual necessities, by the Sacred Scriptures, by the Church, by instruc- 
tion, and by the Sacraments. 

Conclusion.—Therefore, put unbounded trust in the providence of 
God. His knowledge makes Him cognizant of your needs. His love 
makes Him eager to relieve them. His love moves Him to relieve them. 


In these words the apostle exhorts us not to worry overmuch 
about things, but to learn to tell God about them and leave them 
to His providence. Concerning that providence, men are some- 
times inclined to doubt—particularly when things go not well with 
them—and to say that God has abandoned them, that He has no 
care for them. 

It is, therefore, very advantageous for us, now and then, to 
bring the fact of God’s providence before the eyes of our mind, 
and as the Epistle of this Sunday seems to invite us to the con- 
sideration of this consoling truth, we shall this morning make 
it the subject of our meditation. 

I. (1) Many even among those who are reputed to be good 
Catholics, now and then have doubts about the providence of God, 
many others have in it no faith whatever. How shall we be able to 
establish the truth of its existence and thus enlighten the unbeliever 
and scatter the doubts of the wavering? We shall easily enough 
accomplish both these objects if we recall to our minds a few 
essential notions which naturally present themselves to us when 
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we use the name “God.” If there is a God, He must of necessity 
have infinite knowledge—He must know all things. Knowing all 
things, He must be intimately acquainted with His creatures, not 
as a great mass, but, as we have said, intimately with each individual 
unit. Therefore, He knows each of us. He sees into the inmost 
recesses of our minds. He knows our thoughts and our desires; 
He knows our acts; He sees and He is cognizant of everything that 
happens to us. Consequently, He will know all our needs; all the 
sorrows that envelop our hearts as in a thick pall; all the mis- 
fortunes that shut out from us the sunshine of life; the losses that 
we sustain; the pains and the anxieties that either rack our minds 
or torture our sensitive bodily frames. This knowledge belongs 
to God, because He is God, infinite in wisdom. The Scripture 
does not leave us to make this inference by our natural reason, 
but in countless passages represents to us God as cognizant 
of all that concerns the meanest of His creatures. In the Book of 
Exodus, Chap. II., it represents Him as actually seeing the affliction 
of the people in their Egyptian bondage; as hearing their cry; and 
as descending among them to deliver them. In the Gospel, our 
Lord over and over again confirms this truth by repeatedly saying 
that our heavenly Father is fully aware of all our necessities, our 
need of meat, of drink, and of clothing. It is, therefore, one of the 
essential attributes of God that He should know all things that 
concern His creatures. This knowledge necessitates the providence 
of God. 

(2) Another essential attribute is that, besides knowing 
all our necessities, He should be deeply moved by them, should 
feel for us who are pained by them. For God is not only infinitely 
wise but infinitely loving. His very nature is love—“ God is 
charity.” Consequently, He must with the affection of a parent 
love the rational creatures whom His infinite power has brought 
into existence. Loving them, it will follow that their troubles, 
their sorrows, their misfortunes, their needs will make Him feel 
a sympathy for them. He has, in fact, for His creatures the heart 
of a mother. That heart is more sensitively alive to their sorrows 
than it is possible for a mother’s heart to be; for a mother may 
forget her offspring, but God can never forget us. As a proof, 
consider His action as represented to us in the Gospel account about 
the people who followed Him for three days into the wilderness. 
hanging spellbound on His words. When they were weak and 
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weary, He felt for them; He had compassion upon them. Without 
any solicitation on the part of others, His compassion or feeling 
for them urged Him to supply their wants by means of a miraculoys 
interposition of His divine power. Hence, this other essential] 
attribute of God, that is to say, His love, necessitates His providence 
over us. 

(3) Besides God’s infinite knowledge and His infinite love, there 
is one other attribute which necessitates His providence. That 
attribute is His infinite goodness. This is one of the first that we 
learn about God. In our minds He is always “the good God.” 
Now, goodness is unselfish. One of its essential qualities is that of 
pouring itself out on others, of imparting to them that which it 
possesses, of sharing it with them. A shadow of this is seen in even 
men who are good. They have, as it were, but a spark of goodness, 
yet that spark causes them to wish to share what they have with all 
with whom they come in contact. Now in God, goodness is in its 
plenitude. Therefore, there is in Him an irresistible impulse, if 
we may dare to say so, to pour out that goodness on us all. Con- 
sequently, because God is infinitely wise and knows all our neces- 
sities, infinitely loving, and therefore feels compassion for them; 
infinitely good, and therefore most willing to satisfy our needs, 
it will follow that there is what we term the providence of God, 
that manifestation of His love by which He supplies all our needs. 

II. These needs are twofold, those affecting our bodies, and those 
affecting our souls. Our bodily needs are meat and drink, shelter 
and clothing, health, strength, and a sufficiency of this world’s 
goods to enable us easily to live our earthly life. Our spiritual 
needs are instruction in the word of God; help to resist our passions; 
the remedies of the sins into which we fall, and the rest. Now, 
for both sides of our being, for our material and for our spiritual 
wants, the providence of God most amply makes provision. 

Just call to mind how He provides for your material wants. This 
earth beneath your feet is a storehouse whence you draw your 
daily bread. The air that you breathe is peopled by living crea- 
tures destined to be your food. The waters that flow through and 
encompass this globe are teeming with that which will sustain and 
nourish you. The forests are filled with animals which you may 
trap and tame; which you may make subject to your will, make 
toil for you, and supply you not only with food, but with clothing. 
The crops that spring from it, or the materials that are dug out of 
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its bosom minister to your wants, the one satisfying your hunger, 
the other giving you that with which you build up the homes that 
shelter you from the heats of summer and from the frosts of winter. 
You are never in want of bread. If you fear lest even this neces- 
sary should fail you, God bids you look at His irrational creatures 
and from them learn to trust in His fatherly providence, and not 
to be solicitous, saying: “ What shall we eat or wherewith shall 
we be clothed?” Your heavenly Father knowing that you have 
need of these things, and feeling compassion for your necessities, 
out of His infinite goodness most liberally supplies them all. 

But this material side of your being is not the only one, nor 
is it the most important. There is another side, the spiritual, the 
unmaterial one, for “not in bread only doth man live.” There 
is a spiritual sustenance which is as necessary for your unmaterial 
well-being as bread is for the support of your mortal life. You 
need the word of God, the word of instruction which speaks to you 
of God, of the future life, of your eternal destiny, of what you 
must believe and of what you must do to win the never fading 
crown. 

This also God in His providence ministers to you. He has given 
you the Sacred Scriptures in which is the word of life. He has given 
you His Church, the depository of His treasures, to guide you in 
the true interpretation of those words of life. That Church admits 
you to a share in all the blessings stored up in its bosom. It raises 
you when you have fallen; it feeds you with the heavenly bread 
of instruction and with the adorable Sacraments of Christ’s Body 
and Blood. It aids you in every stage of your existence, from 
helpless infancy to helpless old age, nay, to the dread moment 
when death is about to quench your spark of life and to open for 
you the gates of the heavenly Jerusalem. It does all this just as 
Christ did it for the people who crowded round Him to hear His 
word; who sought first the kingdom of God and His justice, and 
as a reward received from Him all that was necessary for their 
material and for their spiritual wants. 

Conclusion.—Therefore, put unbounded trust in the fatherly 
providence of God. He knows your material wants; He feels com- 
passion for them; He satisfies them. In all your troubles, sorrows, 
difficulties, trials, look to Him with firm faith and childlike con- 
fidence. He knows your spiritual necessities, your weakness, the 
hostility of the devil, the world, the flesh. As He supplies your 
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bodily, material wants, so will He with far more eagerness supply 
your spiritual, unmaterial needs. Did He not die to redeem you? 
Did He not institute the Church to carry on His work? Have you 
not His glorious Sacraments to help you? Why then be dejected, 
or disheartened about either material or spiritual necessities? Yoy 
have a good Father watching over you. Cast all your care upon 
Him. He will deliver you; for He knows your wants; He feels 
compassion for them; He will relieve them. 





FOURTH SUNDAY IN ADVENT. 
SHORT SERMON. 
PENANCE AND AMENDMENT. 


‘ BY THE REV. F. HEFFNER, O.P. 


“He preached the baptism of penance for the remission of sins.”—Luke iii. 3, 


SYNOPSIS.—Penance for our sins the proper preparation for the coming of 
our Lord. St. Mary Magdalen’s penance. Baptism and Penance. Pen- 
ance, however, is fruitless without amendment. Fruitless confessions. 
Let us not do penance only with our lips, but with our heart, so that 
we may bring forth worthy fruits of penance. 

The prophet Isaias tells us that he heard a voice which said: 
“Cry!” Then he said: “ What shall I cry?” And the voice made 
answer: “ All flesh is grass, and all the glory thereof as the flower 
of the field.” In these days of Advent we, too, hear a voice, which 
cries at the command of the Lord, and what does it cry? It preaches 
the baptism of penance for the remission of sins, and cries: “ Pre- 
pare ye the way of the Lord, make straight his paths. Every 
valley shall be filled: and every mountain and hill shall be brought 
low: and the crooked shall be made straight, and the rough ways 
plain.” The Church causes these words of John the Baptist, which 
he said to the Jews to prepare them for the advent of the Messias, 
to be also preached to us in these days of Advent, in order to in- 
duce us likewise to prepare ourselves worthily for the festival of the 
blessed Birth of our Lord and Saviour. This preparation must 
take place to-day, as then, through penance, as we shall learn 
further on. While St. John the Baptist preached the baptism of 
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penance for the remission of sins, and baptized all those who con- 
fessed their sins and promised amendment, yet he could in no 
way remit sins through his baptism; this was only a preparation for 
that baptism which Christ instituted. But why did he call penance 
a baptism? On account of the similarity of its operations. “ As by 
water and the Holy Ghost we are cleansed from sin,” says St. 
Chrysostom, “ so also are we cleansed by the tears of penance and 
the confession of sins.”” To convince you of this, remember what 
took place in the house of Simon the Pharisee. As the Saviour 
sat there at table, Mary Magdalen, the public sinner, entered, threw 
herself at the feet of Jesus, in sorrow and contrition, and moistened 
them with her tears. And what happened? The tears of penance 
washed not only the feet of Jesus, but flowed back upon Mary’s 
head, as it were, and cleansed her from all stain of sin. The prophet 
Isaias cries out (i. 16, 18): “ Wash yourselves, be clean. If your 
sins be as scarlet, they shall be made as white as snow, and if 
they be red as crimson, they shall be white as wool.” 

Penance, therefore, is similar to baptism: sins are washed away 
by both. The Sacrament of Penance, however, has this advantage 
over baptism, that it can be received often, which is not possible of 
baptism. God, who is rich in mercy, and knows the weakness of 
human nature, is ever ready to admit the sinner, who sincerely 
repents, to His grace, no matter how often, or how grievously he 
may have sinned. “ But if the wicked,” saith the Lord, “ does 
penance for all his sins which he hath committed, and keep all my 
commandments, and do judgment, and justice, living he shall live, 
and shall not die” (Ezech. xviii. 21, 22). “I will not remember 
all his iniquities that he hath done; in his justice which he hath 
wrought he shall live.’ These words, dear Christians, give us 
not only the promise that the merciful God will remit all our sins 
if we return to Him with contrite and penitent hearts, but they 
tell us also what must be joined to a true penance, namely, the 
resolution to practise in future justice and righteousness, and to 
offend God no more. Hence the prophet says further: “ Cast away 
from you all your transgressions, by which you have transgressed ; 
and make to yourselves a new heart, and a new spirit” (Ezech. 
xviii. 31). A firm resolve of amendment of life was demanded by the 
Saviour when He said to the adulteress: “ Go, and sin no more” 
(John viii. 11), and to the man, sick for thirty-eight years: “ Be- 
hold, thou art made whole: sin no more, lest some worse thing 
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happen to thee” (John v. 14). It is, therefore, dear Christians, 
not sufficient in order to obtain forgiveness of our sins and be ad- 
mitted again to God’s grace, that we should go to confession now 
and then; we must also strive to amend our lives, and not offend 
God again by sin. 

But what does usually happen? Many sinners go to confession, 
but how few of them amend their lives? They accuse themselves 
of their sins, make it understood that they detest their sins, and 
that they desire to amend, nevertheless within a few days they are 
leading the same old sinful lives. The habitual sinner promises 
earnestly that he will lay aside his failings; and the very day 
following he is treading again the same old path of sin. The 
drunkard vows not to get drunk again, and it happens that the 
next night he comes home drunk, to the horror of his wife and the 
scandal of his children. And it is not different with the impure 
man, the liar, the fault finder, the calumniator: though they repent 
and confess their sins, promise amendment, they do not keep their 
promise. 

Dear Christians, are we going to do likewise in these days, when 
in obedience to the call of the Church, “Do penance and be con- 
verted!” we find ourselves in the confessional? Are we going 
to do penance only with the lips, without our heart knowing any- 
thing about it? Are we only going to promise that we will amend 
our lives and then go and commit the old sins over again? No; 
let us bring forth worthy fruits of penance, “for he,” says St. 
Chrysostom, “is ungrateful and unworthy of forgiveness who goes 
and sins again; he who reopens the wounds that were healed, 
and who thus defiles himself anew, after being restored to grace, 
does not deserve to be cleansed again.” Possibly you have been to 
confession, and sinned again; confessed again and sinned again, 
and so it has continued until this day. But do not let this happen 
again. No lying and calumniating, no bitterness and hatred, no 
intemperance or impurity, no deception, no injustice, no other sins 
should be allowed to reign in our hearts for the future, and the evil 
of which we have been the cause and occasion, let us repair to the 
best of our ability. Let us avoid the dangers and occasions of 
sins, and watch and pray that we may not fall into temptation. 
And Thou, O Lord, strengthen us by Thy grace, so that we may be 
able to do penance and keep our good resolutions, and let us behold 
Thy glory! Amen. 
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ON PREPARATION OF CHRISTMAS. 


BY THE REV. ARTHUR DEVINE, PASSIONIST. 


“ A voice of one crying in the wilderness: prepare ye the way of the Lord, 
make straight his paths.”—St. Luke iii. 4. 


SYNOPSIS.—The prophetic gift of John the Baptist is signified by the ex- 
pression: “The word of the Lord was made unto John, the Son of 
Zachary.” The meaning of this gift and the authority of the prophet’s 
teaching: 

I. The manner of the preparation for Christ as taught by the te-t. 
1. The fulfilment of the prophecy in Christ according to the general inter- 
pretation. 2. The preaching of John regarding the Baptism of penance 
for the remission of sins. 3. The nature and effect of the virtue of 
penance or repentance. 4. The virtue of penance includes in its Chris- 
tian application the Sacrament of Penance either in desire or in reality. 
The Christmas duty. 

II. The virtues of St. John in his private life. 1 His mortification. 
words of Isaias: “ Be comforted, be comforted my people.” 1. The bless- 
ings announced to Jerusalem applied to Christian people. The interpreta- 
tion and application of the words: “She (Jerusalem) hath received of 
the hand of the Lord double for all her sins.” 2. The blessing to be de- 
rived from the dwelling of God in the souls of the just. 3. From the con- 
templation of Christ the God-man. 4. The blessing and duty of true 
adoration of our Infant Saviour in spirit and in truth. Conclusion. 


These words quoted by St. Luke are taken from Isaias, the 
prophet (Ch. xl.), and they refer to St. John the Baptist. Before 
they are introduced in this place St. Luke in verse ii. tells us that 
“the word of the Lord was made unto John, the son of Zachary,” 
to signify the divine commission given to John to assume the office of 
teacher and of prophet among God’s people. The revelation regarded 
himself and he was thereby constituted in a special manner the 
herald of God and the interpreter of His will. The prophetic gift 
is extraordinary and not one that can be possessed permanently 
and exercised at will. “ The prophetic light,” says St. Thomas, “ is 
not in the intellect as a permanent habit or form, but as a transient 
motion or impression.” And St. Jerome says: “ If the word of God 
were always in the prophets and had a permanent dwelling in 
their breast Ezechial would not say so often, ‘ And the word of the 
Lord came to me.” We find the prophets themselves sometimes 
praying for the divine light of prophecy, and at times they are 
even commanded to pray with this intention. We know from our 
Saviour’s testimony that St. John was a real prophet, and even 
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more than a prophet, and it is quite certain from the above text 
that on the present occasion he spoke as a prophet, and that he 
must have received this gift, like all other prophets, from God 
Himself. His preaching, therefore, has peculiar force and mean- 
ing, and may not be limited to the time and circumstances men- 
tioned in the Gospel, when in the fifteenth year of the reign of 
Tiberius he came forth from the wilderness to fulfil his misson, 
His preaching is directed not only to the Jews who heard him, and 
whom he so earnestly exhorted to prepare for the coming of the 
Redeemer, but to all nations and to all people and to the end of 
time. It is meant for us as it was for the Jewish people in the days 
of John the Baptist. We know who he was, the manner of life 
he led in preparation for his great office and the heavenly light 
which inspired his teaching, and we shall therefore listen to what 
he has told us concerning the proper manner of preparing for our 
Lord’s nativity and the coming of Christ into our souls at this time. 

1. The manner of preparation. 

His preaching is given in the words of the Gospel, “ Prepare 
ye the way of the Lord, make straight his paths. Every valley shall 
be filled, and every mountain and hill shall be brought low, and 
the crooked shall be straight, and the rough ways plain.” 

According to some, this prophecy, in its literal sense, refers 
to the Jewish deliverance from the captivity of Babylon, but that 
event is commonly represented as a type of the deliverance effected 
by our Redeemer through the work of salvation. The way of the 
Lord means the way of holiness and of Christian virtue according 
to these other words of Isaias: “ And a path and a way shall be 
there, and it shall be called the holy way: the unclean shall not pass 
over it, and this shall be unto you a straight way so that fools 
shall not err therein. . . . And the redeemed of the Lord shall 
return, and shall come into Sion with praise; and everlasting joy 
shall be upon their heads: they shall obtain joy and gladness, and 
sorrow and mourning shall flee away” (Isa. xxxv. 8-10). 

The metaphor is derived from the pioneers who go before the 
march of a king or a great conqueror such as we find described 
by Josephus in reference to Vespasian, where he tells us that in 
his vanguard were men whose duty it was to make the road even 
and straight, and if it were anywhere rough and hard to be passed 
over to plane it and cut down the woods that hindered the march that 
the army might not be tired (F. J. iti. 6, S. 2). The general 
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meaning of the metaphor, which is also a prophecy, is, in the words 
of a modern writer, “ That no obstacles, whether they arose from 
depression or power, or pride, or cunning perversity, or menacing 
difficulties, should be able to resist the labors of the pioneers and 
heralds of the kingdom of God. The feeble instrumentality of 
the Galieans should be strengthened; the power of the Romans 
and Herod should be shattered, the duplicity and plots of the 
Pharisees and worldlings should be defeated; the apparent in- 
superable opposition of Judaism and Heathenism should be swept 
away ;” and the Gospel of Christ was to triumph over the minds and 
hearts of men. The history of the Christian Church shows us how 
that prophecy has been verified. 

After considering the words of St. John the Baptist as a prophecy, 
I shall now invite you, dear brethren, to consider them as a ser- 
mon. St. John was not only a prophet, in the strict sense of the 
word, but he was the first and the greatest of evangelical preachers. 
The Gospel narrates all the wonderful things concerning him, in 
order that we may understand the infallible authority of such a 
preacher. He began this office by “ preaching the baptism of pen- 
ance for the remission of sins.” It is true he baptized, but all the 
efficacy of John’s baptism in remitting sins was derived from the 
virtue of penance or by virtue of the sorrow through which alone 
remission of sins was then obtained. It is remarkable that Christ 
also began His preaching by announcing the duty and necessity 
of penance! “Do penance, for the kingdom of heaven is at hand,” 
thus confirming the teaching of John. When, therefore, St. John 
says, ‘Prepare ye the way of the Lord,’ we are to understand 
that we have to dispose our souls for the coming of Christ by pen- 
ance or repentance. This then is to be our preparation in order 
to receive or increase the grace of Christ and to obtain the fruits 
of His Redemption. As the voice was heard in the wilderness 
saying prepare the way of the Lord, so that voice goes forth at 
this time from every Catholic pulpit repeating the same words of 
admonition to prepare our hearts for God by penance and amend- 
ment of life. Let us not make the mistake of understanding the 
penance here mentioned as corporal austerities, such as those 
practised by John the. Baptist in his food and clothing and general 
manner of life; these have their value indeed before God, but the 
penance preached by the Baptist means more than what these things 
imply ; it means the virtue of penance, that virtue whose act is con- 
trition or sincere sorrow for our sins. 














136 THE HOMILETIC MONTHLY. 

Penance or repentance signifies by its effects all that preparation 
of soul which is required and which is necessary. It is by it that 
all obstacles are removed out of the way of the Lord. 1. All the 
guilt of sin is remitted through repentance. 2. All the eternal 
punishment due to sin is remitted with the guilt. It is thus that 
every mountain and hill are brought low, and the rough ways 
made plain and the crooked ways made straight. 3. Another effect 
of penance is the recovery of virtues and the revival of merits, 
The supernatural virtues lost by sin are restored by repentance, and 
the meritorious works deadened by sin revive by repentance. It 
is through repentance that the soul recovers its principal dignity by 
which it is numbered among the adopted children of God through 
the supernatural life of grace, and under this consideration we can 
understand how every valley is to be filled. We have to bear in 
mind that the penance we here speak of is Christian penance, that 
which includes the desire to receive the sacrament of penance, 
and its actual reception when we have the opportunity. The old 
custom of the Christmas duty is brought before our minds by the 
thought of true repentance at this time. Through this Sacrament 
we can comply with the conditions appointed by our Divine Saviour 
for true repentance and for obtaining its effects. Furthermore, 
there is the addition of sacramental grace together with the peace 
and serenity of conscience to be considered as the fruits of devoutly 
fulfilling our Christmas duty by the reception of this sacrament. 
This, brethren, is the whole teaching of the Baptist understood in 
its Christian application to the preparation of our souls for the 
celebration of the great feast of our Lord’s Nativity. 

2. The blessings of a good preparation. 

To return to the text of Isaias (xl. 1). The prophecy quoted 
by St. Luke belongs to the second part of Isaias’ book, which may 
be called the “ Book of Consolation,” from the opening words 
which gives us the keynote of the whole second part: “ Be com- 
forted, be comforted, my people, saith the Lord. Speak ye to the 
heart of Jerusalem, and call to her: for her evil is come to an end, 
her iniquity is forgiven: she hath received of the hand of the Lord 
double for all their sins.” This whole passage and the verses im- 
mediately following have reference to the work of redemption. 
Redemption is first described negatively, then positively, and in 
verse to the presence of God among His people is announced: “ And 
the glory of the Lord shall be revealed and all flesh together shall 

















FOURTH SUNDAY IN ADVENT. 137 


see that the mouth of the Lord hath spoken.” And again (verse 
10): “ Behold the Lord God shall come with strength, and his arm 
shall rule: behold his reward is with him and his work is before 
him.” 

The Rev. A. J. Maas, commenting on the text, “ Be comforted,” 
says that “ it contains the burden of the Divine commission intrusted 
to the prophet.” The commission is not given once and then left 
to the good will of the prophet, but God gives it continuously, 
hence, saith the Lord. Those good tidings are to be spoken to 
the heart of Jerusalem, i. e., according to the Scriptural manner 
of expression, to the sorrowing Jerusalem. Finally three reasons 
are assigned why the sorrowing city should be consoled: 1. Her 
evil or rather her warfare is come to an end. 2. Her iniquity is 
forgiven, or better, her ransom has been paid. 3. She hath received 
double of the hand of the Lord for all her sins. This sentence has 
been taken in a double sense: first, Jerusalem has suffered enough 
to satisfy the Divine justice, so that God’s compassion now regards 
what His justice was forced to inflict. The turning point from 
anger to love has come, and the latter will break forth the more in- 
tensely the longer it has been pent up. Some see in the double 
punishment the double destruction of Jerusalem. Second, the in- 
terpreters, however, apply the double not to the punishment of 
Jerusalem, but they understand it of the double grace which the city 
is to receive’ (Christ in Type and in Prophecy, Vol. I., p. 361). 

We may apply these words of consolation to all penitent souls 
who worthily prepare themselves for the reception of their God. 
Their evil and their sins which brought about that evil have come 
to an end: their iniquity has been forgiven through the merits of 
Christ’s Passion and death—the ransom has been paid. As to 
the double punishment in the past or the double grace to be re- 
ceived of the hand of God I would ask you to reflect on the 
calamities that have befallen cities and nations as well as indi- 
viduals during the past year and to recognize in them the finger of 
God. Would that Christian people might acknowledge even in 
temporal punishments the visitations of God and the acts of His 
providence, and derive from such sad and unfortunate events the 
lessons which they are ordained to teach and to inculcate. God 
will always bring His own work to a successful issue: He will re- 
ward the deserving and chastise the wicked. It is our duty not 
only to recognize in past events evidences of the just anger of 
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God, but to take to heart the warnings of the prophetic voice so 
as not to deserve such punishments in the future. Certain sins 
invariably bring down upon a nation and her people temporal 
calamities and punishments as well as spiritual. The sin of 
sacrilege is especially odious to God. It brought down double 
punishment on Jerusalem, and in every age of the Church, since 
the beginning of Christianity, God has manifested His displeasure 
for this species of sin by punishing even in this life and that by 
visible signs those who were guilty of sacrilegious acts and practices, 
whether in the form of sacrilegious oaths, sacrilegious functions, 
on any other profanations of sacraments and sacred things or 
sacred truths. However, let us turn from these reflections with the 
resolution of detesting, abhorring, and denouncing evils and in- 
iquities of this kind, whether in high or low places, and turn our 
thoughts to the blessings which God bestows upon those who 
worthily prepare their souls and turn their hearts with sincerity 
to His love and service. 

When the mind and heart are purified from the stains of sin, 
the soul becomes the dwelling place of the Blessed Trinity. Then 
it can understand the real meaning of the words, “ Behold your 
God.” Then it can contemplate God with admiration and love. 
The object of this contemplation is also the God-man, Jesus Christ 
our Lord and Saviour, and contemplating Him through the light 
of faith the soul sees in the Babe of Bethlehem the omnipotent, 
infinite, eternal, and incomprehensible God, just, merciful, and 
loving. It contemplates Him also in His sacred humanity, and 
can understand the full meaning of His words: “I am the way, the 
truth and the life” (John xiv. 6). He is the way, as St. Thomas 
says according to His humanity, the truth and the life according to 
His divinity. “ I am the door,” He says in another place. “ By me, 
if any man enter in, he shall be saved: and he shall go in and go 
out, and shall find pastures ” (John x. 9). 

Conclusion.—It is through repentance alone that those who have 
sinned can be reconciled to God and restored to His grace. True 
and sincere repentance must include the Sacrament of Penance 
either in desire or in reality. It is the true manner of preparation 
for the coming of Christ. That His coming into our souls may be 
to our comfort, our consolation and peace, we should renew our 
faith, and in the light of that faith behold our God, and contemplate 
Him as present in our souls; and in the mystery of the Incarnation 
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as revealed in our Divine Saviour Jesus Christ, true God and true 
man. Contemplating Him we should devoutly adore Him in spirit 
and in truth, and be ever ready to listen to His words of warning 
or of counsel, whether announced by the voice of His prophet 
preaching in the desert, or spoken by Himself when on earth as 
the Good Shepherd of our souls, when He tells us that He is the 
way, the truth, and the life, and the door through whom alone we 
can enter into salvation. 





THE NATIVITY OF OUR LORD. 
A LITTLE CHILD SHALL LEAD THEM. 


BY THE RT. REV. RAPHAEL MOSS, 0O.P., HAWKESYARD PRIORY, ENG. 


SYNOPSIS.—Introduction.—Christ’s coming for all. For those who went 
before and those who have lived since. Why He came. The fall of man. 
Knowledge of God through nature. Through the Old Testament. Man 
in semi-darkness. Ashamed and afraid. The desire of the just for His 
coming. How He came.. As a little child. Wished, 1 to transform the 
ideals of men—love of riches—abuse of power; 2 to arouse faith and love 
in the world. Conclusion.—Exhortation to love and loyalty. 

Ever since the first Christmas night, when the songs of the angels 
called mankind to the feet of the new-born Saviour, the joy and 
gladness with His coming brought to our sorrowful sin-laden world, 
has been poured upon us with the same unfailing bounty at each 
returning Christmas. For this most beautiful festival, the Birth- 
day of our Lord—the brightest and most gladsome of all festivals— 
is not a mere reminder of an event of history over and gone long ago: 
it is indeed meant to remind us that our Saviour’s human life began 
on this day so many hundred years ago, but that human life once 
begun knows no end; it is still and always must be a real living 
force in the history of our race. “ Jesus Christ yesterday, to-day, 
and the same for ever.” More than eighteen centuries ago, as 
men count time, He came into the world, our Beautiful Saviour, and 
He came for all, to save all—to win all hearts. Not merely for 
those who heard with wondering awe the music of that first Gloria 
ringing through the skies, and saw with fear and trembling the 
brightness of white angel forms upon the mountain side—not merely 
for those did He come, but for all. He came for those who had 
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lived and prayed and suffered and died centuries before that day, 
And Abraham looking forward saw it and was glad; and so also 
for us lost in the darkness of time and yet unborn, our Saviour came, 
and we look back upon His coming, and because of it we rejoice 
with exceeding great joy. 

For the Feast of Christmas means so much to us. It is the mani- 
festation of God’s unfailing kindness, the revelation of His eternal 
love, the consummation of that union toward which creation was 
but the first step. It is the answer to all our prayers, the fulfilment 
of all our longings, and it is because of Christmas that all creation 
which was waiting patiently and groaning and travailing in pain, 
can now send up a grateful cry—God hath visited His people—God 
hath visited His people! And what a visitation. Look at the history 
of our race before our Saviour’s coming! God is the creator of that 
human nature which makes us what we are, and hence it is bound 
to Him by a special bond of real relationship that no power can 
weaken or destroy. It might seem, thérefore, and with justice, 
that the creature’s highest glory and its profoundest joy would lie 
in the manifestation of that glorious relationship, and in everything 
that could bring it in touch with its Maker. So indeed it ought to 
be, and so it would have been, had God’s work stood untouched in 
all its first perfection, but sin appeared, to separate and put asunder 
what had been so wondrously joined by the great Creator. And 
then it came to pass that God became unknown, and _ because 
all that is unknown is terrible, man shrank in fear and trembling 
from all that spoke of God. True there were forces everywhere— 
the sun gave its light and warmth, and the moon reflected its bright- 
ness, and the trembling stars lit up the dark sky night by night, 
and by their varied shining spoke of varied distances that seemed 
to lead up to the throne of God. And all these were witnesses, 
“the heavens show forth the glory of God and the firmament de- 
clareth the work of His hands,” and the earth too spoke loudly with 
its mountains and its valleys, its seas and rolling rivers, for these were 
witnesses also. But though the witnesses were there, their message 
was unheeded or perverted. Men knew these things and were 
familiar with them, with a knowledge and a familiarity that brought 
no understanding, and if from time to time the voices spoke more 
loudly, so that understanding woke and men saw God, then they 
fled in terror and dismay. Everywhere there lay upon the earth the 
pall of darkest ignorance, everywhere save within the narrow limits 
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of one chosen people. “In Judea God was known, and His name 
was great in Israel, and His abode in Sion.” Yes! they knew Him 
as their Creator, they worshipped Him as their God, and believed 
that His watchful Providence arranged the joys and sorrows of 
their lives, and they feared Him, for in their Sacred Books they read 
how God from time to time drew back the veil that hid His glorious 
face and spoke to man, and they read with fear and trembling. 
For what did they read? They read of a dark and sorrowful day, 
when the gates of the Paradise of Pleasure were for ever closed 
to a fallen race, and the fiery sword was seen turning every way. 
And the voice of God was heard cursing the earth because of sin 
and pronouncing judgment of death upon all mankind. They read 
of a time when the skies filled with wild and heavy clouds and God 
opened the floodgates of heaven and the cataracts of the deep, and 
destroyed the whole human race save one small family. They read 
again of a storm of fire that blotted out from the face of the earth 
five great and prosperous cities—and all these were visitations 
made from God and visitations made in anger. And again they 
read how God had come down on Mount Sinai not in anger, but 
in kindness and friendship to make a covenant with them. Yet 
such was the glory of His majesty that all the Mount was terrible, 
and the people fell prostrate on their faces and prayed God to hide 
Himself again. And now the veil had once more been drawn aside, 
and God had once more visited His people—but ah! how differently! 
and so the message of the angel was: “ Fear not! Behold, I bring 
you tidings of great joy, for this day is born to you a Saviour who 
is Christ the Lord.” 

God then had shown Himself once more, and this time He had 
come as the Messias, the long-expected Saviour who was to undo 
the work of sin. And how long and how anxiously He had been 
expected, how eagerly desired. How many hearts had pined 
away with the weary waiting of those silent years, listening for 
the roll of His chariot wheels that were so long tarrying. And 
how desperate was the need! For it seemed, at least, as though 
God’s work had been destroyed by sin, and every year of waiting 
made the ruin more complete. When the first sin appeared in the 
world, man fled in horror from his own sad handiwork, and in 
answer to God’s stern but loving words, full of reproach, yet at 
the same time full of pity—Adam, where art thou? he came 
forth trembling and afraid with one poor, vain excuse: “I was 
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ashamed, and so I hid myself.” Yet what a world of meaning in 
that cry: “I was ashamed, and so I hid myself,” and how perfectly 
it serves to express all the misery of the fallen world, before the 
coming of the Saviour. In all those hundreds of years man was 
ashamed and hid himself from God, for all those hundreds of years 
the sorrowful work of sin went on, perverting the mind of man and 
corrupting his will and ever plunging him into deeper and more 
hopeless darkness. God’s people were silent, because they had no 
knowledge, and the Prince of Darkness ruled the world with a power 
that seemed supreme, and did with men even as he would. Oh what 
a sorrowful night—a long and dreary winter’s night, while patri- 
archs and prophets and holy kings wept and waited, and strained 
their eyes across the mountain tops of vision, if so be they might 
catch some faint and far-off glimmering of the coming light. And 
ever and ever their prayers were going up to God, “O that thou 
wouldst rend the heavens and come down. O mighty God, leader of 
Thy chosen people, thou who didst show Thyself in the burning bush 
and amidst the thunders of Sinai, come and save us in the might of 
Thy power. O root of Jesse, who art a sign unto all peoples, come 
and deliver us—tarry no longer! O key of David, who openest 
and shuttest and no man may gainsay Thee, come and break the 
chains of our prison house. O Star of the Morning! Brightness 
of light eternal, come and shine upon us in the darkness and shadow 
of death. O Emmanuel, our King and our Lawgiver, O Desired of 
all nations, O Saviour of all peoples, O Lord our God, come and 
save us.” And at length He came. Fair and beautiful as the 
morning light stealing across the sky—and all as silently—the 
long expected Saviour came. The night of waiting was over; 
patriarchs and kings rested in their graves, the prophets’ lips were 
stilled in death, and He who had guided the patriarchs and ruled by 
the kings and spoken to the prophets He Himself was in the world: 
““My people shall know my name in that day—for I myself that 
spoke, behold I am here.” 

And how had He come to us? We have seen how He came in 
Paradise, and in the waters of the deluge, and in the fires of 
Sodom, hidden and invisible indeed, but felt in the awful majesty of 
His avenging power. We have seen how He came on Sinai to 
declare His law to men, when the dark clouds and flashing light- 
nings veiled, even while they made manifest, His dreadful presence 
on the mountain top. And the prophets also looking forward to His 
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coming as the Saviour, and foreseeing the work He was to do, 
strove to put in words the mysteries they foresaw. He was to be 
a King, ruling from sea to sea—sitting on the throne of David, His 
Father—breaking rebellious nations in pieces like a potter’s vessel. 
He was to be a judge crowned with the sevenfold gift of the Holy 
Spirit—wisdom, and understanding, and knowledge, and counsel, 
and fortitude, and piety and fear of the Lord, and He was to 
judge the poor with justice and slay the wicked with the breath 
of His mouth. He was to be a priest taking possession of His 
Temple and purifying the sons of Levi like a refining fire. How, 
then, did He come at Bethlehem, this holy priest, this all-wise judge, 
this all-mighty king, this glorious and eternal God? In the dark- 
ness of a winter’s night, its deep and tranquil stillness broken only 
by the distant music of rejoicing angels, calling upon men to re- 
joice with them and to adore their Saviour—and those who heard 
them, hurrying to His feet in trembling wonder knelt there in 
tears of love, for God had come to men in the likeness of a little 
child. A little child! All the glory and pomp and majesty were 
laid aside, and in their place He had chosen the sweetest and most 
lovable of all that is sweet and lovable on earth—a little child. 

And why did He come like this? Ah, my brethren, it surely 
needs no proof to make us understand the reason. St. Thomas 
says that the great mystery of the Incarnation was the manifesta- 
tion of God’s infinite goodness, in other words His infinite love, 
and love always and everywhere demands a return of love. The 
little babe of Bethlehem came then to prove to us the riches of 
God’s love for us, and to win somewhat of our love in return. He 
came to change the world, to transform its ideals, to influence its 
restless activity, and He would do all this, not by a display of His 
greatness, not by the overpowering glory of His majesty, but by 
love. For think once more of what the world was before He came, 
try to realize something of its intellectual and moral darkness; 
think how everywhere and at all times might was right and good- 
ness but a name; so that as the prophet says so despairingly: 
“ There was no truth, there was no mercy, there was no knowledge of 
God in the land, but cursing, and lying, and killing, and theft, and 
adultery had overflowed, and therefore did the land mourn, and the 
people were silent because they had no knowledge.” And it was to a 
world like this, sunk in what looked like hopeless wickedness, that 
God came in pitying love and kindness—it was on a world like this, 
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eaten up with sensuality and every form of selfishness, that He 
sought to fix a yoke of piety and self-sacrifice and brotherly love. 
And it was as the little child of Bethlehem that He would succeed, 
and the prophet foresaw His success and declared it beforehand, 
“ A little child shall lead them,” he says, “and the earth shall be 
filled with the knowledge of the Lord, as the covering waters of the 
sea.” This was His triumph, this was His victory, this was His 
glory, the “ glory of the Lord” which was to be revealed to the 
world—the glory to which the beloved disciple bears witness, the 
glory of the only begotten Son of the Father, full of grace and 
truth. 

The world bowed down before riches and outward show of 
wealth. It must be taught the glory of poverty. It must be taught 
that earthly riches are not a good in themselves, and that they 
who possess them must be made to understand that they are but the 
stewards of the One Great Master. And, on the other hand, the 
poor must be taught self-respect; they must realize that they are 
not the offscouring of a proud, contemptuous world, but the chosen 
favorites of heaven, and that the poorest, most miserable rags 
may be the livery of angels. A hard lesson for rich and poor, and 
no one could teach it but the Babe of Bethlehem, whose only bed 
was a wisp of straw on the floor of a forsaken stable—‘ A little 
child shall lead them.” 

Again the world bowed down before the strong and the mighty, 
acknowledging no power but that which could enforce its claims, 
despising all effort that was not crowned with the halo of success. 
And so in the old pagan world, we read with shame of the cruel 
degradation and oppression of helpless women and children, and 
of the horrible fate of those whose lot was that of slavery—a life 
lower even than the beasts of the field. And all that had to be 
changed; a mighty revolution indeed, yet through the Babe of 
Bethlehem it slowly came to pass, and there arose a Christian world 
in which woman had her rightful place as man’s divinely-given 
helpmate, and children were cherished for the sake of Him, who 
was once a little child Himself, and from the weary limbs of toiling 
slaves, the fetters that dishonored them were swiftly stricken off. 
The world was taught the glory of weakness, the glory of help- 
lessness, and it was taught something more. It was taught that 
weakness triumphs most, and helplessness works best when it seems 
most trampled under foot—in other words the world was shown 
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a nobler and higher standard whereby to judge of failure and suc- 
cess. “A little child shall lead them,” and that little child began 
to lead the world when every door in Bethlehem was closed against 
Him, and His mother’s tears fell fast upon His face because He 
who had made the world, and whom she had brought forth into the 
world was rejected of men—houseless and homeless in its streets. 
And if it was so with Him, so also was it with His followers. St. 
Stephen, full of grace and strength, overcame his foes; but no- 
where was his grace and strength so perfect, nowhere was his 
triumph so assured as when he lay outside the city walls, a crushed 
and mangled heap—the life beaten out of him by the stones of a 
savage crowd. 

And it was by teaching the world all this, by transforming the 
world like this, that the child of Bethlehem set Himself to win the 
love of the world. For, my dearest brethren, in all this we have 
a lesson of faith and hope, and where faith and hope abound, love 
is never wanting. We live by faith when we have learned to look 
beyond the veil of outward things, and serve and reverence Him, 
the Father and Maker of all, in the lowliest of those who are our 
brothers, and hope springs up anew in our tired hearts when we re- 
member that our strength is not our own, but His; and what to us 
seems hopeless failure, may be in very truth the victory He de- 
sires. And so seeing Him and living for Him we shall begin to 
feel His love poured out upon our souls, until they glow with a 
return of love for Him. And it will be a real love, a true love, a 
love that will turn back upon our faith and hope and make them 
brighter and more earnest, even whilst it feeds upon itself, and so 
gets stronger, and urges us to do great things for Him, who did so 
much for us. Ah! how little it is we do for Him, even when we 
do our best, since a little thought would show us how our best 
was really done for self, and not for Him. And how many there 
are who think they love Him well, and would do much for Him, 
and yet refuse Him something which He asks because it seems 
so small. Only a little thing! a mere nothing! And we who call 
ourselves His friends, and fancy we are grateful for the love that 
drew Him down to Bethlehem and made Him face the bitter cold, 
the dark night, the broken straw, we can say: “ This vexes Him, 
and keeps me from Him, but it is only a little thing.” Oh what poor 
love, what worthless friendship. “I might be kneeling at His 
crib, pressing my lips to His dear feet, feeling His little hand laid 
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in blessing on my head, and I am content to forfeit all that, anq 
stand afar off with the common herd.” Ah, not so! my Beloved, 
not so surely. He has but to speak the word, and we obey with 
loving hearts, for we belong to Him wholly and entirely. The little 
child of Bethlehem shall lead us and lead us where He will. In 
the days of old, the Roman general who had fought and conquered 
was decreed a Triumph. And all Rome made holiday, and the 
people shouted their acclamations in his honor as his chariot passed 
along the streets on his way to the Capitol, and before him went 
the Roman Standard, and the crowds of weeping captives, the 
victims of his conquest. Dearest brethren, Jesus Christ is our 
great leader—the conqueror of the world—and Christmas Day 
is His Day of Triumph. But His triumphal chariot is the manger, 
and the standard borne before Him is the Cross, visible even at 
Bethlehem, and we, dear brethren, you and I and all Christians, 
are the willing captives who grace His chariot wheels, and as we pass 
along through life the angels in heaven sing over us, and their 
song is ever the same, the song of Bethlehem, “ Glory to God in 
the highest, and on earth peace to men of good will.” 





SUNDAY IN THE OCTAVE OF CHRISTMAS. 
SHORT SERMON. 
THE OLD YEAR AND THE NEW. 
BY THE REV. F. HEFFNER, 0.P. 


“Now she at the same hour coming in gave praise to the Lord.”—Luke ii. 38. 


SYNOPSIS.—The old year drawing to a close. Conclude the old year 
well and begin the new properly. How have we employed the old one? 
The many graces received from God, have we been thankful and have 
we employed them for our salvation? Christian parents, children, married 
people, —! how have you behaved? Make a resolution to-day 
to amend. 


The old year is drawing to a close, and a new one is about to dawn. 
To conclude the old one well, and to begin the new one properly, 
St. Chrysostom gives you the advice to: “ Thank Almighty God 
who has spared your life until this day; reflect upon the years you 
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have lived, and say to yourself: days pass by, the years come to an 
end, the greatest part of your life has already passed and gone: 
what good have you done?” Would that we might follow this 
advice! The shorter the time which still remains to us of the 
old year, the better use should we make of it. In to-day’s Gospel 
we are told that the prophetess Anna, at the same hour when 
Simeon in the Temple at Jerusalem held the Infant Jesus in his 
arms, came there also and praised God. Let us in this hour, when 
we too have come to praise the Lord, acknowledge humbly that we 
have been unworthy of the graces and blessings which He has 
granted us during this year, and let us resolve to employ the new 
year better for our soul’s salvation. This shall be the subject of 
our brief consideration to-day. 

God has granted us many blessings during the past year. He 
has preserved our life and health, He has given us food and drink, 
shelter and clothing. He has saved us from numerous dangers, 
and has graciously turned away from us many evils. He has 
blessed our work, promoted our welfare; in short, He has daily 
opened His gentle hands ana blessed us with many temporal goods. 
And who may enumerate the graces that He has granted to our 
souls? Who can tell how often God has urged us to repentance 
and amendment, encouraged us to good by inspiring our hearts, 
strengthened us in virtue and righteousness? And often He might 
have punished us on account of our sins; but He did not do so, 
but was long-suffering and spared us, giving us more time for 
repentance. Dear Christians, have we deserved all these graces 
and blessings? No; if we look back at our life we must acknowl- 
edge that on account of our many sins we did not deserve bless- 
ings, but rather punishment. For how have we spent this last year? 
Just examine your conscience and you will confess that you have 
done little good, and much evil. 

Christian parents! who can number the faults which you have 
been guilty of in the bringing up of your children? You have 
not instructed them, not admonished, not reprimanded, not pun- 
ished them when it was necessary, you have not given them a good 
example, and for this reason your children, instead of becoming 
better, have grown worse, they offend God by their bad lives and 
cause you trouble and unhappiness. 

And you, children, how have you behaved during this year? 
Alas, you have not always honored and loved your parents, you 
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have been disobedient to them, and grieved them by your rebellioys 
conduct. 

And how many quarrels, how much bitterness and hatred has 
prevailed between you, husbands and wives. 

And who can count, dear Christians, the lies and calumnies, 
the sinful oaths and blasphemies, deceptions and injustices, in a 
word, who can number the sins and faults you have been guilty 
of during the course of this year? Must you not admit that, in- 
stead of thanking God for His graces and blessings, you have on 
the contrary repaid His good with evil? What have we gained 
in this year for eternity? Nothing: for all the years, days, hours 
which we do not employ for God’s service but in the service of 
sin, are of no avail for our salvation; they are so many years, days, 
hours lost! There you see, dear Christians, how badly we have em- 
ployed the time which God has given us to work out our salvation. 
Now what ought we to do? We ought not to let the last days of 
the year pass away without thanking God for the graces and bless- 
ings that He has given us, for the long-suffering and patience 
with which He has borne with us, and without having made the 
firm resolution to employ the time better for the future, so that it 
may not be lost to us for eternity. That which is done, of course, 
can not be undone; sins can not be changed into good works; but 
we may at least repent of what has been done, we may efface our 
sins by works of penance and thus retrieve that which has been 
neglected, by striving to become rich in virtues and merits. The 
spirit of the Lord exhorts us to this by saying: “ My son, observe 
the time” (Eccl. iv. 23). He wishes to say: You have already 
lost so much time, of which you should have made use to accumu- 
late merits for eternity; you can no longer recall this time which 
should have been employed in praying, fasting, almsgiving, in going 
to confession, and in the practise of other good works: therefore use - 
the time which is still given you, employ it to repent sincerely of 
your sins, make a good confession of the same, and render satis- 
faction to the Divine Justice, practise good works, so that not only 
may you recover that which you have neglected, but at the same time 
merit heaven. Even should the remaining days of our lives be 
few, we have the promise that the Lord will not let us go away 
empty when He calls the laborer to receive his reward. The Master 
in the Gospel gave those laborers whom He had engaged at the 
eleventh hour their full hire. God also will not withhold from us 
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the reward of heaven, even if we shall have employed only the few 
last hours of our lives which He has granted us to work out our 
salvation with faithfulness and diligence. 

Let us make this resolution to-day, dear Christians; let us, in ac- 
cordance with the advice of the apostle, walk in future, not as 
unwise, but as wise, and employ the days of our life to serve God, 
and work out our salvation. Amen. 





MARY AND EVE. 


BY THE REV. WILLIAM GRAHAM, DARLINGTON, ENGLAND. 
“And thy own soul a sword shall pierce.’—Gospel of day. 


SYNOPSIS.—Introduction.—(a) Words both of Epistle and Gospel point 
to our Lady’s share in Christ’s work of atonement. “When the fulness 
of time was come, God sent his Son, made of a woman” (Epistle of day). 
Simeon said to Mary: “This child set for the fall and resurrection of many 
in Israel, and thy own soul a sword shall pierce” (Gospel). (b) Her 
place in Redemption that of Eve in the fall. (c) Eve first brought into 
touch with death weeping over her son, the brother-slain Abel, figure of 
our Lady weeping over the dead Christ. Group of the Pieta in our 
churches. But Christmas inconsistent with Good Friday. Adam and 
Eve partners in joys of Eden and subsequent family. So Jesus and Mary 
associated in grief of Calvary, triumph of Resurrection, and birth of 
Church. Let us touch ona few points of contrast and resemblance between 
Eve of the old dispensation and Mary the Eve of the new. 

I. Man a fallen and a redeemed race. History of fall told not only 
in the Bible but in our depraved hearts. Not what God made us, “ little 
less than the angels,” but a wreck by sin. Religion clears up: (a) Riddle 
of human life by dogma of original sin in Adam and Eve, and restoration 
through Christ and His Blessed Mother. (b) Therefore children in 
double sense with double parentage. (c) What we owe to both. (d) As 
fall due primarily to Adam, “in whom all have sinned,’ and secondarily 
to Eve, so Redemption primarily to Christ, secondarily to Blessed Virgin. 

II. (a) Types and figures and prophesies of old law foreshadow com- 
ing of our second spiritual parents in new. “I will put enmities between 
thee and the weman . . . she shall crush thy head” (Gen. iit. 15). 
(b) Adam intended to be head, type, and ideal of manhood of our race; 
Eve of its womanhood. Both failed. Christ the new Adam, Mary the 
new Eve. 

Conclusion—(a) Eve’s place in Eden held by Mary in Church to-day. 
(b) Duties of love, respect, and filial resemblance transferred to our 
Blessed Lady. 


These words of Holy Simeon bring vividly to mind the share 
our Lady had in the great work of atonement by which our Lord 
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redeemed the world. Her share in redemption was that of Eye 
in the fall. She was the new Eve—the mother of redeemed 
humanity given to our race as a legacy from the cross. One of 
the most touching scenes in the early days of human life on earth 
was Eve, the sinful and the fallen one, brought into contact with 
death for the first time, weeping over her favorite son Abel, slain not 
by wild beasts, but by his own brother Cain just as in our churches 
to-day we see a sculptured group or picture of Our Lady mourn- 
ing over the dead body of her son—the “ Holy one of Israel] ”— 
cruelly mangled by his own brethren. With truth did the saintly 
Simeon speak of the mystic sword of grief that should pierce 
her maternal heart. 

It is not fitting, however, with the glad symbols of Christmas 
joy still in profusion around us to speak of our Lady’s sorrows, 
especially as a feast is purposely devoted to the subject later on 
in the year. She was associated with her Divine Son in joy and 
triumph, as well as in grief and woe, just as Eve shared with 
Adam the delights and pleasures of the garden of Eden as well 
as the toils and sorrows of the sin-accursed and bramble-covered 
earth to which they were banished. Let me briefly, therefore, in- 
stead, pursue the points of resemblance and contrast between Mary 
and Eve. 

We are at the same time a fallen race and a redeemed one. 
We feel intimately that we are fallen. Were we utterly un- 
acquainted with the sad history of the fall, we should find 
it plainly written in our own hearts; since we can not otherwise 
account for the natural wickedness of the human heart, its 
grovelling tendencies and deeply rooted antipathy to what we 
know to be right and alone worthy of pursuit save on the suppo- 
sition that mankind is merely a wreck of its former self. And 
this is exactly what religion shows in clearing up the riddle of 
man’s present condition here below. It tells how evil has crept 
into God’s world, how it comes about that unceasing war is waged 
between the higher and lower powers of man’s nature, how it is 
that he is no longer what God made him and meant him to re- 
main the crowning ornament of creation; but has become through 
sin the foul offspring of his own heart, the being he is to-day—a 
mere ruin of former greatness. And in consoling words it points 
to a remedy in telling us to look back to other parents who have 
gained for us an inheritance immeasurably grander than that of 
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which our first parents were deprived. For, dear brethren, we are 
children in a double sense. We are born of the earth, and have for 
our parents in this birth Adam and Eve, and we are born again 
of “water and the Holy Spirit,” and have for parents in this 
second birth Christ and His Blessed Mother—Jesus and Mary. 
To Adam and Eve we are indebted for the seeds of sin and all 
the baser passions of our nature—to our second parents in the 
new life we owe the lofty hopes and higher aspirations that are 
within us. Through the sad inheritance of original guilt trans- 
mitted to us from Adam and Eve, we came into this world children 
of wrath, bondsmen of Satan, heirs to earth’s miseries and con- 
demned to death both temporal and eternal; but through Jesus 
and Mary we have entered by the gates of baptism amidst the chosen 
sons of God, and are become together with Christ coheirs to eternal 
life. Through our first parents Adam and Eve we have indeed 
lost much; but through Jesus and Mary we have gained immeas- 
urably more. “ Where sin abounded, grace did more abound,” 
says St. Paul. Think it not strange to hear the name of the Blessed 
Virgin coupled so closely with that of our Blessed Lord in the 
great work of redemption—a work regarded as peculiarly Christ’s 
own—since, in reality, it is not at all more strange than to hear 
the names of Adam and Eve linked together in the history of man’s 
fall. And just in saying with the apostle that “through one 
man sin entered into the world, we do not mean to exclude Eve 
from having had a very important share in that sad event; in like 
manner, though we attribute Redemption primarily to Christ alone, 
still we regard the Blessed Virgin as inseparably united with Him 
in the accomplishment of this glorious event. For Christ is the 
second Adam and Mary the second Eve; and as the part of Adam 
in man’s fall was that of Christ in his redemption, so too was the 
share of Eve in the fall that of the Blessed Virgin in Redemption. 
And, therefore, we can say with as much truth that Mary saved 
us as that Eve betrayed us. And just as if Eve had never listened 
to the tempter’s voice, mankind would never have fallen; in like 
manner had Mary refused to hearken to the angels it would never 
have been redeemed, else why would God have sent an angel to ask 
her consent. We can therefore attribute the redemption of man- 
kind to the obedience of the Blessed Virgin with as much truth 
as we can attribute its fall to the disobedience of Eve. Hence we 
find that from the moment of the fall of our first parents and the 
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corruption of our nature in them, all the types and figures ang 
prophecies of the old point to and cluster around the future map 
and woman—in whom human nature should be repaired and in 
whom should be fully realized that grandeur and perfection of 
humanity in which Adam and Eve were created but in which they 
failed to persevere. Before they were cast forth as homeless 
wanderers from Eden, we find the Almighty addressing the serpent: 
“T will put enmities between thee and the woman, and thy seed 
and her seed: she shall crush thy head, and thou shalt lie in wait 
for her heel ” (Gen. iii. 15). Now Christ, the seed of this promised 
woman, the new Adam was the head and type of men, the one 
sole perfect man, the very embodiment of the idea of a perfect 
man as it exists in the mind of God. And just as Christ, the re- 
pairer and counterpart of Adam, was the type of the man- 
hood of the human race, so was Mary the second Eve, the 
type and head and crown and perfection of its womanhood. If 
not, then we are compelled to think that there is not amongst 
women what Christ is amongst men—matchless, faultless, all per- 
fect—nay we shall have to believe that the mother of Cain was 
at one period of her life greater and more excellent than the mother 
of the Redeemer ; and that God’s ideal of a perfect female remains 
barren and unrealized. But this, dear brethren, consistently with 
God’s usual mode of acting, we can not admit. Mary was the 
second Eve—the one true, spotless, and perfect woman. “ Thou 
art all fair my beloved, and there is not a spot in thee” (Cant. 
iv. 7). Like the first Eve, she came forth from the Creator’s hands 
sinless and unsullied and became the mother of mankind born in 
the second and spiritual birth; but here the parallel ends, for unlike 
Eve she never lost the priceless inheritance of grace entrusted to 
her keeping. Eve believed the seductive words of the fallen angel, 
vainly promising to make men like God, and thereby opened the 
floodgates of sin and misery upon the world: Mary believed the 
words of the true angel declaring that God would become man, 
and brought into the world life, redemption and all the bright 
hopes of immortality. “Eve hearkened to the lying promises of 
the serpent and became his slave. Mary hearkened to those of 
the angel and crushed the serpent’s head.” Thus, dear brethren, 
by her fidelity and obedience to the Most High, has she deserved 
to be chosen copartner with her Divine Son in the great work of 
Redemption—parent of a new and reinstated race of those who 
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are called to the lot of the children of God. She possesses in her 

erson all the qualities entitling her to be conjointly with Christ, 
head of the human race. As Christ was King, Prophet, Virgin, 
and Father, so was our Lady Queen, Prophetess, Virgin and 
Mother. She was queen. The blood of the Royal house of David 
ran in her veins, and she is saluted by the Church as queen of 
angels and of men; she was prophetess, her predictions stand to 
the present day; she was Virgin, ages before her birth the prophet 
in rapturous vision addressed her as such, the sign to be given 
“Ecce virgo concipiet et pariet filium”; she was spouse united 
in chaste wedlock to St. Joseph on earth and espoused to the Holy 
Ghost in heaven; and finally she was Mother from having given 
birth to the Most High God in human nature; and summed up 
in her person the highest excellences of these classes of women. 

Worthily therefore, dear brethren, does the Church taught of 
God greet her as Queen and patroness—a position to which her 
rank amongst God’s creatures amply entitles her. She is in the 
Church to-day what Eve, if faithful, would have been in the garden 
of Eden. And now I ask, supposing that we were still in that bliss- 
ful abode, should we not instinctively look up to and reverence 
Eve as the great common mother and patron of us all, the one 
through and from whose unswerving fidelity to God we inherited 
the glories and joys of the earthly Paradise; and shall we, like 
ungrateful children, regard with less affection that great second 
Mother through whom have come to us favors and blessings in- 
comparably greater than those which Eve’s fidelity could have 
earned for us—through whom we have received Christ the Saviour 
and all the joys and privileges of Redemption. 

But besides showing us the claims she possesses on our life- 
long gratitude and respect, there is another practical lesson that 
we should learn from what has been said to-day, and it is this, 
the duty we are under of bearing them a filial resemblance. As 
I said they are the parents that each one of us has received on being 
admitted into the Church, when the waters of baptism cleansed 
from our souls the foul stain of sin inherited from our first and 
earthly parents; and in so far only, are we their deserving children 
inasmuch as we bear them a filial resemblance by conformity of 
our lives and manners with theirs. In them has God embodied 
all that is great and noble in human nature, so that they may be 
the models to whom all classes of the children of men may look 
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up and vie with each other in imitating, till in proportion to oyr 
weakness we grow up “ into the measure of the age of the fulness 
of Christ.” If rich and influential, they as lords of the universe tel] 
us not to fix our hearts on the fleeting goods of earth, and to use 
the wealth and power we possess for the benefit of our neighbor 
and the advancement of God’s kingdom and glory on earth; if 
poor or destitute or fallen from a high position in life, they with the 
blood of Jewish royalty in their veins, having to find refuge in a 
cave on a dreary winter’s night, flying to a distant country from 
and unjust and cruel tyrant, meeting with fresh trials at every 
step of life, tell us how to sustain patiently the trials and labors of 
daily life, remembering that “ We have not here a lasting abode, 
but seek one that is above.” 

Therefore, dear brethren, in the weary journey of life, let it 
be ever our consolation and our glory to have their image and 
example before our eYes. Thus will be traced gradually in our 
souls that filial resemblance which will gain for us the right of 
entering one day upon the reward that God has promised to His 
faithful children. 





SERMON 


ON THE OCCASION OF THE FIFTIETH ANNIVERSARY 
OF THE SISTERS OF ST. JOSEPH IN 
ST. PAUL, MINN. 


BY HIS GRACE, ARCHBISHOP IRELAND. 


(Concluded. ) 


The glorious record of the Church as the teacher of knowledge, 
religious and secular, the annals of nineteen hundred years allow 
us not to ignore it: I speak now more particularly of our own times 
and our own circumstances. Never, perhaps, as much as to-day, 
and in America, was teaching an imperative duty of the Church. 
Religious knowledge must She impart in a manner more thorough, 
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more extensive than might have been necessary at other times 
and in other places. Unbelief is rife: a critical spirit is abroad, 
which questions every doctrine of revelation, and tests every stone 
in its foundation. Without the deepest and most exact instruction 
in religious matters the future generations of Christians, those 
who are now the children, will with greatest difficulty resist 
the terrible battlings that await their faith, The whole air we 
breathe, the whole conversation with which we can not but mingle, 
is permeated to the very core with naturalism. Where God and 
His Christ are not ruthlessly rejected, their reigns in their regard 
an icy-cold indifference, more deadly, perhaps, than active hatred. 
To remain unscathed, souls must have been, as it were, saturated 
with faith from daily exercise, from daily absorption of lessons and 
observances. Such thorough drilling in the faith demands the 
opportunities of the everyday school-room: it demands that the 
teaching of secular knowledge have place under the aegis of the 
Church. And for this other reason must the imparting of 
secular knowledge become in our time a function of the 
Church: as things are with us, there is serious danger that 
secular instruction, if at all removed from the influences of religion, 
will be impregnated with the poison of unbelief or of indifference, 
and will, in this manner be turned into a positive peril for the faith. 
To-day, as seldom before, the Church must be the teacher, the 
teacher both of religious and of secular knowledge. 

To the rescue, then, holy Sisterhoods! To your womanly 
hearts and your womanly hands, sweetened and _ tempered 
by divine love, we entrust the children of the Church, especially 
the daughters of the Church, that by daily word and 
daily example you build them up into stern and devoted 
soldiers, whom no assault from unbelief or error can alarm; while 
at the same time you robe their minds in all the graces of secular 
knowledge. Teach them God’s religion: and teach them the 
sciences of earth, to the end that far from suffering a temporal 
loss in frequenting Catholic school-rooms they be thereby made 
the richer even in things of the world, while they are put in stead- 
fast possession of the things of God. Never before was the op- 
portunity so fair and inviting, as it is to-day, for our Sisterhoods 
to do good and great things for God and His Church. The future 
of religion is to a very large extent in your hands. The little 
ones, to-day your pupils, will to-morrow be the men and the women 
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of the Church: as those are fashioned by you, so will the Church 
be in years to come, long after you yourselves will have gone to 
your heavenly reward. 

The Church is the dispenser of charity to suffering humanity, 
Her Founder, while preaching of the Kingdom of the skies, went 
around doing good—healing the sick, comforting the afflicted, 
feeding the hungry. The Church must be, as was her Founder, a 
power to brighten earth, to raise humanity to higher levels of 
comfort and happiness. Her social work through the ages was 
no accident in her history, no assumption of tasks foreign to her 
nature or her mission. She is the incarnation of divine love, and 
divine love reaches out to all spheres of human life and of human 
hopes. Wherever it passes, there can not but be less of sin, less 
of misery, more of joy, more of happiness. 

The social work of the Church is a wondrous power toward 
opening to her the hearts of men, and giving her the means of dis- 
pensing her spiritual graces, where, if these had come unheralded 
and alone, they would have been in all likelihood refused. Men 
will believe in the promises of bliss in heaven, when they are made 
to feel that there is an earnest of them on earth. Do good, Christ 
seems to say to the Church, do good: first win men’s love and con- 
fidence by kindness and mercy to them in their earthly needs: then 
you may speak to them of a world beyond the reach of their 
bodily eyes, and be believed by them. 

Again to work, for Church and for God, holy and devoted Sister- 
hoods! Open your hearts and hands to every ill, physical or moral, 
with which poor humanity is smitten. Feed the hungry, give drink 
to the thirsty, visit the sick, comfort the afflicted. Be mothers to 
the motherless: friends to the friendless: counselors to the way- 
ward and the erring. Build up asylums for the orphans, hospitals 
for the sick, refuges for the outcast, homes for the desolate aged, 
and the abandoned wayfarer. Strong in faith and love dare to 
venture yet farther: where war strews the ground with victims, 
be there: where pestilence calls for hecatombs, be there: wherever 
there is poverty or suffering, wherever a hand is extended for mercy, 
be there, in God’s name and with God’s strength, to work in self- 
immolation, even unto death, if the need there be, for suffering 
humanity. 

O the beauty of the charity of our Sisterhoods! God is felt to 
be near, where they are, where they work. It must, indeed, be 
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from God the spirit of sacrifice, the heroic courage, which makes 
their labors possible. It must, indeed, be from God, the joyousness, 
the saintliness which their labors shed upon forlorn humanity, 
wherever their hand strokes its brow, or the music of their voice 
reaches its ear. 

How much the Church is loved because of her Sisterhoods! How 
much humanity is drawn to her by the spell of their exhaustless 
charity! Grateful to them is the Church: grateful to them is her 
Lord and Master. 

* * * * * * * 

In confiding to her Sisterhoods such a large part of her apos- 
tolate the Catholic Church lifts up all womanhood to highest levels, 
as she thereby recognizes woman’s abilities, and puts in woman 
that trust which points her out to the world as most worthy of 
honor and reverence. The Virgin Mother of Christ, and the re- 
ligious orders of women in the Church have brought up woman 
from the lowliness to which man’s pride of strength and selfishness 
of affection had bowed his frail and confiding sister: and have 
made it impossible for her ever again to fall to the depths into 
which she had been cast before the coming of Christ. The Virgin 
Mother, so honored by Christ, rendered in turn all women honor- 
able. The consecrated daughters of the Church, placed in the front 
ranks of her soldiery, rising so high in spiritual life, doing such 
marvelous things for God and for humanity compelled the vene- 
ration of mankind for all womanhood, and inspired all woman- 
hood with a sense of dignity and of power. Dignity and power 
there, indeed, was in the religious communities of woman. Not 
only were they bidden forward to noblest ambitions and exalted 
darings; but, furthermore, and long before social customs or civil 
laws authorized womanly independence of action, they were in- 
vested with the rights and privileges of self-government, and com- 
missioned to plan and execute great schemes out of their own 
initiative, and with reliance upon their own wisdom and force of 
character. In these modern times, when so much is said of woman’s 
social elevation and of the recognition due to woman’s abilities 
and woman’s opportunities, it is well to recall the testimony of 
history as to what was done to this end through the Sisterhoods 
of the Catholic Church. 

But what comes as the personal prize to the devoted member 
of a Sisterhood: what personal reward seeks she and receives she 
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for her sacrifices of earthly belongings, for her incessant self-immo- 
lation in the service of others, for her daily acts of hidden virtue, 
which no human eye ever sees, no human judge ever discerns: 
what works she for: what is the purpose of her life? The answer 
she herself quickly gives, if the answer is sought from her. She 
works for God: and she remits into His hands her whole destiny, 
Here is the mysterious secret of the Church’s legions of consecrated 
soldiers, women or men, who taking up their cross follow Him, who 
calls them to self-sacrifice, whithersoever His grace leads, never 
looking backward, knowing that all is well with Him. The Sister- 
hoods of the Church, martyrs of holiness and of charity, are an 
enigma to those who know but earthly aims and earthly gains. 
Earthly aims for our Sisterhoods! Far above earth reach their 
aspirations: earthly aims are levers too lowly, upon which to rest 
their sublime ascents. Earthly gains for our Sisterhoods! Earthly 
gains, silver and gold, fame and honor, repay not a tithe of their 
heroic doings: earth holds no recompense, by which their lives may 
be measured. God and God alone can give adequate return. God 
and God alone is their aim: God and God alone is their reward. 
* * * * x * * 

Look back across the half-century, honored Sisters of St. Joseph, 
of St. Paul: glance over your work: thank God that it has been done 
well, that God has allowed you to do it well. You have not been 
unworthy of your sublime vocation. The record of the aims and 
purposes of Sisterhoods in the Church of God, is the record of your 
deeds in these Northwestern regions. 

Look back across the half-century that is gone to draw thence 
inspiration and courage for the half-century that welcomes you 
into its hopes and its labors. 

The half-century that is to come! Magnificent are the oppor- 
tunities it unfolds before the Church. The twentieth century! 
The twentieth century, with its gigantic plannings and its gigantic 
energies, with its insatiable cravings to know all things that may be 
known and to do all things that may be done, with its bold resolve 
to bring upward to unwonted heights the human race and its un- 
stinted admiration for all agencies that will aid it in this resolve! 
America, where more than elsewhere the twentieth century throbs 
with vital power, where more than elsewhere promise is given of 
marvelous triumphs! America, the home of world-wide in- 
fluence and of world-wide supremacy! How much there may be 
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done in America during the twentieth century for God and for hu- 
manity! Shall the Church Catholic be equal to her opportunities? 
To us, bishops and priests, to give the answer. To you, Catholic 
laity, to give the answer. And to you, too, consecrated daughters 
of the Church, to tell what the future shall be. In the Church and 
for the Church, there are two elements at work, the divine and 
the human. The divine fails not: the human may fail, if it so 
wills. 

To you, consecrated daughters of the Church, to tell what the 
future shall be. So much of it is in your hands! Then, I pray 
you, girdle yourselves for the task: take up the armor, which in- 
sures victory. 

What must this armor be, old, or new? Old let it be—the old 
armor of the old days. “Stand ye on the ways, and see, and ask 
for the old paths, which is the good way, and walk ye in it: and you 
shall find refreshment for your souls.” To-day as yesterday, 
humility and self-denial, fidelity to prayer and confidence in divine 
grace, undaunted zeal and heroic patience, purchase victory: and 
nought else secures the prize. Steeped deeply in such virtues 
must be the soul that pleases God, wins His blessing, and builds up 
religion in other souls. Such virtues are the Gospel of Christ: 
where they are not, the Gospel is not: where they abound, the 
Gospel triumphs. Through such virtues were the deeds wrought 
which we recall this morning: through such virtues will the coming 
years be made likewise fruitful. If difference there be, it is this: 
that as the coming years open wider opportunities and provoke 
to higher efforts, the more intense must be our Christ-like life, the 
stronger must we be in the virtues of the saints. 

What must our armor be, old or new? Old, indeed, and yet new. 

The world around us has changed: there are new discoveries 
and new inventions. A new civilization is born; with it new needs 
have sprung up and new methods are called for. Into this new 
world you are thrown, to bring Christ into it, to win it over to 
Christ. You must meet this world on its own ground, and labor 
in it with its own methods. The methods of long ago it disowns: 
it will not allow them. Be as new, soldiers of Christ, as is the world 
around you: be as forward as it is along pathways that are good: 
be as brave as it is and as progressive: with the love of Christ 
aiding you and urging you, rise higher than the world, go beyond it 
in achievements which it honors, which turn to the aan good 
of humanity, and the greater glory of God. 
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In your institutions of charity and of learning be there no routine, 
no deadening conservatism. Behold, you must be able to say, we 
have made all things new. 

In hospitals, together with the old charity and self-denial be 
there the newest triumphs of surgery and medicine, the newest 
applications of the laws of hygiene, the newest ingenuities of the 
art of nursing back the ailing to life and to health. 

In asylums and protectorates, together with the old charity and 
humility, be there the thorough study of the new social conditions 
in which your wards, when once across your threshold, must scramble 
for a livelihood, and be sedulous in preparing them for those con- 
ditions, so that through their whole existence your memories be 
held by them in benediction. 

And your schools! Here, more even than elsewhere, must you be 
watchful and courageous to leave nought aside that may set them 
in the foremost ranks of the educational institutions of the land. 
No convent-school should there be that is second to any secular 
school of its kind and its aims. It were a harm to its pupils, a dis- 
honor to the Church, in whose name it opens its door and courts 
public patronage. Competition there is—acute and ceaseless. The 
modern world has advanced in wondrous strides the cause of secular 
instruction: and for this we give it praise unreserved. In your 
schools, honored Sisters, lead, lead this modern world on its own 
lines, and at the same time give to your pupils the formation 
in faith and morals which this world needs so much, which, how- 
ever, of itself it can have: then, your schools will be the glory of 
the country, the glory of the Church. 

Your especial province is the education of young womanhood. 
In this new world of ours there is, in a true and honorable sense, the 
new woman. Beyond a doubt, the sphere of womanhood has 
widened; her influence reaches farther than heretofore it was 
allowed to go: and for such new conditions she needs to be pre- 
pared by a higher and more extensive intellectual training than 
was heretofore deemed necessary for her. The time has come when 
to do her full duty in society, to remain even the queen of her home, 
to be able to counsel husband and son and retain their esteem, 
as well as their love, she must be not only the graceful lady, not 
only, even, the fervent Christian, but also the cultured and intelli- 
gent scholar. I am a firm believer in the higher education of 
women: and I covet for the daughters of the Church, for so many 
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of them, at least, as circumstances and position permit to aspire 
so high, the opportunity of receiving under the protecting hand 
of religion, the fullest intellectual equipment of which woman is * 
capable. In this regard I offer my congratulations to the Sisters 
of St. Joseph, of St. Paul, for their resolve to endow before long 
the Northwest with a college for the higher education of young 
women: and I take pleasure in pointing to this college as the chief 
contribution of their community to religion during the coming half- 


century. 
* * * * * * * 


Forward, then, honored Sisters, with God’s blessing upon you, 
into your labors of the next fifty years. Fifty years hence there 
will be another jubilee for the Sisters of St. Joseph. Some who 
listen to me to-day will take part in it: others, the greater number, 
will be present in spirit only. May the record it will recall of deeds 
done during the next fifty years be not unworthy of the record 
which the jubilee of to-day recalls of deeds done during the fifty 
years that are now at an end. No better wish can I make for the 
Sisterhood of the future than that it do as well with the oppor- 
tunities allowed it as the Sisterhood of the past has done with its 
opportunities. 

May God have you ever in His keeping! 





WORLDLY WISDOM FOR THE CATH- 
OLIC YOUNG MAN. 


TWELVE LECTURES FOR YOUNG MEN ON A 
CHRISTIAN RULE OF LIFE. 


IJ. FaitH, THE FOUNDATION oF A Morat LIFE. 


It should be the earnest wish of all to live moral lives; for to do 
so, is on our part an acknowledgment of a belief in, and love of, 
an infinitely good and merciful God, who constantly bestows in- 
comparable treasures upon us. 

Even as a worldly advantage, moral living repays us for our 
perseverance in well doing by the happiness, the peace, the success 
and the healthfulness it imparts to our daily existence, not to men- 
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tion the blessing to the community by the wholesome example 
which we, by a moral life, hold forth for the edification of those 
who associate with us. 

Let us examine the subject which forms the theme of our present 
talk. 

What is faith? The answer is given explicitly in the Catechism, 
“Faith is a virtue infused by God into our souls, by which we be- 
lieve, without doubting, all those things which God has revealed 
and proposes by His Church for our belief.” 

A foundation is a base upon which a structure is built, and in 
order that the structure of life may be truly and strictly a moral 
one, it demands a firm foundation, and this firm foundation can only 
be found in a firm belief in the teachings of religion, and in a will 
to obey the commands of the Church. 

We know that whatever the Church proposes for our belief must 
be indisputably true, for she is “the pillar and ground of truth,” 
She alone has received from Jesus Christ, her founder, through His 
apostles, the heavenly gift of true faith, and she alone has preserved 
it uncorrupted. The greatest joy and pride of our lives should, 
therefore, be the fact that we have been permitted enrollment among 
the members of God’s Holy Church, that we are blessed with a 
knowledge of her saving doctrines, of her soothing consolations, 
giving us the sustaining hope of our eternal salvation. 

Now, it unfortunately occurs sometimes that young persons lose 
the priceless treasure of faith. This sad calamity may come from 
various causes. 

One of the causes may be the indulgence in subtle reasonings on 
the mysteries of religion. With regard to this we should remem- 
ber that the mysteries of religion are revealed truths which we 
can not understand, yet must believe; and we should do so from 
the confidence we ought to have in the Church’s truthfulness, 
which can never deceive us. There are many things even in the 
material world around us, which we do not comprehend and yet 
believe. The deepest reasoning can not solve the origin of life. 
No one can tell how the seed which is thrown into the ground 
and rots, eventually becomes the giant oak, yet we can not help 
giving credence to the fact. The secrets of nature around us we 
can not understand, much less can we fathom those of God, when 
He wishes to withhold them. 

Another cause that may lead the young to fall away from the 
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faith is the neglect of prayer and of their religious duties. “ Prayer 
is the lifting up of the mind and heart to God to thank and praise 
Him and to beg His grace.” Prayer is essential to salvation, for 
it unites us to God, strengthens us against evil and urges us to 
do good; it comforts us in trouble, helps us in distress, and aids us 
to persevere till death. Among our religious duties are the proper 
reception of the sacraments and the many good and charitable 
actions prescribed by the commandments, that must form part of 
every Catholic young man’s life. 

A practice very detrimental to faith is the reading of irreligious 
literature and association with irreligious people. Many news- 
papers and books come from the pens of persons who have little 
or no belief in God, in His Church, in revelation, or in the super- 
natural, persons who sneer at faith, laugh at Biblical inspiration ; 
who relegate religion to the background as something antiquated 
and of no value whatever ; with high-sounding words they proclaim 
that now the light of science is dispelling the superstitious dark- 
ness of the effete past ages. A person reading matter of this kind, 
first moved by curiosity, but gradually with increasing interest, 
wherein ridicule of all sacred things and ideas is the chief object, 
is in danger of becoming affected by the notions expressed, and 
find himself giving credence to the pernicious doctrines, and, as a 
consequence, his faith is weakened. 

Readers as a rule do not stop to consider whether the various 
statements inimical to faith that they meet in print are true, or 
whether they bear the scrutiny of reason and logic; nor do they 
inquire as to what religion has to say in opposition, but they often 
allow themselves to be swept along, gently imbibing the insidious 
poison. These false and hateful assertions are generally composed 
with a deliberate, malicious design, and in newspapers they are 
almost of daily occurrence. It is, of course, absurd in the last degree to 
imagine things to be true simply because they are allowed to be 
printed. You all are aware of the frequent inaccuracies in newspaper 
reports concerning current events. That should put you on your 
guard regarding things you read in papers. Nor have the doctrines 
expounded in the books of unbelievers, or exposed on a wicked stage 
any higher aim than to pander to the vicious taste and morbid 
sensibilities of an insatiable public. 

The literary merits of a novel, or of articles in newspapers, mag- 
azines, etc., may be such as to awaken the admiration of the critic 
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of polite letters; the plot may be full of fascinating intricacies, 
abounding with absorbing interest and couched in most select 
language, but if these engaging embellishments are used to make 
more palatable false principles, bad morals, if they are employed to 
advocate looseness of conduct, or to craftily disseminate infidelity 
or atheism we may realize what great danger lies in their perusal, 
We should therefore be on the alert to recognize the evil, and must 
not permit ourselves to be carried away by the alluring style in 
which it may be presented. Any book or paper advocating a dis- 
belief in the teachings of our Holy Church or contrary to morals, 
any play or performance of an immoral character should be shunned, 
and should be shunned especially by the young man. 

It is much better to bear in this particular the odium of being 
“behind the times” than to sully the mind and imagination with 
ideas and pictures harmful to faith and morals. 

We should exercise care in choosing our associates. Evil com- 
panions do an indescribable amount of harm. If we select certain 
companions, it is to be supposed we do so because we like their 
company. Our intimacy being frequent, an interchange of ideas 
and a similarity of language, actions and habits will follow. If 
the companions are not exemplary, we are likely to adopt their 
freedom of manner, talk, modes of thinking, and their offensive 
actions; there is a proverb which says, “ Tell me with whom you 
go and I'll tell you what you are.” A good-living young man who con- 
stantly, and of his own free will, associates with those whose lives 
are not moral, will in time be drawn from the right path—the con- 
stant dripping of water will wear away the stone. 

In your various occupations you will be compelled to mingle 
with persons whose lives are discreditable, but you need not be- 
come intimate with them; a courteous, affable treatment can be 
extended toward them, but no companionship; the force of your 
own exemplary behavior should and may tend to influence theirs 
for the better. 

Never deny your faith, not even in appearance, but profess it 
on all occasions when necessary. We have learned that one of the 
greatest gifts that a Catholic man possesses is the privilege of being 
a member of the Holy Catholic Church. The appreciation he should 
have for this inestimable favor should fill him with love and grati- 
tude to God, who has bestowed it on him, and never should he 
blush or feel humiliated in being numbered among her children. It 
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may happen that a Catholic young man is thrown into the society 
of non-Catholics, and that the conversation turns upon religious 
topics; he may hear his faith maligned, ridiculed and slightingly 
referred to as being the privilege of the poor, of the ignorant and 
superstitious—he may be coward enough to feel ashamed of being 
one of those upon whom the odium is cast, and speak and act as 
if he were not a member of the abused religion. How foolish! how 
wicked such a procedure is! what a lack of courage on his part! 
A traitor to his faith is just as contemptible, even in the eyes of 


his tempters, as a traitor to his country. 


A man who fearlessly acknowledges his Catholic belief, and will 
not suffer it to be ridiculed in his presence, who is not ashamed to 
admit that he bows his spirit in confession, who is not to be pre- 
vented by the presence of others from abstaining from meat on 
fast days, who gives open respect to the Holy Eucharist and 
veneration to the Virgin Mother of God, will for his steadfast- 
ness and faithfulness merit and secure the respect of even those 
who differ from him in belief, and wil! above all experience happi- 
ness in a contented conscience and merit blessings from above. 

In conclusion then, let us repeat that in order to lead a moral life 
a Catholic youth must seek to be and remain a practical Catholic. 
Let him pray regularly for guidance and aid in all his undertakings 
and works. He should frequent the sacraments and correspond 
with the graces which he receives through them. Firm belief in the 
doctrines and submission to the commands of the Church, a de- 
vout following of her counsels and admonitions, a love of all that 
which is upright and just, a due regard and consideration for his 
fellow-men, respect for authority in Church and state, fostering of 
affection for all things good and holy, will be the means of estab- 
lishing in him a moral life. 

It will be the means of making him a useful member of society, 
one to whom success and the honors of this life will come unbidden, 
and, what is more important, the means by which he will prepare 
himself for that other world where sorrow and trials are unknown. 
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AN EXPLANATION OF THE 
CATECHISM. 


II. The Catholic Doctrine of Morals. 


WITH SPECIAL REGARD AND MINUTE DIRECTIONS 
FOR THE CATECHIZING OF CHILDREN. 


BY THE REV. A. URBAN. 
ITI. 
THE Love oF Gop (CONTINUED). 


DEAR CHILDREN :—We come in our instruction to-day to the 
question treating of the motives of our love of God. 

To the question: “ Why should we love God?” the Catechism 
answers: I. Because He is the supreme, perfect good; 2. Because 
He first loved us and has endowed us with innumerable blessings 
of body and mind; 3. Because He has commanded us to love Him, 
and promised us eternal happiness as a reward. 

The first reason, therefore, is because He is the supreme, perfect 
good. We have, in our previous instructions, already answered this 
question. Why is God infinitely perfect? The answer is: Because 
God is not like creatures (angels and good men), good only in 
a certain measure, but all possible good qualities, without measure 
and number, are united in Him. God’s perfection, power and 
greatness, His majesty and glory, His love and kindness, are so 
far exalted above all that is human or even angelic, that the most 
perfect creatures are not capable of fully comprehending what God 
is. That even which we know of God, from revelation and reason, 
excites our highest admiration and appreciation of God and rouses 
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in us the desire to learn to know Him ever more and more. The 
greater the knowledge we obtain of God, the more profoundly we 
contemplate His perfections, the more are we penetrated with the 
feeling and conviction of His majesty, His immensity and 
amiability, the greater is the desire to possess that supremely per- 
fect good, the greater is the joy in Him, the more we wish to live 
only for Him, to please Him alone and to be united with Him eter- 
nally. 

The second motive of our love of God is that He first loved us, 
and endowed us with countless blessings of soul and body. 

Long before we ever lived, long before our heart beat for the 
first time, God thought of us with love. God has created us for 
Himself, and for us He created everything upon earth: the air 
that we breathe, the sun which illumines the day, the moon which 
brightens the night, everything that feeds and clothes us, every- 
thing that rejoices the heart of man, God created for our sakes. 
For love, God even gave His only begotten Son to death in order 
to save us from eternal death, although we and all mankind had 
become His enemies by sin. If we dearly love a person who has 
rescued us from danger of death, who has bestowed love and 
friendship upon us, who delivered us from a temporary hardship, 
how much more ought we to love God from whom all good comes? 
Ask yourself, for instance, how highly you value your speech, your 
sound senses, your straight limbs, and your good health, and you 
will find that these blessings are priceless. Who has bestowed all 
these upon you? Your heavenly Father—God. 

The third reason of our love of God is because He commands 
us to love Him and promises us eternal happiness as a reward. 

Upon reflection you will, perhaps, shake your head and think: 
how is it that God commands us to love Him? Is it not a matter 
of course that we should love the best of Fathers, our greatest 
benefactor, the Supreme Good? So you think, who were born 
and brought up in the Catholic faith, so also thought those Japanese 
converted from paganism to Christianity, who, when they heard 
of the commandment of the love of God, cried out, “ How is it pos- 
sible that reasoning men must have a law to love God, who has so 
loved us?” 

The command to love God ought, for this reason, not to be a 
hard one for us, for Jesus has said: “ My yoke is sweet, and my 
burden light.” But God has given us this commandment with the 
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wisest intentions. Our love, namely, should not only be an act of 
knowledge and of feeling, but at the same time an act of humble 
obedience in order that from our love a greater merit might arise. 

God has promised to those who love Him a reward, which, how- 
ever, He does not owe us. This reward is a twofold one: temporal 
and eternal. It consists, 1. In that holy happiness which those only 
know who really love God, which can be described only by the 
words: “ heaven upon earth.” 2. He who loves God is an object of 
divine love, and whosoever is loved by God is also the object of 
His especial care. 3. He who loves God is consoled in all the cir- 
circumstances of life; for, as he gives no cause for chastisement, 
all his sufferings are but trials. 4. He who loves God walks con- 
tinually in the path of God, and that leads to heaven, to the enjoy- 
ment of that bliss which God has prepared for those that love Him. 
Hence, the love of God renders even death sweet and easy, for it 
is, indeed, the gate through which we arrive at the object of our love, 
through which we go to Him for whom we have sighed so many 
years. 

The Catechism now discusses perfect and imperfect love. It 
describes perfect love as the love of God above all, because He is 
infinitely good. It describes imperfect love as that love which comes 
from the fear of God or from the hope of good. In perfect love 
we prize God highly for Himself and His perfections; in imper- 
fect love we prize God highly for our own sake, because He is the 
author and giver of our happiness. He who has perfect love, does not 
love God for reward or on account of heaven, and would even 
love God if there were no heaven. 

How is the love of God lessened and lost? By venial sin the love 
of God is lessened in fervor ; by mortal sin it is lost from our hearts. 
God is holiness itself. He can not, therefore, dwell in a heart 
where sin and vice abide. He who turns away from God, he who 
prefers the creature to the Creator, turns God away from him. 
Mortal sin is likened to a dark, black cloud, that places itself be- 
tween the sun and earth, so that the sun’s rays can not reach us, 
and the sun is completely hidden from us. The sinner resembles 
a tenant who rudely ejects a kind landlord, whom a thousand 
others would rejoice to receive. 

Although venial sin does not banish God entirely from our 
hearts, still it weakens our zeal. As in spring a salubrious tempera- 
ture is chilled by a hail storm, so through venial sin the love of 
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God grows colder. When we are clothed in a fine white garment, 
we are careful not to soil it in any way. In the same way we should 
take care that our hearts be not soiled by venial sin. The appli- 
cation teaches us to exercise ourselves earnestly in the love of God, 
and tells us how we should do this, namely: 

1. We should often think of God and pray to Him. 2. We should 
do and suffer everything for His sake. 3. We should fear nothing 
so much as to offend Him. Even the most difficult task becomes 
easy by practice. It ought not to be sufficient for us to love God, 
but we should love Him ever more and more; our love of God should 
have a true fervor. Our love of God should increase even until 
our death. 

To grow in the love of God we should frequently think of Him, 
because when we think of God we are reminded of His perfections 
and His goodness toward us, and the desire will be excited in us 
to be united with God. This desire will lead to the resolution so 
to live that this wish may some day be realized. And as this is not 
possible of our own strength, it follows that we must also pray 
to God and implore His grace. 2. We should do and suffer every- 
thing for God’s sake. What we begin in God’s name ends in bless- 
ing, and what we do for God’s sake tends to our merit for eternal 
life. If God sends us trials and sufferings, we must bear even the 
bitterest trouble for God’s sake. Did not even Job, Tobias and 
Joseph have to endure bitter trials, and they were just! 3. We 
should fear nothing so much as to offend God. When one under- 
takes to insult and ill-use a good and kind superior, he is questioned 
as to his sanity. It is really hard to believe that man’s audacity 
could go so far as to insult God by the commission of grievous 
sin. Man, poverty-stricken, who lives by God’s graces and bless- 
ings; poor man, who, in God’s hands, is as little as a worm in 
the dust; this weak creature dares to revolt against his Benefactor 
and to offend Him. 

Dear children, surely you will to-day promise the good God 
never more to offend Him, but ever love Him most ardently. 
| I will now question you in order to learn how attentively you 
have listened to my words. 
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QUESTIONS AND ANSWERS. 
A THOROUGH REHEARSING OF THE SUBSTANCE OF THIS LESSON. 


es Of what have we spoken to-day? Of the reason why we should love 
od. 

2. How many reasons or motives for the love of God does the Catechism 
give? The Catechism gives three reasons. (Name the three.) 

., What is the first reason? Because He is the supreme and most perfect 
good. 

4. Why is God the supreme and most perfect good? Because God is not, 
like creatures, good only in a certain measure, but He unites in Himself every 
good quality without measure or number. 

5. To what degree are creatures good? Only to a very limited degree. 

6. What do we say, however, of God’s perfections? We say that God has 
all possible good qualities in Himself and in the highest degree. 

7. How do we know this? Partly by revelation; partly by our reason. 

8. Which of the perfections of God can we perceive by our reason? The 
omnipotence, wisdom, and goodness of God. 

9. What must we do in order to love God on account of His perfections? 
We must strive always to learn to know God better. 

10. In what manner? By Christian instruction. 

11. What is the second reason for the sake of which we should love God? 
Because God first loved us, and has bestowed innumerable blessings upon 
us in soul and body. 

12. What means, “God has first loved us?” That God loved us before 
He created us. 

13. For whom did God create us? God created us for Himself. 

14. How do you explain this? God has created us to know Him, love 
Him, serve Him, and one day to be happy with Him. 

15. How does God still further prove His love for us? By lavishing 
upon us countless blessings. 

16. How may we divide the blessings which God bestows upon us? We 
may divide them into blessings of the soul and of the body. 

17. Name the blessings of the soul? Reason, understanding, free-will, 
forgiveness of sins, His grace for the doing of good. 

18. Name the blessings of the body? Life, health, sound limbs, perfect 
senses, food, clothing, dwelling, etc. 

19. What is still more to be admired in God’s blessings? That God be- 
stows these blessings upon us, although we are His enemies by sin, and 
have not deserved them. 

20. What return should we make to God for His priceless blessings? We 
should love Him. 

21. Now, what use should you make of God’s blessings so as to prove your 
love for him? I should only use them for good. 

22. For what purpose should you never use your hands? For evil deeds, 
stealing, etc. 

23. For what should you never use your speech? For lying, cursing, 
blaspheming, perjury, etc. 

24. What, on the contrary, should you do, for instance, with your lips, 
as God is so good to you? I should praise and thank God with my lips. 
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25. What is the third reason why we should love God? Because God com- 
mands us to love Him, and promises us eternal salvation as reward for it. 

26. If one should reflect upon the commandment of the love of God, what 
might easily arise? A doubt might arise in us. 

27. Upon what might a doubt arise? That God has commanded us to love 
Him. 

28. Why should this create a doubt in us? Because it should be re- 
garded a matter of course that we love God. 

29. For what reason? Because God is our best Friend and greatest 
Benefactor. 

30. If, then, it is a matter of course that we should love God, why has 
God even commanded us to love Him? Because our love should be not only 
an act of knowledge and feeling, but also a meritorious act of obedience, and 
humble subjection. 

31. Ought, therefore, this divine command to be hard? No; it ought to 
be easy and sweet. 

32. What else has God done to encourage us to love Him? As a reward 
he has promised us true happiness. 

33. What do you know about this reward? It is twofold—a temporal and 
an eternal one. 

. What does one experience who truly loves God? An unutterable, 
heavenly delight and happiness. 

35. What does God do to those who love Him when He sees them in 
danger? God protects those who love Him. 

36. What may those persons who love God be, when He sends them suf- 
fering and affliction? They may be consoled. 

37. For what reason? Because their sufferings are not punishments. 

38. Upon what road do those walk who love God? They walk upon the 
road to heaven. 

39. And where will this road most surely lead them? To eternal hap- 
piness. 

40. What effect has the love of God upon the thought of death, which, as 
arule, appears terrible to man? The love of God makes death sweet and easy. 

41. Why is this? Because it conducts us to God, the object of our most 
ardent love. 

42. The Catechism speaks of a perfect and an imperfect love. When is 
our love perfect? (Answer according to the Catechism.) 

43. If we love God in a perfect way, for what reason do we prize Him 
highly? We prize God highly for His own sake because He is the author 
of all goodness. 

44. Now, when the Christian feels that he has the love of God in his 
heart, what ought to be his endeavor? His endeavor should be not to ban- 
ish it from his heart. 

45. How is the love of God banished from our hearts? By mortal sin. 

46. Why is God banished from our hearts by mortal sin? Because God is 
the Holy of Holies, Purity itself. 

47. Where sin reigns, therefore, who can not dwell there? God can not 
dwell there. 

48. What comparison did I employ to make this plainer? That of a rude 
tenant who would eject his own kind landlord from the house. 

49. What effect do venial sins have upon the love of God? Venial sins 
lessen the love of God. 

50. What comparison did I employ? That of a hail storm chilling the 
atmosphere, so does venial sin make the love of God grow colder. 
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51. And when the love of God is lessened more and more by venial sin 
what will happen finally? The love of God will cease altogether. : 


52. With what did I further compare sin? With a dark, threatening 
cloud, which obscures the sun so that its rays can not reach us. 


Now, if a person had on a fine, white garment, about what will he 
be careful? About not soiling the same. 


54. What do you learn from this? That we should not allow our pure 
hearts to be soiled even with little sins. 


55. To what should all this incite us? It should incite us to exercise our- 
selves earnestly in the love of God. 


56. What effect has the practice of a particular task? By practice, a dif- 
ficult task gradually becomes easy to us. 


57. And how must we practise the love of God? By frequently thinking 
of God and praying to him. 


58. What is always united with the thought of God? The thought of 
His perfections and goodness and the desire to be united with Him. 


59. What will those persons resolve who desire to be united with God? 
They will resolve to live so that they may some day be united with God. 


60. However, as man can not do this of his own strength, what should he 
do, therefore? He should continually pray to God and ask Him for His 
grace. 


61. What further should we do to exercise ourselves in the love of God? 
We should do and suffer everything for His sake. 


62. How does everything end which we do for God’s sake? It ends with 
blessing. 


63. To what does that tend which we do for God’s sake? It tends to a 
merit for heaven. 


64. How do we suffer for God’s sake? By patience and resignation unto 
the divine will. 


65. Can you name some of the just who suffered with patience for God's 
sake? Job, Tobias, and Joseph. 


66. What does God generally send us after sufferings that we have borne 
patiently for His sake? God sends us joys again. 


67. What is the third means to perfect ourselves in the love of God? We 
should fear nothing so much as to offend Him. 


68. What does he do who offends God by grievous sin? He calls forth 
God’s just punishment. 


69. When a man offends or ill-uses a good and kind superior, what do 
we think of such a man? We believe that he has lost his reason. 


70. Why do we believe this? Because a reasoning man would not do 
such a thing. 


71. What does the miserable sinner dare to do to God? He dares to 
insult Him. 


72. If a worm crawling in the dust could insult you and heap injurious 
words upon you, what would you do to it? I should trample it under foot. 


73. What could God, also, do to the sinner? God could annihilate him. 
74. Why does He not do this? Because God is long-suffering. 
75. What will you do so as not to offend God? I will commit no sin. 


God grant that you may keep this promise which you have just 
made. You have heard in the instruction how happy are those who 
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love God here and in the next life. God is our most loving Father. 
He thinks only of our happiness! Which of you would be so fool- 
ish as to risk his own happiness? 





IV. 


On THE LovE oF OurR NEIGHBOR. 


DEAR CHILDREN :—In the first and great commandment which 
God had given us, the love of our neighbor is decreed side by side 
with the love of God. Christ said: “ And the second is like to this: 
Thou shalt love thy neighbor as thyself.” Therefore, the Cate- 
chism asks: After God, whom must we love? The answer is: Our 
neighbor; that means all mankind, without exception. Even our 
reason must tell us of this obligation to love our neighbor; for if 
we believe that every man is made to the image of God, it follows that 
we must respect our neighbor as the image of God, and if we 
despise the image of God, we despise God himself, the original and 
creator of this image. 

The Catechism tells us who is our neighbor, and says: All men, 
without exception, i. e., rich, poor, high or low, princes and beggars, 
friend and foe, good and bad, the just and the sinner, Christians, 
Jews and the heathen, all men are our neighbors. The reason 
why we should love our neighbor is answered in the Catechism in 
this manner: (1) Because Christ our Lord commands it; (2) Be- 
cause He Himself taught us so by His example; and (3) Because 
every man is a child of God and made to His image, and because 
all men were redeemed by the blood of Christ and called to eternal 
salvation. Holy Writ says: “ Have we not all one Father? Hath 
not one God created us? Why, then, doth every one of us despise 
his brother ?” 

1. The commandment of the love of our neighbor is to be found in 
several places in Holy Scripture; for instance: “ By this shall all 
men know that you are my disciples, if you have love one for an- 
other.” “ Be ye therefore followers of Christ, as most dear chil- 
dren, and walk in love, as Christ also hath loved us and hath de- 
livered Himself for us;” and “ This I command unto you, that you 
love one another.” ) 
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2. Jesus has taught us so by His own example. It was His love 
for mankind which induced Him to come to this earth to be our 
servant ; it was His love which induced Him to subject Himself to 
the greatest sufferings and to an ignominious death; it was His 
love which induced Him to go about and heal the sick and raise 
the dead; it was His love for mankind which made Him shed 
tears over the misfortune of Jerusalem, which would crucify Him, 
It was this same love that prompted Him to pray even on the cross 
for His bitterest enemies. He loved all men and did good to all. 

3. Because each man is a child and the image of God, redeemed 
with the blood of Christ, and called to eternal salvation. 

We are, therefore, all children of our Father, because we are 
descendants of Adam and Eve, and like these created to the image 
of God. For this reason, says the prophet: “ Have we not all one 
Father? Hath not one God created us? Why, then, doth any 
one despise his brother ?” 

If, then, all of us are children of God, it follows that we are 
brothers and sisters, that we belong to one great family of God, 
and necessarily we must love one another. He who hates and 
despises his neighbor, hates and despises the Lord. 

Furthermore, we must remember that Christ, through His 
precious blood, has redeemed us all and made us His own. The 
result is, that before God all men are equally precious. We also 
have all the same destiny, namely, eternal salvation. God does 
not make distinction amongst men, and neither should we, in the 
love of our neighbor, consider person, social standing, wealth or 
birth, but should regard all alike as brothers and sisters. Even 
if a person has made himself unworthy, by sinful conduct, we 
must not hate the sinner, though we must abhor the evil he has 
committed. Remember that at any moment he may reform by the 
grace of God, and the love of our neighbor commands us to pray 
for the sinner, to teach him better, to admonish him, to give him 
good example, and thus to lead him back to virtue. 

What qualities must the love of our neighbor possess? It must 
be : (1) Sincere; (2) Disinterested; and (3) General. 

As in the love of God, so in the love of our neighbor, certain 
qualities are specified so that we may examine ourselves whether our 
love of our neighbor is what it should be. 

When is our love sincere? Our love is sincere when we love 
our neighbor as we love ourselves. 
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The true, sincere love of our neighbor consists, like the pure 
love of God, not in fine words, but in actual works. 

With fine words the hungry are not fed, nor the naked clothed. 
What is the good of mere words of sympathy and consolation, if 
not accompanied by works of charity? Very beautifully St. Au- 
gustine speaks of Christian love when he says : “ Love makes the poor 
rich, and without love the rich man is poor.” Love knows how to 
accomplish much with little and to make a small gift, a little token, 
of great value. 

The first Christians gave us a good example of neighborly love. 
They held everything in common; there were neither rich nor poor 
amongst them. What the one had, was shared by the other. 

When do we love our neighbor as ourselves? We love our 
neighbor as ourselves when we observe the words of Christ: “ All 
things whatsoever you would that men should do to you, do you 
also to them.” 

What we wish, spend and do for ourselves, we should also do, 
spend and wish for our neighbor. Anything detrimental and in- 
jurious which we try to keep away from ourselves, we should also 
try to keep away from our neighbor. Health, life, fortune, honor, 
good name and salvation of our neighbor, should be as sacred and 
dear to us as much as our own, and their preservation for our 
neighbor should be as much our concern as if they were our own. 

When is our love disinterested? Our love is disinterested when 
we do good to our neighbor for God’s sake, and not for praise or 
reward by men. Disinterested love does not ask for praise or 
honor before the world, nor temporal reward, nor even the return 
of love; all the good it does, it does for the love of God. It is 
satisfied with the fulfilment of the commandment of God. To 
carry in the heart the consciousness of duty well done is its greatest 
reward. Such disinterested love was possessed by Abraham, who 
left to his cousin Lot the choice of the more or less fertile 
pastures of the land; also by Moses, who, when his people had 
offended God most grievously by their idolatry before the golden 
calf, was willing to let himself be stricken out of the book God had 
written, that he might save the Israelites from the wrath of God. 

Then the apostles, who, for the love of man, forsook everything 
and did not even fear the most cruel death, that they might bring 
salvation to man by teaching him the Christian religion. But the 
most sublime example of all was that divine model of love, Jesus 
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Christ Himself, who, for love of man, left heaven and gave 
His blood and life for the salvation of mankind. 

When is our love general? Our love is general when we ex. 
clude no one from it, be he our friend or our enemy. 

To love our friends and benefactors should not be difficult, but 
it is a difficult thing to love our enemies, to love those who haye 
injured us, and those who are filled with hatred for us. There- 
fore, says the Divine Saviour: “ For if you love them that love 
you, what record shall you have? Do not even the publicans this? 
And if you salute your brethren only, what do you more? Do not 
also the heathens this?’ Just as God dispenses His gifts and bless- 
ings upon all mankind, as He lets the sun shine and the rain fall for 
all humanity, without exception, so should likewise your love em- 
brace all men, friends and foes, Christians and men of different 
faith, good and bad, the just and the sinner. Jesus wanted to teach 
us the universal love of our neighbor by the parable of the good 
Samaritan (which should be here related). To the one to whom 
Jesus told the parable, He said: “ Go and do thou in like manner,” 
Many people believe to be doing enough, by omitting to take re- 
venge upon their enemy and to let an opportunity to do so go by. 
The Catechism asks: “Is it not enough if we do not revenge our- 
selves on our enemies?’ No! God commands us to love our 
enemies; that we should wish them well and be ever ready to 
assist them in their necessities with all our strength. By enemies, 
we understand not only those who actually offend us, but also 
those who bear malice toward us, who, perhaps, envy us our good 
fortune and who are ever ready to hurt, publicly or secretly, our 
honor and good name, our fortune and worldly possessions, or even 
our life and limb. 

The Pharisees and the high priests, for instance, were sworn 
enemies of Jesus, and their hatred was not satisfied until they had 
crucified Him on Calvary. Nevertheless, Jesus forgave them their 
malice and prayed for them. 

Jesus did not only counsel us to love our enemy, but He abso- 
lutely commanded us to do so, with the words: “ Love your enemies; 
do good to them that hate you; pray for them that persecute and 
calumniate you; that you may be the children of the Father who is 
in heaven, who maketh His sun to rise upon the good and the bad, 
and raineth upon the just.and unjust.” 

A noble example of love of our enemy is also St. Stephen, who 
prayed for his enemies, even while they were stoning him to death. 
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With the love of our enemy must be connected a desire for recon- 
ciliation with him. Therefore, Christ said: “If, therefore, thou 
offer thy gift at the altar, and there thou rememberest that thy 
brother hath anything against thee, leave there thy offering be- 
fore the altar and go first and be reconciled to thy brother, and then 
coming, thou shalt offer thy gift.” We therefore pray in the Our 
Father: “ Forgive us our trespasses, as we forgive those who tres- 


pass against us.” 
Before going further, we will shortly repeat what we have learned 


just now. 


QUESTIONS AND ANSWERS. 
A THOROUGH REHEARSING OF THE SUBSTANCE OF THIS LESSON. 


1. Of what does this lesson treat? This lesson treats of the love of our 
neighbor. 

2. What does Christ say of the commandment to love our neighbor? Jesus 
says: “And the second commandment is like to this: Thou shalt love thy 
neighbor as thyself.” 

3. After God, whom must we therefore love? Our neighbor, i. e., all 
mankind without exception. 

4. Why must we love our neighbor? Because Christ our Lord commanded 
it, etc. 

5. The first reason, therefore, is because Christ Our Lord commanded it. 
Can you give me a quotation showing this command? “ Thou shalt love thy 
neighbor as thyself.” 

6. Another? “By this shall all men know that you are my disciples, if 
you love one another.” 

7, And another? “This I command unto you, that you love one another.” 

8. What is the second reason why we must love our neighbor? Because 
Our Saviour has taught us so by His own example. 

9. What has Christ done for the love of man? For the love of man He 
came from heaven to earth. For the love of us He became man, and subjected 
Himself to unutterable sufferings and an ignominious death. 

10. What more did He do for the love of man? He cured the sick and 
raised the dead. 

_ 11. What proved His love for the city of Jerusalem? The tears shed over 
its misfortunes. 

12. What did Our Saviour do on the cross to prove His love for all men? 
He prayed for his bitterest enemies: “ Father, forgive them, for they know 
not what they do.” 

13. As Jesus has given us such a beautiful example, what should we do? 
We should follow this beautiful example. 

14. What is the third reason why we should love our neighbor? Because 
every man is a child and image of God, redeemed by the blood of Christ and 
called to eternal salvation. 

15. If all people are children of God, how should they treat one another? 
They should treat one another as brothers and sisters. 
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16. If, then, one should hate and despise his neighbor, whom does h 
and despise? He hates and despises God. ; © hate 

17. Why? Because God has created man to His image. 

18. Name another reason why we should love our neighbor? Because 
Christ shed His blood and died on the cross for us. 

19. What is the result of this? That before God we are all of equal value. 

20. What more do we men have in common? We have the same vocation, 

21. What is the vocation of every man? To be saved. 

22. Who is excepted from this vocation? No one is excepted from this, 

23. If God loves all men without distinction, what is it our duty to do? 
We should also love our neighbors without distinction. 

24. But if a person has made himself unworthy by sinful conduct, what 
should we do? We should not hate the sinner, though we hate the evil he 
has done. . 

25. What may happen to such sinner at any moment? He may amend 
and reform. 

26. What should we do for the love of such a sinner? We should pray 
for him, teach him, admonish him, give him good example, and so lead him 
back to virtue. 

27. The Catechism also tells us of the qualities which our love of the 
neighbor should have. For what reason? So that we may examine ourselves 
whether our love of our neighbor is of the kind it should be. 

28. What qualities should our love of our neighbor have? It should be 
sincere, disinterested, and universal. 

. When is our love of our neighbor sincere? When we love our neigh- 
bor, not for appearance’s sake, but when we love him as we love ourselves, 

30. What do we call a person who loves his neighbor merely for ap- 
pearance’s sake? We call such a person a hypocrite. 

31. Who has given us a beautiful example of the love of our neighbor? 
The early Christians. 

32. In what respect? They held everything in common; there were neither 
rich nor poor amongst them. 

33. When do we love our neighbor as ourselves? When we observe the 
commandment of Christ: “ All things whatsoever you would that men should 
do to you, do you also to them.” 

34. How did I explain this to you more fully? What we wish, spend, and 
do for ourselves, we should also be ready to do, spend, and wish for our 
neighbor. Everything detrimental and injurious which we try to keep away 
trom ourselves, we should also try to keep away from our neighbor. The 
health, life, fortune, honor, good name, and salvation of our neighbor should 
be as precious to us as our own. 

35. When is our love disinterested? Our love is disinterested when we 
do good to our neighbor for God’s sake and not that we may be praised and 
rewarded by men. 


36. Who practised this disinterested love? The good Samaritan. 
37. Who in the Old Testament? Abraham, who left to his cousin Lot the 
choice between the pastures of the land. 


38. Who in the New Testament has given us an example of disinterested 
love? Jesus and the apostles. 


39. What did the apostles do for the love of mankind? They forsook 
everything to make men happy by their teachings. 


40. What did Jesus do for the love of man? He gave His blood and life 
for the salvation of mankind. 
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1. When is our love universal? When we exclude nobody from it, be he 
friend or enemy. 

42. The Catechism makes a difference here between love of friend and love 
of enemy. Whom do you call your friend? I call a friend the one who loves 
me and wishes me well. 

43. Whom do you call your enemy? I call my enemy the one who hates 
me and wishes me evil. 

44. By what do we recognize a friend or an enemy? By their behavior 
and actions. 

45. What must be our feelings toward our enemies according to the com- 
mandment of Jesus? We must love them. 

46. Is this easy or difficult? It is difficult. 

47. What does Jesus call the love of an enemy? He calls it a new law. 

48. In what words? In the words: “You have heard it said that the 
ancients were told: Thou shalt love thy neighbor, but hate thine enemy; but 
I say to you: Love your enemy.” 

49. In what parable did Jesus show us a picture of true love of our 
neighbor? In the parable of the good Samaritan. 

so. Tell it. (The parable is here recited by one of the children.) 

51. Who does this parable speak of? It speaks of a man who traveled 
from Jerusalem to Jericho. 

52. What happened to him on his way? He fell among robbers. 

53. What did they do to him? They stripped him, and having wounded 
him, went away, leaving him half dead. 

54. Who passed down the same way? At first a priest. 

55. What did he do? He passed by. 

56. Who came after him? A Levite. 

57. What did he do? He also passed by. 

58. What caused the priest as well as the Levite to pass by without help- 
ing their neighbor? The fear that the robbers might still be in the neigh- 
borhood and fall upon them too. 

59. Who then passed the same way? A Samaritan. 

60. What is a Samaritan? A man from the land of Samaria. 

61. What were the relations between the Samaritans and the Jews? They 
were enemies. 

62. What, in spite of this fact, did the Samaritan do? He assisted the 
wounded Jew. 

63. How did he assist him? He bound up his wounds, and, setting him 
upon his own head, brought him to an inn and gave money to the host, saying: 
“Take care of him.” 

64. What did Jesus say after he told this parable? Go and do thou in like 
manner. 

65. Is it enough, if one does not take revenge upon one’s enemy? No; 
God commands that we shall love our enemies, i. e., that we should wish 
them well and be ever ready to assist them. 

66. What should be connected with the love of our enemy? The desire 
and wish for reconciliation. 

67. What do we say, therefore, in the “Our Father” ? “ Forgive us our 
trespasses as we forgive those who trespass against us.” 

68. What does this prayer contain? It contains: I. a request; 2. a promise. 

69. What do we request? We request God for forgiveness of our sins. 

70. And what do we promise God? We promise God that we will for- 
give others. 
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71. What is the prayer of one who does not desire a reconciliation with 
his enemies? His prayer is a lie. 


72. And what will Almighty God do? He will not pardon such a one. 


73. Who has given us the most sublime example of love of our enemy? 
Our divine Saviour Jesus Christ. : 


74. What did He pray when He was suffering upon the cross? He prayed: 
“Father, forgive them, they know not what they do.” 


Learn well this lesson taught by our Saviour, and strive all your 
life to practise it and you will win the reward of the faithfyl— 
heaven itself. 





¥. 


THE Love oF Our NEIGHBOR (CONTINUED). 


DEAR CHILDREN :—In our last instruction we came to the ques- 
tion: “ What sort of people does Holy Scripture particularly recom- 
mend to our charity? In general all those in corporal or spiritual 
need. The commandment of the Christian love of our neighbor 
is universal and extends to all mankind. There are, however, par- 
ticular cases when the love of our neighbor must move us to his 
aid in caring for the special wants and necessities of our fellow- 
men. The persons recommended to this special consideration are: 
(a) the poor, (b) the widows, and (c) the orphans. 

First of all the poor. We call poor those persons who lack the 
necessary means for their material support, such as food, clothing, 
and shelter, and who are unable to procure these necessaries. There 
is a distinction to be made between a deserved and an undeserved 
poverty. Poverty is deserved when persons through extravagance 
or idleness, consequently through their own fault, are deprived 
of income. Poverty is undeserved when persons through no fault 
of their own become poor, by misfortune or severe visitations from 
God. 

Furthermore, the Catechism mentions widows who, deprived of 
their husbands’ support, are exposed to much hardship, as, for 
instance, poverty, or oppression by unkind and unscrupulous per- 
sons. Also the orphans are specially mentioned. Orphans are 
those who have lost both parents and are therefore deprived of 
parental home and care, and therefore stand in special need of 
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the loving care and protecting guidance of others. Theirs is a 
case for the special exercise of Christian compassion and assist- 
ance. The Catechism asks further: How are we to assist them? 
The answer is: By corporal and spiritual works of mercy. 

As our Divine Saviour, during His human life, devoted Himself 
to the care for corporal and spiritual necessities of men, fed the 
hungry, restored the sick to health, and assisted those in need, 
so also should we follow His example and prove our neighborly 
love by deeds. The Catechism mentions first the corporal works 
of mercy. They are so called because they pertain to the body. 
They are seven in number: 1. To feed the hungry. 2. To give 
drink to the thirsty. 3. To clothe the naked. 4. To harbor the 
destitute. 5. To visit prisoners. 6. To visit the sick. 7. To bury 
the dead. The first of the corporal works of mercy just mentioned 
is to “feed the hungry.” By hungry are understood those who 
do not possess the necessary means for sustenance, and who on 
account of sickness, infirmities, or other reasons are unable to earn 
their dail bread. We must assist these hungry ones: 

I. By assisting them with money to buy bread and groceries ; 

II. By recommending them to other benevolent persons ; 

III. By obtaining work for them, and 

IV. By sharing with them our own meals. 

As examples of benevolence to the hungry may be mentioned 
Job, who shared everything he had with the poor and the widows 
and orphans. Also Tobias is named as a particular model of 
charitableness. And in the New Law we have the most sublime 
example in Christ who performed a miracle in the desert in order 
to feed the hungry multitude. The apostles ordained deacons 
for the special care of the poor and hungry. 

An example of avarice and greed, however, was the rich glut- 
ton, who would not permit poor Lazarus to partake of the crumbs 
that fell from his table. 

What can equal the gratification felt by the one who pro- 
vides for the wants of a poor and hungry man or woman, 
and who is rewarded by their grateful wish, “ May God bless 
you!” 

The second of the corporal works of mercy is to give drink 
to the thirsty. This work of Christian neighborly love is 
especially of value in the hot climates, as for instance in sandy 
deserts, where for miles and miles not a single drop of water is to 
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be found. How refreshing is a drink of cool water to a traveler 
parched with thirst. 

The third corporal work of mercy is to clothe the naked. There 
are found in winter time many poor persons whose clothing 
is so ragged, torn, and thin that they shiver with cold. There 
are also poor children who for want of proper clothing can not 
attend school or church. Many of us can spare some worn out 
garments or a few cents to help these needy persons to buy some 
clothing. The holy doctor St. Ambrose warned the rich: What 
answer will you one day give to the Divine Judge, you who have 
adorned your walls with costly tapestries, but who allowed the 
poor to go naked? There exist now associations of benevolent 
persons who provide poor children with clothing, especially during 
the winter, and also assist them with proper garments when they 
are about to make their first communion. When you grow up 
and have some means, do not fail to join in these works of charity. 
The fourth corporal work of mercy is to harbor those without 
shelter. There happen to be poor persons who lack the means 
necessary for a night’s lodging. Examples of this work of charity 
we find in the middle ages, when there were houses established where 
such people could find shelter. In our days there are many houses 
of religious orders where this hospitality is practised. We find ex- 
amples also in the Bible. The sisters Martha and Mary took Jesus 
into their house to give Him food and lodging. The disciples at 
Emmaus invited Jesus, whom they did not recognize, to spend the 
night with them. In the ordinary exercise of this kind of charity 
great precaution must, of course, be used, so as not to shelter 
immoral or dishonest people. It is therefore often more advisable to 
give alms to such, that they may be able to procure shelter. 

Before we proceed further we will review this instruction: 


QUESTIONS AND ANSWERS. 
A THOROUGH REHEARSING OF THE SUBSTANCE OF THIS LESSON. 


1. What persons are particularly recommended to our charity? The poor, 
the widows and orphans, and in general all those who are in corporal or 
spiritual need. 


2. Why are these persons recommended to our particular charity? Be- 
cause they in particular have need of it. 

3. Who are understood by the poor? Those persons who have not the 
necessaries of life, and who lack the means of obtaining them. 
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4. What two classes of poor are there? The deserving and undeserving 

r. 
“ When is poverty deserved? When it is caused by extravagance or 
idleness. 

6. When is poverty undeserved? When caused by misfortunes. 

. Why are widows particularly recommended to our charity? Because 
they have no protector and are often exposed to much hardship. 

8, Who else is particularly recommended to our love? The orphans. 

9. What are orphans? Those children who have lost both father and 


mother. , : 
10. What is generally the state of orphans? Their state is generally an 


unhappy one. | . 

11. Why is this? Because they have no loving parents to look after them 
or to protect them. 

12. Now what good can be done to such poor children? Kind persons 
can look after them and have them properly brought up. 

13. What are those institutions called where orphan children are received? 
They are called orphan asylums. 

14. What can be done, for instance, to give these children some pleasure? 
Presents can be sent to them, especially at Christmas and at the time of their 
first communion, etc. 

15. How must we help the poor, the widows, and orphans? By the cor- 
poral and spiritual works of mercy. 

16. Of what does the word works remind us? That we must prove our 
charity by works, and not only by words. 

17. What difference is there between the corporal and spiritual works of 
mercy? The corporal works of mercy have reference to the body, whilst the 
spiritual works apply to the soul. 

18. How many corporal works of mercy are there? There are seven. 

19. Name the first? To feed the hungry. 

20. Who are understood by the hungry? Those persons who have not 
the food necessary for their maintenance. 

21. How must we help them? We must give them alms to buy bread. 

22. What else? We should, if possible, obtain work for them, and even 
share our own meal with them if necessary. 

23. Name some examples of charity toward the hungry? Job gave of all 
that he had to the poor, widows and orphans. 

24. What did Christ Himself do to feed the hungry in the desert? He per- 
formed a miracle to procure food for them. 

25. What did the apostles do for the assistance of the hungry? They or- 
dained deacons to look after them. 

26. Upon what occasions should we in particular remember the poor? 
Upon joyful occasions. 

27. Why should we particularly remember the poor upon joyful occasions? 
Because it will bestow particular blessing upon them if we remember the 
poor by works of charity. 

28. Can you name an example of one who would not be charitable to his 
neighbor? The rich glutton. 

29. What is related of him? When Lazarus, poor and covered with sores, 
lay before his door, he was not allowed even the crumbs that fell from the 
glutton’s table. 


30. What punishment overtook him? He was condemned to hell. 
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31. When a poor person comes to you begging for bread or alms who 
really comes to our door? Jesus Christ Himself comes. 

32. What has Jesus said of those who do good to the poor? “ Whatsoever 
you do to the least of these, my brethren, I will regard as done unto myself” 

33. What will you, therefore, do in future, if a poor person comes to you 
and you have a large piece of bread, or cake, fruit, or meat? I will give 
some to the poor person. 

34. To whom shall you then give it? I shall give it to the Lord. 


35. Which is the second of the corporal works of mercy? To give drink 
to the thirsty. 

36. Where is this work especially important? In hot climates. 

37. If a thirsty person asks you for a drink of water what must you do? 
I must give it to him. 

38. What is the third corporal work of mercy? To clothe the naked, that 
means those who need clothing. 

At what season of the year is the want of clothes particularly trying 
and painful? In the winter time. . 

40. What happens if children are without sufficient clothes? They can 
go neither to school nor to church. 

41. What feast in the winter time should particularly remind us to assist 
the poor and needy? The feast of Christmas. 

42. The fourth corporal work of mercy is: To harbor those without 
shelter. What is understood by this? To give shelter to persons who are 
too poor to procure it for themselves. 

43. What examples of this work of mercy, also called hospitality, can 
= name from the Bible? The sisters Martha and Mary gave Jesus food and 
odging. 

44. Give another example? The Disciples at Emmaus invited Jesus, whom 
they did not recognize, to pass the night with them. 

45. What, however, must we observe in exercising this virtue? We must 
observe the greatest care. 

46. What is the best and safest means to enable a poor person to get a 
night’s lodging? The best way is to give them money for it. 











THE PREPARING OF CHILDREN FOR 
THEIR CONFESSIONS. 


“ Suffer the little children to come to me.”—Mark x. 14. 


II. WHO IS TO PREPARE THE CHILDREN FOR THEIR 
CONFESSIONS? 


We answer: The catechist who gives them their religious instruction. 
Giving the children assistance in their preparations for confession is part 
of their religious instruction, the practical application of the doctrines 
of faith and morals being the most important religious duty. Certain un- 
alterable conditions and circumstances may, however, have to be taken into 
consideration. 
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1. If the priest himself attends to the instruction in Catechism, he will 
also undertake the preparation of the children for confessions. Or he 
will, whenever the time for the children’s confession draws near, make 
enquiries of the teacher into the behavior of the children. It is advisable 
for the priest to ask the teacher’s assistance for looking after the children 
when they go to confession and communion in a body. 

2. Very often the priest and the teacher give instruction in Catechism 
conjointly, the teacher usually preparing the ground for the priest’s in- 
structing, or the priest examining and rehearsing the lessons that the 
teacher has before explained to the children. Under such conditions priest 
and teacher will easily come to an understanding on the question of pre- 
paring the children for confessions. Both must be interested in and de- 
sirous of a proper preparation of the children for this important duty. 

There are many good teachers who have the earnest wish and ability 
to make the children well disposed for confession. Being in daily com- 
munication with the children, they understand the child’s heart, and its 
manner of expressing itself. Consequently it is easier for such kind of a 
teacher to prepare children, particularly little ones, than it will be for the 
priest, who is not in daily contact with them. Proper-minded and zealous 
teachers will willingly undertake this work if asked to do so by the priest. 
If the teacher, however, is not inclined to do this, or, what is worse, if 
he or she is indifferent in religious matters, then it will be the duty of the 
priest to undertake this preparation himself. Teachers who have no interest 
for religion or religious practices, can not awaken such interest in the 
hearts of the children. They will make the children just as indifferent as 
they themselves are. The priest may talk the subject over with the teacher 
and give careful direction and advice. Particularly in the case of young 
teachers, just entering upon the duty of instructing children in religion, 
is it necessary for the priest to give such assistance and guidance by word 
and deed. 

A few words to the priests themselves. 

We are elected and called by Jesus Christ to be the shepherds of souls and 
to lead back the erring and lost sheep into the fold. Amongst children 
there are also erring sheep. These we must lead back to the Divine Shep- 
herd by careful preparation for, and conscientious handling in, confession. 

The Council of Trent tells us to instruct the faithful placed in our charge 
as to how to receive the sacraments for their salvation. If the little ones are 
to reap spiritual profit from their confessions they must be properly pre- 
pared. It is our duty to give them the necessary instruction and guidance. 
In the course of his duties the priest will become acquainted with the manner 
in which the children are prepared for confession by the teachers. If he 
becomes convinced that the teacher fulfils his or her task with zeal and 
ability he will acknowledge it with gratitude. If there are doubts about the 
willingness or ability of the teacher in this regard he will give assistance and 
advice. It will make a good impression upon the teacher as well as upon the 
children and upon their parents to see the zeal and care exercised by the 
priest in having the children receive a proper preparation and guidance for 


their confessions. 
(To be continued.) 
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Summary of the New Decrees and Decisions 
of the Roman Congregations. 


(THE FULL TEXTS ARE SUBJOINED. ) 


I. From the Congregation of Rites. 
Doubts solved with regard to Requiem Masses. 
II. From the Congregation of Rites. 
The obligation satisfied by hearing Mass on shipboard. 
III. From the Congregation of the Propaganda. 
(a) Indulgences and privileges conceded to the Sanctuary 
at Emmaus. 
(b) Abuses in celebrating Mass on shipboard. 
IV. From the Congregation of the Inquisition. 
Teaching on Probabilism. 


E S. CONGR. RITUUM. 


PLURIMA ET MAXIMI MOMENTI SOLVUNTUR DUBIA CIRCA 
MISSAM DE REQUIE. 


LABACEN.—R. D. Josephus Erker canonicus cathedralis ecclesiae Labacensis, 
de consensu Rmi. sui Episcopi, a Sacra Rituum Congregatione sequentium 
dubiorum solutionem humillime flagitavit; nimirum: 

I. Privilegium circa Missas de requie concessum sacellis sepulcreti ex 
Decreto n. 3903, diei 8 iunii 1896, et ecclesiae vel oratorio publico ac principali 
ipsius supulcreti ex Decreto n. 3944, diei 12 ian. 1897 ad 1um, favetne etiam 
sacellis, ecclesiis et oratoriis publicis sepulcreti, in quo olim cadavera sepelie- 
bantur, quod sepulcretum tamen hodie quacumque ex causa derelictum est ita 
ut defuncti in eo non amplius sepeliri soleant? 

II. Praefatum privilegium favetne etiam ecclesiae parochiali, quae cir- 
cumiacens habet coemeterium, quum in casu ecclesia parochialis revera 
evaserit ecclesia sepulcreti? 

III. In anniversariis stricte sumptis laicorum, quae fundata sunt extra diem 
vere anniversariam ab obitu vel depositione, protestne sumi oratio Deus in- 
dulgentiarum Domine? 
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IV. Anniversaria late sumpta, quae ex Decreto generali n. 3753 diei 2 dec. 
1891 pro fidelium pietate infra octavam Omnium fidelium defunctorum locum 
habent, suntne adeo praecise adstricta ad dictam octavam, ut aliis temporibus 
e. g. infra octavam Dedicationis ecclesiae vel Titularis eiusdem vel in uno ex 
Quatuor Temporibus non permittantur? _ } 

V. In ecclesiis ad chorum non obligatis plures Missas habentibus, in die 
Commemorationis Omnium fidelium defunctorum debetne esse una saltem 
Missa cum cantu de Commemoratione Omnium fidelium defunctorum, an 
omnes possunt esse lectae? _ : A 

VI. Quaenam Missa de requie sumenda est in ecclesiis unam tantum Missam 
habentibus, quando in die Commemorationis Omnium fidelium defunctorum 
occurrit alicuius defuncti dies depositionis ? 

VII. Ex Decreto n. 3944 diei 12 ian. 1877 ad 3’, et 3 apr. 1900 ad 3 et 4 in 
una Vicen. Missae privatae die vel pro die obitus seu depositionis in esslesiis 
et oratoriis publicis fieri permittuntur; si in iisdem etiam fiat funus cum Missa 
exequiali cum cantu, servatis servandis. Quaeritur: An funus cum Missa 
exequiali in cantu fieri debeat etiam in oratoriis semipublicis, ut fieri inibi 
possint praefatae Missae lectae de requie? 

VIII. Iuxta praefatum Decretum diei 3 apr. ad 3 et 4 in una Vicen. in ora- 
toriis privatis Missae, quae ibidem legi permittuntur, possunt esse de requie 
praesente cadavere in domo. Quaeritur: Utrum haec praesentia intelligenda 
sit de praesentia non solum physica sed etiam morali in domo, quatenus ex 
gravi causa ex. gr. ob contagiosum morbum cadaver vetatur haberi in domo? 

IX. Ex Decreto generali n. 3755 diei 2 dec 1891° Missam exequialem solem- 
nem impediunt Festa duplicia 1. classis solemniora, sive universalis Ecclesiae 
sive ecclesiarum particularium, ex praecepto Rubdicarum recolenda. Quae- 
ritur: Utrum haec ultima verba intelligenda sint tantum de Festis fori reco- 
lendis cum feriatione ex parte fidelium vel etiam de Festis chori sini feria- 
tione, qualia sunt e. g. anniversarium Dedicationis propriae ecclesiae, Festum 
patroni regionis, dioecesis aut loci, quae non ubique recoluntur a populo? 





1DecrEtuUM GENERALE.—Sacra Rituum Congregatio declarat: 

I. Anniversaria, seu Missas cum cantu pro defunctis, sive fundata a testatoribus pro 
die obitus aut alia determinata die, sive privata ad petitionem viventium, dummodo pro die 
obitus, non comprehendi in Generali Decreto diei 5 augusti 1662; et prohiberi tantum in 
duplicibus primae et secundae classis, in Dominicis et Festis de praecepto, infra octavis 
Nativitatis Domini, Epiphaniae, Paschae, Pentecostes et SSmi. Corporis Christi, nec non 
Feria IV Cinerum, maiori Hebdomada, in vigiliis Nativitatis et Pentecostes; sicut et 
tempore expositionis solemnis SS. Eucharistiae, in respectivis Ecclesiis tantum. 

II. Eadem Anniversaria si in diem impeditam incidant, vel in proximam diem liberam 
transferri posse, vel in proximiori antecedenti die similiter libera anticipari: dies autem 
liberi ii sunt qui in superius recensitis non comprehenduntur. : . 

III. Quod de diebus anniversariis pro defunctis statuit, Sacra Rituum Congregatio 
declarat extendendum esse quoque ad dies 3, 7 et 30 ab obitu, sive quoad Missam de 
— cum cantu, sive quoad translationem si impediatur. é 

IV. Denique Sacra Rituum Congregatio declarat, diem anniversarium pro defunctis, 
nec non dies 3, 7 et 30, tam a die obitus, quam a die depositionis —e posse. . 

V. De speciali vero gratia permittitur, ut in duplictbus minoribus celebrari quoque possint 
anniversaria, quamvis a die obitus non sint, quae a Religiosis Communitatibus, a Canoni- 
corum Collegits, a Confraternitatibus aut ab alits quibuscumque piis Sodalitatibus, pro 
Confratribus defunctis semel in anno fier solent; nec non illa, quae pro fidelium pietate 
infra octavam Omnium fidelium Defunctorum locum habent, exceptis diebus supra me- 
moratis. Contrariis non obstantibus quibuscumque. 

Die 2 decembris 1891. 

2Dubium III. Missae privatae de Requie, quae sub expressis conditionibus celebrari 
possunt praesente cadavere, licitaene erunt in quibusdam ecclesiis vel oratoriis sive publicis 
sive privatis?p—Ad III. Affirmative, dummodo cadaver sit physice vel moraliter praesens; 
sed si agatur de ecclesiis vel oratoriis publicis, fieri debet etiam funus cum Missa exequiali. 


3 Decretum est sequentis tenoris: 4 

Cum iuxta Rituale Romanum exequialem Missam in die obitus, etiam praesente 
cadavere, celebrare non liceat quando obstet magna diei solemnitas, quod et pluribus 
Decretis firmatum fuerat, pro opportuna impresentiarum ampliorique declaratione Sacra 
Rituum Congregatio decernit: 

I, Missam unam solemnem vel cum cantu, in die et pro die obitus, praesente cadavere, 
fieri posse quandocumque non occurrat aliquod ex Festis duplicibus primae classis solem- 
nioribus, seu universalis Ecclesiae, seu Ecclesiarum particularium, ex praecepto Rubricarum 
recolendis. Quibus in Festis comprehenduntur etiam pro universali Ecclesia ultimum 
triduum maioris Hebdomadae, non autem Feriae II et III Paschae et Pentecostes: pro 
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X. Quaeritur: Utrum Missa de requie cum cantu, quae ex praefato Decreto 
generali n. 3755 ad III, “celebrari potest pro prima tantum vice post obitum 
vel eius acceptum a locis dissitis nuntium, die quae prima occurrat non im. 
pedita a Festo 1 et 2 classis vel Festo de praecepto” cantari possit feria IV 
Cinerum, Vigiliis Nativitatis Domini et Pentecostes, feria IV, V, VI et sabbato 
infra octavas Paschatis et Pentecostes, quum licet hae dies neque festa sint de 
praecepto neque ritum 1 vel 2 classis habeant, excludunt tamen eadem Dy- 
plicia I classis? 

XI. Quaeritur: 1. An in Missis de requie, quae, abstrahendo a Missa exe- 
quiali solemni aliisque occasione huius lectis, in Semiduplictbus et Simplicibys 
occurrentibus ab obitu usque ad depositionem alicuius fiunt cum vel sine 
cantu, adhibendum sit idem formulare ac in die obitus seu depositionis? 
2. An idem dicendum sit etiam respectu Missarum, quae celebrantur in biduo 
post factam ob gravem causam sepulturam, si occurrat Semiduplex vel 
Simplex? 

XII. In Decreto n. 3822 diei 3 apr. 1894 disponitur, “ ut dum corpus Episcopi 
dioecesani defuncti, sacris indutum vestibus, in propriae aedis aula maiori 
publice et solemniter iacet expositum, Missae in suffragium animae eius per 
totum mane celebrari valeant, iis omnibus servatis etc.” Quaeritur: An haec 
dispositio necessario.intelligi debeat de Missis de requie pro defuncto Episcopo 
dioecesano inibi celebrandis, idque nullo habito respectu ritus aut solemnitatis 
diei, qua celebrantur, sive sit Duplex maius aut minus, sive classicum vel 
Festum solemne? 

XIII. Expositio Sanctissimi Sacramenti publica seu solemnis, quae fit de 
sewn Ordinarii potestne fieri etiam cum pyxide collocanda in throno taber- 
naculi? 

XIV. Expositio Sanctissimi Sacramenti privata, et minus solemnis, quae 
fit cum pyxide intra tabernaculum, ostiolo patefacto, si sit permanens et ex 
causa publica, impeditne Missas de requie? 

XV. Sacerdos obligatus sive ex fundatione sive ex stipendio accepto ad 
celebrandam Missam pro uno vel pluribus defunctis, satisfacitne suae obliga- 
tioni, applicando pro iisdem defunctis Missam officio diei conformem in Semi- 
duplicibus aliisque diebus Missas quotidianas de requie permittentibus, vel 
tenetur dictis diebus celebrare Missam de requie, etiamsi fundator vel dans 
eleemosynam, Missam de requie expresse non postulaverit nec Missa cele- 
branda sit in altari privilegiato? 

Sacra porro Rituum Congregatio, ad relationem subscripti Secretarii, ex- 
quisita sententia Commissionis Liturgicae, omnibusque accurate perpensis, 
rescribendum censuit: 

Ad I. Negative. 

Ad II. Negative. 

Ad III. Affirmative. 

Ad IV. Afirmative. 

Ad V. Missam in cantu de Commem. Omn. fid. defunct. in casu, non esse 
praescriptam. 

Ad VI. Missa erit ut in die obitus. 





particularibus vero Ecclesiis dies Dominica, in quam solemnitas Festi infra hebdomadam 
occurrentis alicubi ex indulto transfertur, modo celebretur a populo: nec non ubi et dontc 
Eucharistia_solemniter exposita habeatur. Reliquis autem quibuscumque diebus eadem 
Missa permittitur in omnibus Ecclesiis, illis tantum exceptis, in quibus unicus est Sacerdos; 
dum tamen, aut Missa parochialis seu conventualis dicenda est, aut Missa Rogationum vel 
Vigilia Pentecostes, quae transferri non possunt. 

fi. Quod si ex civili vetito, aut morbo contagioso, aut alia gravi causa, cadaver in Ec- 
clesia praesens esse nequeat, imo etsi iam terrae mandatum fuerit, praefata Missa celebrari 
quoque poterit in altero ex immediate sequentibus duobus ab obitu diebus, eodem prorsus 
modo ac si cadaver esset praesens. 

III. Denique eadem Missa celebrari proterit pro prima tantum vice post obitum vel eius 
acceptum og dissitis nuntium, die quae prima occurrat, non impedita a Festo duplici 
primae et secundae classis vel a Festo de praecepto: quo etiam in casu Missa dicenda erit 
ut in die obitus. 

Non obstantibus quibuscumque. 

Die 2 decembris 1891. 
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Ad VII. Negative in casu. Sat a 
Ad VIII. Affirmative, iuxta Decretum 3903 diei 8 iunii 1896. 
Ad 1X. Negative ad primam partem; Affirmative ad secundam, quoad festa 
localia solemniora. _ ; , : er 
Ad X. Negative in omnibus, iuxta Decr. gen. n. 3922 die 30 iunii 1896, 
n. 2. 
. 7 XI. Ad 1um. et 2 um., adhibeatur, Missa ut in die obitus, seu deposi- 
is. 
eo XII. Missae lectae, in casu, permittuntur ad normam Decreti n. 3903, 
diei 8 iunii 1896. 
Ad XIII. Negative iuxta Decreta. 
Ad XIV. Affirmative in casu, iuxta Decretum n. 2390 Varsavien. 7 maii 
6 ad 4.* 
"hi XV. Detur Decretum n. 4031 Plurium Dioecesium 13 iunii 1899, ad IV.° 
Atque ita rescripsit, die 28 aprilis 1902. 
D. Card. FERRATA, Praef. 
L. & S. *- D. PANICI, Arch. Laodicen., Secret. 


E S. RITUUM CONGREGATIONE. 
CIRCA ADSISTENTIAM MISSAE SUPER NAVIBUS. 


Vicen.—Quum nuper declarata sit uti publica pro navigantibus Capella 
fixa in navibus, et cum non raro contingat quod, dum naves in portu inveni- 
untur, familiae navigantium et officialium, aliaeque personae, diversis ex 
causis eas adeant; hodiernus Capellanus primarius Societatis Transatlanticae 
Barcinonensis, S. Rit. Cong.ni sequens Dubium pro opportuna declaratione 
humillime exposuit, nimirum: Utrum omnes qui in dicta Capella sacrosancto 
Missae Sacrificio adstant, tllud audire valeant in adimplementum praecepti de 
Sacro in festis audiendo. 

Et Sacra eadem Congregatio, referente infrascripto Secretario, exquisito 
voto Commissionis Liturgicae, proposito Dubio respondendum censuit: Af- 
firmative, iuxta Decretum Vicen., diei 4 Marti 1901. Absque speciali Indulto. 

Atque ita rescripsit, die 10 Maii 1got. 

D. Card. FERRATA, S. R. C. Praef. 
L. # S. *« D. PANICI, Arch. Laodicen., Secret. 


E S. C. DE PROP. FIDE. 

I. 

INDULGENTIAE AC PRIVILEGIA CONCEDUNTUR INTUITU 
SANCTUARII EMMAUNTINI IN TERRA SANCTA. 
Ex Audientia Sanctissimi habita die 26 februarii 1902. 

I. 
Sanctissimus Dominus Noster Leo Divina Providentia Papa XIII, referente 
me infrascripto Sacrae Congregationis de Propaganda Fide Secretario, Presby- 





‘Cum in insigni Regia Ecclesia Varsaviensi_quotidie cantetur in Capella Crucifixi Missa 
votiva de SSma. Trinitate cum expositione SSmi. in Pyxide, ac in aliis etiam ecclesiis 
contingat saepius cantare seu legere Missas votivas vel de die etiam ante SSmum. ex- 
positum in Pyxide; quaeritur num in his Missis debeat fieri commemoratio de SSmo? item 
in dicta capella Crucifixi, durante expositione Sanctissimi in Pyxide; et an, permittente 
Rubrica, possint in Ecclesia vel aliis Capellis celebrari Missae de uiem? item transeundo 
circa SSmum. expositum in Pyxide, an uno vel utroque genu ante illud genflectendum sit? 
—Ad 4. Commemoratio de SSmo. Sacramento in Missis privatis poterit fieri, quando eius 
expositio fiat ex publica causa: Missae de Requiem extra altare, ubi est expositum SSmum. 
Sacramentum, poterunt celebrari, dummodo tamen oratio coram Sacramento non sit ex 
publica causa: genaflexiones vero utroque genu sunt faciendae a transeuntibus ante illud, 
etiam quando in Pyxide, patenter, sit expositum. 

5 Dubium IV. Sacerdos, cui erogatur eleemosyna ad celebrandam Missam pro uno vel 
— defunctis, aut votivam in honorem alicuius mysterii, Baetae Mariae Virginis, nel 
ancti; satisfacitne obligationi suae Missam faciendo Officio conformem, cum aliunde 
petitam Missam ritus diei non permittat, dummodo applicet iuxta intentionem dantis 
eleemosynam?—Ad IV. Affirmative; sed consultius est, ut quantum fieri possit, intentioni 
eleemosynam erogantis satisfiat per Missam vel de Requie, vel votivam: 
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teris singulis in sanctuario Emmauntino Terrae Sanctae sacrosanctum Missa 
sacrificium die qualibet celebrantibus atque omnibus utriusque sexus Christi. 
fidelibus sanctuarium idem devote visitantibus; omnibus insuper Christifidelj. 
bus, qui Officio ac Missae feria secunda infra octavam Paschae, vel die 25 
mensis septembris ibidem quotannis celebrandis pie adstiterint, dummodo vere 
poenitentes, confessi ac Sacra Communione refecti, per aliquod temporis spa. 
tium pias ad Deum preces effuderint pro Sanctae Fidei propagatione et iuxta 
Summi Pontificis intentionem, Plenariam Indulgentiam valituram et ap- 
plicabilem quoque per modum suffragii animabus in purgatorio detentis 
benigne concedit, atque in Domino misericorditer impertitur. In perpetuum, 
Contrariis quibuscumque non obstantibus. 

Datum Romae ex aedibus Sacrae Congregationis de Propaganda Fide die 
et anno ut supra. 

2. 


Sanctissimus Dominus Noster Leo Divina Providentia Papa XIII, referente 
infrascripto Sacrae Congregationis de Propaganda Fide Secretario, benigne 
declarare dignatus est in perpetuum et singulis anni diebus privilegiata altarig 
sanctuarii Emmauntini in Terra Sancta, pro cunctis Missae sacrificiis, quae 
in suffragium animarum in purgatorio degentium in issdem altaribus a quo 
cumque Presbytero saeculari vel cuiuscumque Ordinis regulari celebrabuntur, 
Contrariis quibuscumque non obstantibus. 

Datum Romae ex aedibus Sacrae Congregationis de Propaganda Fide, die 
et anno praedictis. 

L. & S. 
ALOYSIUS VECCIA, Secret. 


E S. C. DE PROP. FIDE. 
Il. 


DE REMOVENDIS ABUSIBUS CIRCA MISSAE CELEBRATIONEM 
IN NAVIBUS. 


DECRETUM. 


Ad removendos abusus, quos circa Missae celebrationem, durante maritimo 
itinere, non semel occurrisse relatum est, EE. ac RR. S. Congregationis Pro- 
pagandae Fidei Patres in comitiis generalibus die 24 ultimi elapsi mensis 
februarii habitis, omnibus mature perpensis, decdeverunt ut infra; omnibus 
videlicet Missionariis suae iuridistictioni subjectis et speciali indulto fruentibus 
celebrandi in mari sacrosanctum Missae Sacrificium praecipiendum esse, 
quemadmodum per praesens Decretum S. Congregatio praecipit, ut, quoties eo 
privilegio utuntur, sedulo et religiose servant praescriptas regulas, in ipso 
apostolicae concessionis rescripto apponi solitas. Videant nempe, utrum mare 
sit adeo tranquillum, ut nullum adsit periculum effusionis Sacrarum Specierum 
e calice; curent ut alter sacerdos, si adfuerit, rite celebranti adsistat; et si in 
navi non habeatur Capella propria vel altare fixum, caveant omnino 
Missionarii ne locus ad Missae celebrationem delectus quidquam indecens aut 
indecorum praeseferat: quod certe eveniret, si augustissimum altaris mys- 
terium in cellulis celebraretur pro privatis viatorum usibus destinatis. 

Porro huiusmodi EE. Patrum sententiam infrascriptus Cardinalis Prae- 
fectus vigore specialium facultatum sibi a SSmo. Dno. Nostro Leone div. prov. 
P.P. XIII concessarum, nomine et auctoritate sanctitatis Suae die 25 supra- 
dicti mensis februarii ratam et adprobatam esse declaravit. 

Datum Romae ex aedibus S. Congregationis de Propaganda Fide hac die 
I mensis martii 1902. 


*«M. Card. LEDOCHOWSKI, Praef. 
ALOYSIUS VECCIA, Secret. 
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E S. R. U. INQUISITIONE. 


R. D. P. ASSESSOR S. OFFICII AUTHENTICUM TRADIT DOCU- 
MENTUM EMANATUM A S. O. SUB DIE 26 IUNII 1680 CIRCA 
PROBABILISMUM.°® 


SuUPREMA CONGREGAZIONE DEL S. UFFIzIO CANCELLERIA. 


OGGETTO COMMUNICAZIONE UFFICIALE DEL DECRETO DEL S. UFFIZIO SUL 
PROBABILISMO. 
Roma, li 19 aprile 1902. 
Deferita a questa Suprema Congregazione una istanza . . . per avere 
communicazione ufficiale del vero testo del decreto del S. Uffizio sul pro- 
babilismo, diretta al P. Thirso Gonzalez, S.J., il sottoscritto Assessore ‘ 
si onora di trasmettere qui inchiusa copia autentica di detto decreto, con 
espressa dichiarazione che questo é l’unico vero testo, che per conseguenza 
tutti gli altri, in qualunque modo e tempo, publicati, debbono considerarsi 
come apocrifi, e che se qualcuno di questi ultimi rechi per avventura segni, 
anche non dubbi, di autenticita, deve ritenersi esser cid avvenuto per mero 


equivoco. 
GIAMBATTISTA LUGARI, Assessore del S. O. 


FERIA 4A DIE 26 IUNII 1680. 


- Facta relatione per Patrem Lauream contentorum in literis Patris Thirsi 
Gonzalez Soc. Jesu, SSmo. D. N. directis, Eminentissimi DD. dixerunt, quod 
scribatur per Secretarium Status Nuntio Apostolico Hispaniarum, ut significet 
dicto Patri Thirso, quod Sanctitas Sua benigne acceptis, ac non sine laude 
perlectis eius literis, mandavit, ut ipse libere et intrepide praedicet, doceat, et 
calamo defendat opinionem magis probabilem, nec non viriliter impugnet 
sententiam eorum, qui asserunt, quod in concursu minus probabilis opinionis 
cum probabiliori sic cognita, et iudicata, licitum sit sequi minus probabilem, 
eumque certum faciat, quod quidquid favore opinionis magis probabilis egerit, 
et scripserit gratum erit Sanctitati Suae. 

Iniungatur Patri Generali Societatis Jesu de ordine Sanctitatis Suae ut 
non modo permittat Patribus Societatis scribere pro opinione magis pro- 
babili et impugnare sententiam asserentium, quod in concursu minus pro- 
babilis opinionis cum probabiliori sic cognita, et indicata licitum sit sequi minus 
probabilem: verum etiam scribat omnibus Universitatibus Societatis, mentem 
Sanctitatis Suae esse, ut quilibet, prout sibi libuerit libere scribit pro opinione 
magis probabili, et impugnet contrariam praedictam; eisque iubeat ut mandato 
Sanctitatis Suae omnino se submittant. 

Die 8 iulii 1680. Renunciato praedicto ordine Sanctitatis Suae Patri 
Generali Societatis Jesu per Assessorem, respondit, se in omnibus quanto 
citius pariturum, licet nec per ipsum, nec per suos Praedecessores fuerit 
unquam interdictum scribere pro opinione magis probabilie, eamque docere. 

Testor ego, infrascriptus S. Officii Notarius, suprascriptum exemplar de- 
creti, editi feria IV die 26 iunii 1680, fuisse depromptum ex actis originalibus 
eiusdem S. Congregationis, eisque, ut constat ex collatione de verbo ad 
verbum facta, adamussim concordare. 

Datum Romae ex aedibus S. O. die 21 aprilis 1902. 


Can. MANCINI, S. R. et U. I. Not. 





*Plures vulgabantur versiones circa praedictum textum. Hinc protractae controversiae, 
quae nuperrime denuo exarserunt inter ephemeridem Etudes (20 martii 1901, p. 780; stem 
20 iunii 1902), et ephem. Revue Thomiste (1 ian. 1901; item sept. et nov. 1901; et ian. 
1902). Ex indubio praedicti authentici Decreti sensu duo certo constant: Innocentium 
XI minime prohibuisse doctrinam circa Probabilismum; 20. eumdem Pontificem praecepisse 
P. Generali Societatis ~~ ut integra daretur Alumnis Societatis libertas scribendi pro 

i 


opinione magis probabili et impugnandi contrariam.—(Nota ex Anal. Eccl.) 
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CASUS CONSCIENTIAE. 
(FROM THE MOST RECENT AND APPROVED SOURCES.) 
THE ADJUSTING OF MASS STIPENDS. 


A certain pastor, whom we may call Practicus, has many Mass 
stipends left to his church, and is obliged to a considerable ex- 
tent to have them attended to by brother priests. As the stipend 
for some of these Masses, however, does not come up to the amount 
of one dollar, this being the usual stipend in his diocese, he has 
difficulties in placing them. He helps himself in this embarrass- 
ment by using the surplus of other more liberally feed Masses to 
make up the deficiency and to bring the stipend up to the usual 
amount. Thus he finds himself enabled to have all the Masses 
attended to. He satisfies his conscience with the argument that 
he does not retain any of the money, nor any part thereof, but that 
he is turning over the whole of it, though the amount of some par- 
ticular stipend is in some cases divided and goes to different hands. 

The question whether such a procedure is permissible must be 
answered with “ No.” 

It is the law that the full stipend—certain exceptions need not 
be taken into consideration here—must be handed over to the one 
performing the obligation, and it is not permissible to use the excess 
of one stipend to make up the deficiency of another. The person 
donating the higher stipend expects the celebrant to receive the 
full amount donated, his intention evidently being the desire that 
his larger offering bring greater benefit. St. Alphonsus writes 
on this subject as follows (Lib. vi. 322): 

Voluntas dantis est, non solum ut missa celebretur, sed ut 
celebretur tali stipendio; cum enim pinguem tradit stipem, ea in- 
tentione dat, ut uberiorem fructum ex missa celebranda percipiat; 
ergo qui tradito minori stipendio per alium celebrare facit, peccat 
contra justitiam, non quia defraudat fructu missae dantem elee- 
mosynam,; fructum enim jam hic percipit ex sua ante habita 
pia dispositione; sed quia non exsequitur dantis tntentionem, qua 
vult, ut illa missa, unde percipit fructum, tali stipendio celebretur. 

No objection could, of course, be had if the pastor hand a num- 
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ber of both, under as well as overpaid, Masses to one and the 
same priest, in whose hands they would then average to the stipend 
usual in the diocese. 


“THE CONFERRING OF A DISPENSATION AND THE 
SEAL OF CONFESSION.” 


Cajus hands to his pastor a sealed letter received by him from 
Rome, which he is instructed to hand to any confessor he will 
choose. The pastor bids Cajus to make mention of the letter the 
first time he comes to confession. Cajus, however, neglects to come 
to confession again, though reminded of it by his pastor. Soon 
after Cajus moves into another, rather remote, parish. The pastor 
is now in a quandary what to do with the dispensation, for such was 
the contents of the letter, and is in doubt as to whether to leave 
Cajus in bona fide, that everything is all right, or whether to return 
the dispensation to him for the purpose of handing it over to his 
present confessor. Would the sigillum be against that? What is 
to be done? 

Solution: The pastor either was Cajus’ confessor or he was not. 
If he was, the handing over of the dispensation took place under 
the seal of confession; for the subject of the dispensation was a 
secret impediment to marriage, of which the pastor knew through 
the confessional, and for the setting aside of which he himself 
had asked for the dispensation for his penitent. In this case any 
mention of the dispensation even to a subsequent confessor of Cajus 
is excluded. If he was not the confessor of Cajus then the hand- 
ing over of the dispensation would stand in the same immediate 
connection with the confessional, if Cajus had had the intention to 
go to confession. But Cajus evidently does not intend to do so, and 
seems to be of the opinion that with the handing over of the letter 
from Rome to a priest everything necessary had been done. 
Cajus on his part, therefore, does not make it a matter of confes- 
sion. Nevertheless, the dispensation comes under the obligation 
of the sigillum. For whoever as superior or adviser is by a penitent 
made acquainted with a fact, receives this knowledge under the 
seal, and must preserve it under the same. This also is true of 
the one who has been entrusted with the conferring of such dispen- 
sation “in foro Sacramenti.” Our pastor accepted the commis- 
sion by receiving the letter from Rome, and therefore put himself 
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under the obligation of the seal. Hence it follows that without the 
explicit consent of Cajus he can not hand the dispensation over 
to the latter’s present confessor, and, furthermore, that he can only 
deliver it to Cajus himself in a way which will prevent any viola- 
tion of the secret. 

What should be done under the circumstances? The pastor 
should try and make Cajus call upon him and then give the neces- 
sary explanation. If Cajus will then go to confession, the pastor 
can hand him the dispensation under observance of all rules con- 
cerning it. If Cajus will not go to confession, then the pastor 
“must hand the letter over to him with directions to give it at his 
next confession to the confessor, so as to make him acquainted with 
the conditions and decisions of the Holy Father. The conditional 
invalidity of the marriage should not be mentioned so as not to 
take away the bona fides, and to avert the liability of formal sin, 
If Cajus should not appear, then the pastor should keep the letter 
in a safe place with the directions on it: “To be burned unopened 
in case of my death.” 

If there is absolutely no hope of ever seeing Cajus personally, the 
pastor may burn the dispensation, just as would have to be done 
with the same after it had been made use of, sub excommunicatione 
intra triduum. 


“COMMUTATION OF THE SIMPLE VOW OF CELIBACY.” 


Alexius, a pious youth, has privately made a vow of perpetual 
celibacy. A number of deaths, which unexpectedly happen in his 
family, compel him to get married. For this he receives through 
the mediation of his bishop the necessary dispensation from Rome. 
This dispensation is given him through apostolic authority by 
his confessor in the confessional in this manner that his vow of 
celibacy is changed into the obligation of receiving the sacraments 
of penance and communion once a month, with the express stipula- 
tion that this dispensation is valid only for the duration of this 
marriage, and only in regard to his conjugal duties; that outside 
of this, and in case of a termination of this marriage by the death 
of his wife, his vow remains in force, and for the contracting of 
a new marriage another dispensation would be necessary. Some 
questions may arise in regard to the meaning and effect of this com- 
mutation, which we shall try to solve in the following: 
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1. Is Alexius bound to monthly reception of the sacraments, each 
time under pain of mortal sin, and, in the instance of confession, 
even if he is not conscious of a voluntary sin since his last con- 
fession ? 

2. Is it reserved to the Apostolic See to grant a dispensation 
from the duties which are substituted in place of the vow of 
celibacy ? 

3. How long will Alexius be obliged to receive the sacraments 
every month? 

4. Is Alexius in his marital state, in his relation to his wife, freed 
from his vow of celibacy? 

1. The question whether Alexius is obliged to receive the sacra- 
ments every month, each time sub gravi, we must answer to the 
effect that the reception of the sacraments as an object of a formal 
vow certainly is a materia gravis (see Marc. n. 628), and that in 
our case Alexius is without any doubt bound in each separate case 
sub gravi, as a substitute for his vow. Nor is there doubt that the 
authorities in Rome have meant this obligation sub gravi, for as 
Lehmkuhl remarks (P. I. n. 480): The Roman courts, as a rule, 
do not grant dispensations from the vow of perpetual celibacy ex- 
cept Adjuncta permagna commutatione. 

The duty imposed in this case, to receive the sacraments every 
month in the application to each separate instance, is not lessened 
by considering all these confessions and communions as one whole, 
of which a single confession and communion would form only a 
parvitas materiae. The words once a month, put down evidently 
ad finiendam obligationem (see Sanchez I. VIII. disp. XXXIV. 
n. 37), make each monthly duty a distinctive whole, and render 
each separate confession and communion a materia gravis. Even 
in the case of welding separate parts into one whole, there 
could be, as a rule, only an absolute parvitas materiae, but not a 
materia in se gravis as part of a whole be considered binding sub 
veniali. 

Even in case that Alexius should not be conscious of a voluntary 
sin since-his last confession, it is to be supposed from the wording 
of the rescript, as also for other reasons, that the authorities in- 
tended to bind him under any circumstances to monthly confes- 
sion; for the finis gravis, which was the object of prescribing 
monthly confessions, can be reached perfectly by an inclusion of 
sins previously confessed. 
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2. The obligation of monthly receiving the sacraments, in com. 
mutation of the vow of celibacy, is, according to St. Alphonsus, 
not a matter reserved for the Holy Father. 

3. The question, how long will Alexius be held to the monthly 
reception of the sacraments, we would explain thus: In a recently 
published similar case, the petitioner, a woman, had to bind her. 
self for her whole lifetime to receive the sacraments every month, 
Lehmkuhl says (P. I. n. 480) of the vow of celibacy, even if made 
in secret, “ Romana tribunalia non consueverunt dispensare, nisi 
adjuncta permigna commutatione. . . . tdque pro toto vita 
tempore.” In our case, however, the confessor was directed to 
inform Alexius that this commutation would be granted only for 
the duration of this marriage, and nothing is said of extending 
its duties for a whole lifetime. Therefore Alexius may not be 
considered bound to the monthly reception of the sacraments be. 
yond the duration of his marriage. 

4. Regarding the effect of the dispensation upon his relation to 
his wife, the words of the apostolic rescript are plain: “ That 
the dispensation is valid only with regard to his conjugal duties, 
but that outside of that the original vow remains in force.” There- 
from arise de licitis et de illicitis in matrimonio for our case the 
following rules: 

(a) Quidquid est contra finem conjugtt, seu quidquid adversatu 
prolis generationi, e. g. onanismus, pollutio voluntaria, etc., est 
grave peccatum contra castitatem et statum conjugalem, tum 
contra votum, quia dispensatio obtenta ad id, quod est contra 
debitum, minime se extendit. 

(b) Quidquid est juxta finem conjugii, non est peccatum, quia 
pertinat ad debitum conjugale, ad quod reddendum et petendum 
Alexius a voto castitatis rite est dispensatus. 

(c) Quidquid est praeter finem conjugu, per se, si respicias sola 
verba rescriptt, in obtenta dispensatione non includitur, cum sit 
praeter debitum; sed cum, teste S. Alph. I., vi., n. 933, status 
conjugalis cohonestat copulam, etiam tactus et aspectus, si non 
adsit periculum pollutionis, non possunt esse graviter illiciti ex 
fine dispensationis, idem et pro Alexis debet valere, aliter perpetuo 
in proximo graviter contra votum peccandi periculo versaretur. 
Igitur quidquid committit Alexius praeter finem conjugit, solet esse 
culpa venialis tum contra castitatem cum contra votum, sed fims 
honestus ipsum ab utraque culpa potest excusare. 
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RESTITUTION. 


Marcus, an employee in a bank, is importuned by some dis- 
honest fellow-employees to join them in their defraudations. 
They urge upon him that some former misconduct of his is known 
to them, and that it would make him lose his position if these 
matters were brought to the notice of his superiors. He feels 
that he must do their bidding or lose his bread and butter, for 
he has neither knowledge nor ability for another calling. In the 
subsequent constant state of committing fraud, he omits for sev- 
eral years to go to confession. But in order to amend for his 
defraudations in some way, he spends considerable money for 
alms and Mass stipends. At length he hears a certain sermon 
which moves him deeply, and induces him to go to confession. 

1. What has Marcus to do on account of his defraudations ? 

2. What advice should he be given for the future? 

Ad. 1. Marcus is clearly bound to make restitution. The alms 
and Mass stipends with which he tried to appease his conscience 
can in no way be taken in account in this respect. The injured 
party is known and restitution must be made to it, otherwise the 
wrong can not be righted (Lehmkuhl, I. 1019. Delama II. 713). 
The question of which Lehmkuhl deals in Sec. 1031 has no bear- 
ing upon our case, because in his case a former confessor bade 
the penitent to use the ill-gotten money for pious purposes, while 
in our case Marcus has done this without having such commutation 
granted to him. 

Ad. 2. As Marcus is evidently in an embarrassing position, he 
may be allowed to pretend assistance in the defraudations of the 
bank provided he has the intention and means of making resti- 
tution for the amount falling to his share. He should keep this 
money separate from his private possessions, and he must even 
invest this money in a profitable way, so as to be able to make 
at some future time as full a restitution as possible to the de- 
frauded bank. The best way for him to pursue would be to open 
a special bank account for these defrauded sums and leave them in 
his will, in a legally unassailable form, to the rightful owner. 
This is advised to provide for the case of a premature or sudden 
demise. If circumstances alter, however, or if he should be 











198 THE HOMILETIC MONTHLY. 


pensioned or freed in some way from the compulsion exerciseq 
over him by his fellow-employees, then he must without doubt 
make restitution as soon as possible, and must not cause it to be 
delayed until after his death. 

Is Marcus obliged to make known the circumstances to his 
superiors ? 

Since his fellow-culprits are not subordinate to him, so that he js 
not responsible for their actions, he is not obliged in justice to 
take such a step. But when circumstances alter and he leaves his 
position, then he will be obliged to report the facts to the proper 
superiors. (Lehmkuhl I. 1013. Del. II. 705.) 











